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PEBFACB. 



Ths matters treated of in the following 
pages must ever be of the deepest interest. 

Whether the Bestoration of Man in a 
fatnre state will be complete or partial; 
whether it rests for its foundation on the 

faith of the restored or the will of the 
Restorer ; whether the revealed doctrine of 
Eetribution is simply that all men will be 
divided into two great classes, or, more 
particularly, that every one will be judged 
accordiDg to his works; whether Eternal 
Life means merely life of which there is no 
end, or not ; whether there are any of Gtod's 
children on earth who will never see His 
face in heaven ; — these are questions ^liLci^ 
in one form or another, men axe Q0\^\Jd2Q&^ 
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putting to themselves, and to which, if 
any answer can be given, all our labour 
will be amply repaid in finding out what 
that answer is; and these are among the 
questions which an attempt is here made to 
examine with aU candour and reverence. 

Some apology may be deemed necessary 
for the introduction of a few words of a 
dead language, which it has been found 
impossible to exclude, and with which the 
merely English reader is not familiar ; but 
it is hoped that these will not hiader any 
one from following, in almost all cases, the 
course of the argument. 
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DIALOGTJE I-INTEODTJCTORT. 



SCLERU8— PHIDIAS, 
SCLEBXTS. 

I am very sorry, my dear Phidias, to hear dial. r. 
that you have lately adopted the doctrine "^^^^ 
of Universal Eestitution, as it is called. The 
teaching of those who think with you seems 
to me exactly Kke that of the old enemy, 
when he said to our first parents, "Ye shall Geiuiiii. 
not surely die ;" and the effect of it must be 
to give debasing notions of the justice and 
majesty of God, to loosen the foundations of 
moTBiityy and in many instances I fear it 
leads to Socioianism, if not to downright 
i Atheism. 

PHIDIAS. 

If we seek the truth, and strive to fol- 
low it at all hazards, we shall not be led 
■stray hj him who ^^is a liar, and ^^ ^^itaix^ v 
iaHar of it '^ What the efTect may \>e wjjoiv 
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DIAL. L others of the doctrine you mention, I cannoi 
tell ; but I know that ever since I became 
convinced on the subject, the whole teaching 
of the Scriptures respecting God, as pe^ 
fectly just and perfectly merciful, has been 
opened up to me in a most marvellous man- 
ner ; I have learned to look with greater 
love upon my fellow-men, and found xnyseU 
obliged by a far stronger bond of duty than 
before. As to Socinians, I have never, as 
far as I know, spoken to one in my life, and 
I have never, I assure you, read a single 
line of any of their books. 

SCLERUS. 

Indeed ! How, then, may I ask, did you 
come to embrace a doctrine which is sup- 
posed to be peculiar to them? 

PHIDIAS. 

Nothing has tended to this so much tfi 
my reading the New Testament, and trying 
really to find out its meaning as tezty ana 
not as notes to a system of Divinity which I 
had cut and dried in my own mind before- 
hand. There was one verse in particultf 
that arrested my attention, and over which I 
have spent many thoughtfiil days and nightei 
1 Cor. XT. S2. " For as in Adam all die, even so in Christ 
shall all be made alive ;" and many a prayer 
have I offered up that I might see its trne 
meaning. I turned it about in a variety cl 
way&, twisted and looked oit VX m ^ y^^"^^^ 
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positioDB, and tried if it ootdd yield a limited dial, l 
meaning. But against this, conscience, 
common sense (such at least as Gt)d has 
endowed me with), and what I thought the 
truth of God, constantly rebelled. I looked at 
what the Commentators had on the subject. 
One said that certainly all should be made 
alire, but that not aU should be blessed; 
another, that none but the just were spoken 
of throughout the chapter. But this only 
made me more dissatisfied. " As in Adam 
all die, even so in Christ shall all be made 
alive.'^ The " all^^ in the first clause must 
be the same as the " all " in the second ; the 
being made alive must be the counterpart of 
the death; whatever the one means, the 
otter must mean the reverse. This my 
imderstanding and heart told me, systems of 
men and ingenious explanations of Com- 
mentators notwithstanding. In reading after 
that both the Old Testament and the New, 
still as text and not as notes^ they both seemed 
to me to harmonise with tms verse; and 
much that before was distant, and cold, and 
dead, became close, and warm, and alive. 
thib whole subject is large, but I am quite 
willing to discuss it with you in a calm and 
temperate way. 

SCLERUS. 

Most willing am I do so with you. But 
est we should be Aghting with sliaAo^^, \q^\. 
w exactly understand what the c^neBtion. \^^ 
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DIAL. I. which we intend to examine. My opii 
is, that repentance and faith are required 
this life, before we can be accepted y^ 
God ; that all those who die without hav 
repented and beUeved, will be punished 
ever and ever; that, literally and tn 
there will be no end to their misery : t 
after the lapse of millions and millions 
years, they wiU be as fer from enjoying 
blessed presence of God as ever they we: 

PHIDIAS. 

And my opinion is that there will be 
the life to come a very great distinci 
between those who have in this life repen 
and believed, and those who have not; \ 
still the restitution of all things spokeD 
Acts ill 21, by St. Peter, means literally the restitui 
of all things, and that so, all the men i 
women who have been in this world, w: 
out any exception, not even of those ^ 
have been murderers, robbers, and idolat( 
will one day be restored to the favour j 
presence of God, 

SOLEEUS. 

I hope that you will be willing to take 
authorised version of the Scriptures, j 
that you will not complicate the question 
the introduction of words such as cec 
ceonian^ which really have no meaning 
our ears. 

PHIDIAS. 

I am willing, in geuewX^ \,o \»kfe 
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ordinary English Bibles, except where the dial, l 
translation can be shown to be in fault. ""- — ^ 
The words you mention, I have no likiag 
for, and I do not think they are of any 
great use. Our language already possesses 
file words agsy and eternal^ which we can 
employ; it being agreed that we use in 
general the word " eternal " not " everlast- 
ing,^' as they are, you are aware, the <fc*«»'»oc 
same in the original, and it being always 
understood that, pending the question be- 
tween us, eternal does not necessarily mean 
endless^ or without end. When we speak of 
em absolute eternity ^ i.e., one which really has 
no end, or (as you expressed it) will be no 
nearer its end after the lapse of millions 
aAd millions of years, shall we agree to call 
tttat an endless duration of time ? 

SCLERUS. 

T agree to all that you propose; and 
before stating the arguments on the other 
side, I shotdd like to hear the full account 
of those which you say have had so much 
eflPect upon you. And, throughout our dis- 
CQBsions, may Our Almighty Father send 
His blessing upon us, that we may be kept 

1 V fttmi all vanity and self-deeking, and be 

fo4 guided into all truth I 

^ PHIDIAS* 

Amen. 
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DIALOGUE II. 



OF THE EESTOBATION OP MAN BY JESUS CKEK 



PHIDIAS — SCLERTJS. 
PHIDIAS. 

DiAnn Th© arguments that you have asked i 
to begin with, seem to me by far ti 
strongest in favour of my views, although 
have not seen them attempted to be answere 
or even noticed, by writers on the opposi 
side. When Adam fell, God did not mei 
to leave him and his posterity to remain 
sin and death, but determined to revive, 
restore them ; and I believe that all^ wit 
out any exception, will be revived, restore 

SOLEEUS. 

Here comes the difference between i 
Although there are passages of Scriptu 
tiiat aeem to imply that all will be restore 
yet we find from other passages, and fro 
the experience of the world, that all w 
not be included among the favoured of Go< 
not that He predetermines the particul 
individuals who BhaJi \>e x^^^e^^fti \s^ ^'-^ 



man's restoration. 






r for I do not go the length of believing this dial, il 
I with the Calvinists; but they put away ^"^"'^'^^ 
\ from themselves the favour which he offers 
\ them, and thus they cannot and will not 
ottain it. From the very first we see that 
God is determined to punish sin, for He 
thrust Adam and Eve out of Paradise — and 
in this there is a shadow of the eternal 
punishment of the wicked, when they axe 
thrust out from the presence of God. 

PHIMAS. 

Shall we, however, look at some of the 
passages in which a restoration of our race 
is promised or hinted at ? Let us try if we 
can gather what would be the meaning of 
those promises to the persons to whom they 
were spoken, and what meaning (if any) we 
can draw from them. 

SCLERUS. 

The first promise, which has been so often 
quoted, that the seed of the woman should Gen. iH. is. 
bruise the head of the serpent, can mean 
no more than that some one of the descen- 
dants of Eve should bruise, that is, partially 
wound and hurt, the head of the devil ; not 
completely destroy him or his power; for 
there is no where any intimation of his 
power being completely put down. 

PHIDIAS. 

2^0 doubt Ood spoke to Adam auA. ^^^^ 
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DTAL^n and in their presence, in a way to be undei 

" ^^ '^-^ stood by them, Now, was the language " i 
shall bruise thy head," consistent with th 
endless exclusion of any one of their posterity 
from the presence of God ? "We cannot, i 
is true, gather very much from a single pro 
pheoy like this ; but we may have some ligh 
thrown upon it by parallel passages in thi 
New Testament, all of which you strip o 
much of their meaning, if you give them x 
partial interpretation, as if they only applie( 
to a select portion of the children of Adam 

RouLxvi 20. "The God of peace shall bruise Satan unde: 
your feet shortly.'^ This is no partial tread 
ing under feet, when it is immediately added 
" The grace of our Lord Jesus Christ be witl 

CoLiii5. you." "Having spoiled principalities an( 
powers, He made a show of them openly 
triumphing over them in it." This denotes \ 
complete victory, if any words can denote it 
and the victory would not be complete, i 
one man remained hopelessly in the powei 

H«b.H. 14. of the wicked one. "Forasmuch, then, ai 
the children are partakers of flesh and blood 
He also Himself likewise took part of th( 
same ; that through death He might destroj 
him that had the power of death, that is, th( 

I JohniiLs. devil." " For this purpose the Son of Goc 
was manifested, that He might destroy the 
works of the devil." But if sin and deatl 
are the portion of any without end, the devil 
and his works will not be destroyed, and the 
Son of God will have £aii©3L \-o ^.^otw^lid 
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that for which He came into the world I It dial. n. 
is true, "we see not yet all things put ^HebTuTT" 
under BBm;" and because we do not see 
what seems to us should be the fiilfilment of 
certain prophecies, we deprive the Word of 
God of its proper meaning. Surely this is 
not faith. If words have meaning, the 
devil's power will be completely destroyed 
one day. But what, may I ask> is your 
view of the promises made to Abraliam ? 

SOLEBUS. 

When Abraliam was told that in him and 
in his seed all nations should be blessed, it 
means, as far as the Gospel is concerned, 
I merely that of the descendants of Abraham 
there should be a Saviour or Deliverer, 
through whom mercy should be offered to 
all mankind. We &id that that mercy has 
been offered; we see that many have not 
accepted it, that many live and die without 
thinking of it; and if they do not fulfil 
the required terms on their part, what can 
they look for ? 

PHIDIAS. 

Let us just look at the words as we find 
them. "In thee shall all families of the Gen.xii3. 
earth be blessed." "In thy seed shall all oeaxxii. is. 
the nations of the earth be blessed." We 
we apt to interpret Scripture, not by its own 
words, but by what we see around "os, aiA 
^ own feelings. But, laying these asv^ie^ 
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DIAL. TL and looking at the words themselves, ca 
they mean, that through the seed of Abrahai 
mercy shotdd be merely offered to all mam 
kind, mercy that many men should nev€ 
during their lifetime hear of; and that, i 
any did not hear of, or hearing of did no 
choose it, they should be miserable for ever 
Is not the blessing spoken of by the mouil 
of God one irrespective of the knowledge a 
the goodness of men? Do not the word 
carry on the face of them this meaning, tha 
through Abraham and his seed, and by thai 
means, or the means of some one of them, al 
nations, without any exception, all families 
without any exception, every individual 
without any exception, shoidd be really aiM 
truly blessed? How can this be, if sornn 
are to be endlessly condemned to torment 
If we come later down in the history, w< 
shall find intimations of the same truth 
Praying for the mercy of God, David cai 
find no more prevailing plea than this 

Picxxxviii. 8. "Forsake not the works of thine owi 
Job, X. 8, 9. hands;" as Job had said, "Thine hani 
have made me and fashioned me togethei 
round about; yet thou dost destroy me. 
Eemember, I beseech thee, that thou hasi 
made me as the clay ; and wilt thou bring 
me into dust again?" Those holy men 
could not believe that God wotdd utterly 
forsake them, not because He had shows 
pecuhBx favours to them, but because He 

|| bad made them, aa He WA. T£ia3L<b \)cva N«t\<^ 
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mtoast ; and why should we believe other- mal. it. 
wise ? Even respecting his enemies David ""^ "^^ 
prays, "Fill their faces with shame; that p»aim ixxxiii. 
they may seek thy name, Lord;" not i®- 
simply that they may be punished, so that 
in the next words he cannot mean an endless 
(xmfusion, "Let them be confounded and pgiim ixxxiiL 
troubled for ever ; yea, let them be put to ^'• 
diame, and perish." 

Isaiah speiaking prophetically of the Jews, igajah yi. is. 
and also, as St. Paul teaches us, of the boolzIs. 
Christian Church, gives utterance to this 
remarkable prophecy, "But yet in it shall 
be a tenth, and it shall return, and shall be 
eaten : as a teil tree, and as an oak, whose 
substance is in them, when they cast their 
leaves : so the holy seed shall be the sub' 
stance thereof." After the signal and Lowthonisa. 
almost universal destruction of the nation of ^ ^®- 
the Jews, in different times and on various 
oecasions, we yet see, with astonishment, ' 
that the substance or stock still remains, 
fifom which God, aqcording to His promise 
frequently given by the prophets, will cause 
Bjs people to shoot forth again, and to 
flourish. So the remnant, spoken of by St. 
Panl, is in the proper sense of the word, 
a seed ; not a portion that receives a blessing 
which others will never share, but a portion 
XBoeiving a blessing, and whose receiving of 
a blessing is a proof that the stock is not 
qnite dead, but will agaiQ revive and 40X01!^ 
^Saroagb the mstimnentality of the aeed ^SaaV ^ 
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DIAL. n. is alive. But why spend time ia endeavour 

"^ — ^ ing to rescue a passage from the distortion 

of tiie predestinarian, as almost every vers. 

of the Evangelical prophet declares the un 

bounded love of God to His creatures, anc 

His determination to save and deliver all 1 

Isaiah xiy. 22, " Look unto me, and be ye saved, all th( 

2^ ends of the earth. I have sworn by myself 

the word is gone out of my mouth in right 

eousness, and shall not return, that unto mc 

every knee shall bow, every tongue shall 

swear." Squeeze out of these words, if yon 

can, the possibility of any one not being 

saved. We may doubt Him, because we arc 

unloving ourselves, but let us hear Him. 

Isaiah xiix. i5.<< Can a woman forget her sucking child, thai 

she should not have compassion on the sou 

of her womb? yea, they may forget, ye< 

will I not forget thee." 

Can the wickedness of His people cause 

Him to cast them off completely ? it is the 

weakness of our own corrupt hearts that 

Jer.xxxi87. tompts US to believe so; for, "thus saith 

the Lord, if heaven above can be measured, 

and the foundations of the earth searched 

out beneath, I will also cast off all the seed 

of Israel for all that they have done^ saith the 

Lord." He has told us again and agaio 

Eiek.zTiii23, that He has no pleasure in the death of the 

indjxxiiiii. wicked, and can He not prevent them from 

dying if He chooses ? 

Much more might be said out of the Old 
Teatament; but from -wViat 1 Vw^ iix^aA^ 
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said, I think you will agree with me that dial, n/ 
there is abundant proof of what we are " -^^-'^ " 
there expressly taught, that "the Lord wiU^am-uisi-ss. 
not cast off for ever ; but though He cause 
grief, yet will He have compassion according 
to the multitude of His mercies : for He 
doth not afflict willingly nor grieve the 
children of men ; " that if we are tempted 
to say, " Will the Lord cast off for ever ? Psaim ixxvii. 
and will He be favourable no more ? is His '^'^^' 
mercy clean gone for ever ? doth His promise 
fidl for evermore ? hath God forgotten to be 
gradous? hath He in anger shut up His 
tender mercies ?" then assuredly we may 
aay, " This is my infirmity ; but I will re- 
member the years of the right hand of the 
most High," that as "the Lord is our isaiahixiv. •. 
Father; we are the clay, and He is our 
potter, and we all are the work of His hand,'^ 
"He will not contend for ever, neither will isafah ivu. le. 
He be always wroth ; for the spirit should 
fidl before Him, and the souls which He had 
made;" and we may faithftJly leave our- 
selves in His hands, saying "Unto thee, Psaim ixiL 12. 
0, Lord, belongeth mercy, for thou ren- 
terest to every man according to his 
Work," Why should we question this, or 
Buspect that the judgment of ant/ one^ even 
tlie most reprobate, shall not partake of that 
mercy? 

SCLEKUS. 

Jt^jr tbinga I might bring forward ou '^'^V\i^ 

c 
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WAL. n. the opposite side ; but I do not wish t 
"~^ ^"" interrupt the course of your argument. 

PHIDIAS. 

We come, then, to the New Testament 
throughout that we shall find taught, ] 
believe more expressly, the final universal 
restoration of our race, and the means of itt 
accomplishment through Jesus Christ, botl 
God and Man. 

Is not this implied in the introductorj 

John i. 4. verses of St. John's Gospel. '' In Him wsi 
life, and the hfe was the light of Men," nol 

Joimi.9. of a few only. Nay, "That was the True 
Light, which lighteth evert/ man that cometl 
into the world." Every man, thereforoj 
whether good or bad, whether he has heard 
of Christ or not, is in some way a partakei 
of Christ. 

SCLERUS. 

But surely the benefits of Christ's coming 
John 1 11, 12. are limited to believers, for "He came untc 
His own, and His own received Him not 
But as many as received Him [but it is nol 
said to any who would not receive him], to 
them gave He power to become the sons of 
God, even to them that believe on His 



name." 



PHIDIAS. 

No doubt there is, and will be a great dis- 

tinction between those who believe and those 

who do not believe \ "but it \% tlcA. ^"^Sv.^ *^ 
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there will be no mercy at any time for the dial. n. 
latter. In the genealogy of our blessed ^-—^^-'"■^-^ 
Lord, in the first verses of St. Matthew's Matt 13, 5,6. 
Gospel, there are four, and only four, women 
named or referred to. Of these, Thamar 
was guilty of incest, Eachab was a barlot, 
Euth a Moabitess, and Bathsheba (pro- 
bably of the same race as her husband Uriah 
the Hittdte) was an adulteress. What do we 
learn from that, but that Jesus had in His 
awn blessed person the blood of the Gentiles 
8fl well as of the Jews ; the blood of those 
who did not know, as well as of those who 
did know God ; that so He truly was sent ia Rom. viii 3. 
the likeness of sinful flesh ; and that so He 
eame to regenerate and revive and renew 
all| good and bad ? 

SCLERUS. 

I cannot see anything in these verses but 
a proof that Jesus was descended from David. 

PHIDIAS. 

Surely those incidental matters were not 
put in merely by chance. There is nothing 
that to me proves more completely the Divine 
mission of Jesus than the first part of our 
first Gt)spel. There is there no attempt to 
make Him come of a purer stock than He 
really did come from, no patching up, no 
glossing over ; all is true and reaL What a 
\^\ OQiitrast to the vain attempts of more recent 
times to make out that the Virgin Mary ^a^ 
hmaaeulBte I Look again^ how the \>^1dl oi 
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DIAL. IL Jesus Christ was spoken of : " She shall bring 
^Ui^A^ii. forth a son, and thou shalt call His name 
Jesus; for He shall save His people from 
their sins.'^ Were His people a select few? 
Hear what the angel said to the shepherds : 
Luke ii i(v n. " Fear not; for behold, I bring you good 
tidings of great joy, which shall he to all 
people : for unto you is bom this day in the 
city of David a Saviour, which is Christ the 
Lord.'^ 

SCLERUS. 

Luke ii 34. But then it is said that He " is set for the 
fell as well as for the rising again of many:" 
BO that although His birth was in one sense 
a blessing to all, inasmuch as all througli 
His means have the oflfer of salvation, yet it 
will prove a real blessing to those only who 
accept the oflfer, 

PHIDLiS. 

If an offer only of salvation were meant, 
it is very singular that that is never men- 
tioned. It would indeed be a very strange 
gospel^ a very odd sort of good news or gUi 
tidings to the human race, if it truly an- 
nounced that more than one half of them 
should be endlessly tormented. 

SCLERUS. 

We must take, however, the account 
altogether as we have it ; and we find limi- 
tations constantly made or implied. " All 
the people" does not mean " all the world," 
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but all his own faithfal obedient people, in dial. n. 
opposition to the unbelieving ungodly world. "^""" ""^ 
All the blessings of the gospel are con- 
ditional on their being accepted. Nay, it is 
expressly said, "He that belieyeth and is Markxviie. 
baptized shall be saved ; but he that be- 
Keveth not, shall be damned." 
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PHIDIAS. 

If this is so, the birth of Christ was 
certainly announced in a most extraordinary, 
unheard-of way. Who " the people " are 
let words that are often in our mouth 
teach us, " be joyful in the Lord, all ye Pwimc i,as 
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Jmd^^ serve the Lord with gladness, and come 
before His presence with a song. Be ye 
sure that the Lord, He is God, it is He that 
hath made us, and not we ourselves ; we are 
His people^ and the sheep of His pasture." 
Not the Israelites only, not the Christians 

ntj by profession only, are the people of God, 
but all men dwelling in all lands. And 
what should we thiok of a Kiag or Leader 
who wotdd speak so ? If he gave out, in a 
dignified, authoritative maimer, that he was 
about to confer a great benefit on all his 
subjects or followers, and if it turned out 
that this so-called benefit was such, that 
' they, from their very nature, were unfit or 
Tmwilling to receive it, and that, lq fact, a 

nij great part of them could not or did not 
l?eceive it, should we not say that such a 

[i inan had been a gross deceiver ? 

c2 
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DIAL, n.' 8CLERUS. 

But then it would be the people^ s own 
fault, as it is men's fault that they do not 
believe in and follow Christ. 

PHIDIAS. 

But if that was known beforehand by the 
Prince or Leader, he would not be thereby 
excused. No, no, my dear friend. It is 
impossible for God our Father, who knoweth 
aU from the beginning, to speak and act so. 
From what He has said, the gospel is, and will 
prove, and be known to be really and truly 

Luke iL 84. good tidiugs to all without exception. As to 
Christ's being said to be set for the fall as 
well as for the rising again of many, if you 
look at the passage, you will see that it is not 
said " for the fall of many and for the rise 
of many," but " for the fell and the rising 
again of many," evidently implying that the 
same persons are to fall and rise again 
through Him ; not that some are to fall and 
others to rise. If you think this is far- 
fetched, look what St. Paul says about the 

Rom.xi.li. J^ws: "Have they stumbled that they 
should fall ? God forbid ; but rather through 
their fall salvation is come unto the Gentiles, 
for to provoke them to jealousy." If we 
understood the Gospel aright, I doubt not 
we should know that every one must fall, 
and that every one shall rise again. If we 
call to mind what our blessed Saviour said 
to His disciples, we shall know something 
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of His Gospel. He spoke to them of His dial. ii. 
Father and their Father in heaven ; He told " ^~ "^ " 
them of His love towards them and towards 
all men, and that He Himself was the proof 
and manifestation of that love: " The Son Lake xix. la 
of Man is come to seek and to save that 
which was lost;" "It is not the will of Matt xviii i4 
your Father which is in heaven, that one of 
these little ones should perish," "God so Johniii.i6,i7 
loved the world, that He gave His only 
begotten Son, that whosoever believeth in 
Him should not perish, but have everlasting 
life. For God sent not His Son into the world 
to condemn the world, but that the world 
through Him might be saved ;" " And I, if john xii. 32. 
I be lifted up from the earth, will draw all 
men unto me." If we read these words for 
the first time, they would not require much 
comment to make us understand them. 
Nay, out of the mouth of His enemies 
He extracted the truth. For " one of them johnxL 49-52 
named Caiaphas, being the high-priest that 
flame year, said unto them, Ye know 
nothing at all ; nor consider that it is expe- 
dient for us that one man should die for the 
people, and that the whole nation perish not. 
And this spake he not of himself: but being 
high priest that year, he prophesied that 
Jesus should die for that nation ; and not for 
that nation only, but that also He should 
gather together in one the children of God 
tiiat were scattered abroad." Whether the 
children of God scattered abroad, meaiiit a 
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DiAL^iT. select few, separated from the rest of the 
world, let the heathens, quoted by Saint 
Paul speaking to the Athenians, teach ns. 

Actsxvii.28. " I'or in Him we live, and move, and have 
onr being; as certain also of your own 
poets have said For we are also His off- 
spring." Our blessed Saviour certainly laid 
down holiness of life, as required of all men, 
but I am not aware of His ever having said 
that xmholiness or unrighteousness in any 
could altogether hinder and frustrate the 
blessed effects of His life and His death 
upon them. 

SCLERUS. 

He certainly spoke in a very awful way 
of the punishment that would overtake the 
impenitent. 

PHIDIAS. 

I shall be ready to enter upon the discus- 
sion of any threatenings another time. For 
the present, will you aUow me to go on with 
my argument, as it is followed up in The 
Acts of the Apostles and the Epistles? 
Now, if we look at them without reference 
to our previous notions, we shall see that 
they (and especially the Epistles) address 
men 05 already reconciled to God by the blood 
of His Son. St. Peter, spealong to the 
Jews, and urging them to repent, tells them 
Act8iii.2i. of "the times of restitution of all things, 
which God hath spoken by the mouth of 
all His holy prophets : " that restitution will 
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be, as He says, of all things, when all His dial. ir. 
enemies shall have been made His footstool, BeligTinbc. 
a restitution going on gradually now, and 
which one day will be complete by all 
becoming His willing servants and subjects. 
God " hath reconciled us to himself by Jesus ^ Cor. r. is, is- 
Christ." "He was in Christ, reconciling the 
the world unto Himself, not imputing their 
trespasses unto them." " For it pleased the coi. i. 19, 20. 
Father that in Him should all fulness dwell ; 
and having made peace through the blood 
of His cross, by Him to reconcile all things 
\mto Himself; by Him I say, whether 
tiiey be things m eith, or things iA heaven." 
" God, our Saviour, will have all men to be 1 Tim. ii 3, 4, 
saved, and to come unto the knowledge of 
the truth ;/^' «.«., ,He desireth all men to be 
saved* Nay, He "is the Saviour of all iTinuir. 10. 
men, especially of those that believe." And 
"the grace of God that bringeth salvation Titusii. 11, 12, 
'4 hath appeared to all men, teaching us that, 
i denyiii ungodliness and worldly lusts, we 
diould live soberly, righteously, and godly, 
in this present world." If we really be- 
lieved tiiese things, we should not in- 
vert the order of things, and ascribe our 
e^ salvation to our own sense of the need of it, 
and our own strivings to obtain it, but to 
Him who is the author and finisher of our 
faith, even to God our Saviour. And the 
consequence of our not believing that we 
are reconciled already to God, and that that 
is the ground of our coming to Him, is tbat a 
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DIAL. IL one set of people are puffed up with spi- 
"~*~ ^ ritual pride, and that many, alas ! are driven 
to secret or open infidelity. 

SCLERUS. 

I agree that in one sense we are already 
reconciled, and that all praise of our salTO^ 

2 Cor. V. 20. tion is due only to God. But still we att 
exhorted to be reconciled to God, and thai 
implies that something is necessary on oui 
part. Because antecedent blessings may h^ 
said to belong to all, it does not follow thsA 
we are secure of the favour and blessing oJ 
God in a future world. "What you have ad* 
duced are the motives, and the strongedt 
motives possible, to holiness of life ; but 3 
holiness is not the result, we then receive 

2 Co '1 *^^ gi'ace of God in vain, which the Apostle 
has taught us is possible. We are ex*- 

Phfl. H. 12. horted to work out our own salvation with 

Heb. xii. 15. fear and trembling. We may fail of ikb 

grace of God. Nay, notwithstanding aD 

that has been done for us, and all the gri* 

Rom.ii. 6,8,9. ^j^^g promiscs held out tons, "untotheitt 

that are contentious, and do not obey tiW 
truth, but obey unrighteousness," God wiff 
render "indignation and wrath, tribulft* 
tion and anguish, upon every soul of man 
that doeth evil." If your mode of rei* 
Boning is carried out, it would seem to fel- 
low from it, that it was a matter of indiffe^ 
ence whether we did anything ourselyef; 
or not. ' ' 
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PHIDIAS. DIAI^ n. 

If anything that I hare said would "^ "*^" 
leem to imply this, let me at once correct 
Qyself. Nothing could be farther from my 
houghts. I am stire that much is required 
f us, and I am sure also that God will 
ender to us according to what we have 
lone. The passages you have quoted warn 
LS most strongly to do our part, and teach 
s that, if we do not, we shall be punished ; 
11 which I do most firmly believe: but 
hey do not prove that the mercy of God 
rill be entirely shut out from those who do 
ot do their part. A man receives the grace 
f God in vain^ when it does not produce 
ood fruit in him ; but still he has received 
ae grace of God ; and can this want of fruit 
atirely and endlessly exclude him from the 
ime grace in times to come ? A vci&Ti fails Beng. on Heb. 
f the grace of God, when through his ^^5- 
luggishness he does not go on so quickly in 
is course as he ought to do ; thisy however, 
oes not imply that he will receive no 
Bward. But just look at some of the things 
aid as to the effects of the life and the 
eath of Jesus Christ. Could it be said that 
le when lifted up would draw all men unto 
lim, unless all men, some time, should come 
nd be with Him ? Could He be said to be 
' the propitiation for the sins of the wh)le j j j^ - • 
rorld," if any of the world were to be 
xduded from the benefits of His sacrifice ? 
lere is no intimation that it ^^ Vo \i^ 
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DIAL. IL or was partial in its effects. If it had been 

"~^ ^ ' so, this, at least, was a very strange way of 

speaking ; such a way, I think, as neither 

you, nor I, nor any man who wished honestly. 

to be understood, would make use of. If 

1 Tim. ii. 4. God wiU havo all men to be saved ; if He ia 

2 Peter uL 9. " not willing that any should perish" (and 
Rom, ix. 19. ^ho hath resisted His will?) it is most strange 

that any should not be saved, that any 
should perish endlessly. 

SCLERUS. 

All these texts mark the intention of the 
Gospel. But our wills are free, and God 
does not act in-esistibly upon them. Speak- 
ing of the Gospel, Saint Paul tells the^ 
Corinthians that they are saved by it, unless 

1 Cor. XV. 2. they have believed in vain. To the Galatiaofl' 
Gai.iu.4. he says, " Have ye suffered so many thingii 

2 John 1.8. in vain ? " And Saint John says, " Look toi: 

yourselves, that we lose not those thingii^ 
which we have wrought, but that we receive, 
a full reward ; " all showing that we wMjf* 
frustrate tie Gospel by resisting it. 

PHIDLA.S. 

iiKfi I think not. The words " in vain," in tbaj 

two passages referred to by you, do 

Ham-on 1 Cor. D^oan " without any effect," but "rashly^; 

V 1*^' ^GaL li^^dlessly," and do not imply that no good' 

"^iii^ effect of the Gospel will follow. And St'. 

** iine caufii" John in mentioning a JuU reward, has in hi^* 

mind another reward, not wi toSX. ^^i!^^^ 
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re other passages that most clearly declare dial, ii 
le restitution of all; so clearly, that I cannot " "^'"^" 
jnceive the possibility of their being ether- 
ise explained. In the following I will 
ike our authorised version, except that I 
iU substitute the many for manyy which is u tcoXkU 
vidently an error of the translators. " But Rom. v. 15-19. 
ot as the offence, so also is the free gift. 
'or if, through the offence of one, the. many 
e dead, much more the grace of God, and 
lie gift by grace, which is by one man, Jesus 
)hrist ; hath abounded unto the many. And 
lot as it was by one that sinned, so is the 
;ift : for the judgment was by one to con- 
lemnation; but the free gift is of many 
ffences unto justification. For if by one 
aan's offence death reigned by one ; much 
Qore they which receive abundance of grace 
ind of the gift of righteousness shall reign 
n life by one, Jesus Christ. Therefore, as 

Sthe offence of one, judgment came upon 
men to condemnation; even so by the 
ighteousness of one, the free gift came upon 
ill men unto justification of life. For, as 
}y one man's disobedience the many were 
nade sinners, so by the obedience .of one 
ihall the many be made righteous." If lan- 
a^uage has any meaning, surely this means 
that, as a certain evil effect has passed upon 
ro6ii (called indiscriminately all men and the 
Mn^) through Adam, so a certain good. 
Bft)et^ called juati&oation^ or \)emg Tc^aAi^ 
tiigiteou8, shall pass upon all, the very ^aoift 

i> 
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piAL. IL persons that are affected by Adam, all wil 
^ ^^ ^^ " any exception, through Jesus Christ. 

the Apostle seems to imply that the Ik 
will be greater than the evil done; ^^ 
would not be true, if some partakers oJ 
evil (as we know that we all are) wer( 
finally partakers of the benefit. 

SCLEEUS. 

I suppose the Apostle is speaking on 
those chosen from among mankind, to ^ 
the mercy in Christ belongs. 

PHIDIAS. 

But can his words bear any such, oi 
sort of, narrow interpretation? The 
same persons, he says, shall be justifie 
Christ, that are sinners through Adam : 
it is not a select portion only of the hn 
race who have sinned. The Apostle, w 
bowels yearned for his own counteyi 
and who wished to assure them in partic 
of the love of God towards them, says, 
Bom.xi.26. ticularly, "All Israel shall be save 
which, one would think, is explicit enot 

SOLEEUS. 

Yon «a?e surely proving too much, 
if he had formerly shown that all men -^ 
to be saved, it was unnecessary for h^^ 
affirm the same for a portion of mankind, 
Jsiaelites. It may be true that in i 
fatnre age of this "world, ^^ \!!iie Viiq^\%^ 
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he Lord shall cover the earth as the waters dial, it 

over the sea," and that all the Jews shall 

»e true Christiaiis ; but it does not follow 

hat all the men, and all the Jews, who have 

ver lived shall be delivered from misery. 

lie prophecy is purely prospective, not 

3trospective. 



PHIDIAS. 

I know that this narrow interpretation 
BB been put upon these prophecies : but a 
lore untrue, or a more unfounded inter- 
retation, I think, is scarcely conceivable, 
he remnant spoken of, as I said before, is 

seedy the first fruits of God's creatures, Rom. xj. 5. 
LOre holy than others, and imparting ofB^^don Jm. 
leir holiness to others, a proof that others ^ is. 
ere not altogether left destitute ; the Jirst 
iiits — ^not simply as coming before others in 
pder of time, for our idea of time is one which 
oes not enter into the Divine counsels— and 
J as capable of sanctifying those who have 
een before, as those tiiat come after; "for 
Jhrist has become the first fruits of them ^ ^'^^' ^- ^^' 
bt slept," even of those who were dead ^^ ^^l^ *^ 
lany thousand years before He rosd from 
ke grave. But, that there may be no 
oubt upon this question, the Apostle him- 
Blf seems to have settled in the same pas- 
age, " For God hath concluded them all in Rom xi 32. 
abelief, that He might have mercy upon 
Siem) all" The same persons (oti^'Y oi 
7 BgeB past, preseutj and to come") "vrVvo 
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DIAL. n. have not believed, God will have mercy 

^~^ "" " upon ; but where will be the mercy to those 
who shall be shut up in endless, hopeless, 
misery ? If we do not give the words their 
proper meaning, but say that all does not 
mean all^ I do not see that the Bible can be 
of any use to us. We should not dare so 
to tamper with the word of man. If we do 
so drain the meaning away from words, we -^ 
can truly get anything out of anything. 
As to St. Paul assuring the Jews m par- 
ticular of God's mercy towards them, I can 
see great reason for that, even after he had 
declared the same truth in a more general 
way. For each nation needs to know that 
God is their God, as well as the God of all 
the earth, and although we are assured that 
He cares for all, yet that truth is brought 
more home to us, when we are told that 

Matt X. 30. even the hairs of our own head are num- 
bered by Him. 

But how are you able to explain the 
passage that I have already spoken to you 
of, indeed, the whole of St. Paul's discus- 
sion of the resurrection of the dead? In 

1. Cor. XV. 22. particular, what do you make of this : ** As 
in Adam all die, even so in Christ shall all 
be made alive?" Here, you see, is no limi- 
tation ; as many as have died or shall have 
died in Adam, so many shall be made alive, 
and in Christ. These words are too stroiig 
for those who have a system ready-made fer 
them to explain ; so tk^y e>x^\«vxi\lt^^i3CL«^ 
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sclerus. dial. h. 

I suppose that the Apostle is thoughout 
speaking only of believers, so that "as upon Hammond in 
A^dam's sin all that are partakers of his ^^* 
nature are concluded under the sentence of 
Jeath pronounced against him j so all rege- 
aerate believers^ all that are like, that belong 
to Christ, shall be raised to immortal life ;" 
for "the Scripture, while treating of the Bengeiinioc 
Baithfiil, treats of their resurrection pri- 
marily, of that of the wicked only inciden- 
taUy." 

PHIDIAS. 

If in this passage the Apostle was speak- 
ing only of the resurrection of a select few, 
or indeed, of a select many, and not of all^ 
strictly and truly without any exception, he 
used words in the most extraordinary way 
that ever man did. "Now is Christ risen v. 20. 
from the dead, and become the first-fruits of 
ihem that slept ;" — not of a part, but of all. 
" As in Adam all die, even so in Christ shall v. 22. 
all be made alive." We know who the " all" 
are that die in Adam; the same "all" shall 
be made alive in Christ. " For He hath put v. 27, 28 
idl things under His feet. But when He 
flaith, all things are put xmder Him, it is 
manifest that He is excepted which did put 
all things under Him. And when all things 
diall be subdued imto Him, then shall tha 
Bon also Simself he subject unto "Him ^«!^ 
tmi all things under Him, that God tmc^ \^^ 
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DIAL. IL aU in alV^ Vain is the attempt to distm- 
^"■^^'—^ gTiish between those who will be willingly, 
and those who will be against their will, sub- 
jected to Christ. Neither here nor elsewhere 
in the Bible, so far as I am aware, is there a 
trace of this distinction. Every knee shall 
bow to Him ; every tongue shall confess — ^no 
y, 27. unwilling homage is this. It is clear that, 
with the exception of God Himself, all will 
be subject to the Kedeemer, and that Gh)d 
will one day be all and in all^ i.e.^ in every 
one ; every one shall be a blessed partaker 
of the Divine nature. Thus the work of 
Christ will be perfect; His triumph over 
T. 54. death and the grave will be complete ; death 
T. 55. will be swallowed up in victory ; death will 
▼. 57. have no sting, the grave no victory ; for God 
giveth us the victory through our Lord Jesus 
Christ. 

SCLERUS. 

You certainly put altogether a different 
interpretation on this passage from what I 
have heard usually given to it. 

PHIDIAS. 

That I do not doubt ; but if we take the 
words as they are, what other meaning can 
they have ? The particular meamng which 
has escaped the notice of many, is I believe, 
the very thing that gives life, and fulness, and 
reality to that which men, alas ! have striven 
hard to make cold, and lifeless, and narroWf 
and artificial. But let >i& \Lo\dL l^\i \>(^ ^k^ 
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word, as we have it. JBlessed be God, it is wax. il 

not narrow, or lifeless, or inhuman. For " ^~ "^ " 

Christ " is gone into heaven, and is on the i peter iii 29 

right hand of God ; angels and authorities 

and powers being made subject unto Him." 

" At the name of Jesus every knee shall bow, phu. u. 10, 11 

of things in heaven, and things in earth, and 

things under the earth; and every tongue 

shall confess that Jesus Christ is Lord, to 

the glory of God the Father," This cannot 

mean an unwilling or forced submission on 

the part of any, for what are the things 

under the earth? "And every creature Rev. v. is. 

which is in heaven, and on the earth, and 

under the earth, and such as are in the sea, 

and all that are in them, heard I saying. 

Blessing, and honour, and glory, and power, 

be unto Him that sitteth upon the throne, 

and unto the Lamb for ever and ever." 

Then will be fulfilled the prediction, " The P»*»m «• i- 

Lord said unto my Lord, Sit thou at my 

right hand, until I make thine enemies thy 

footstool." 

O, why should we doubt the universal 
truth of this ? Why should we make dis- 
tinctions that God has not made ? " For to »<>«»• *^' «- 
this/end Christ both died, and rose, and 
revived, that He might be Lord both of the 
dead and living. But why dost thou judge 
thy brother ? or why dost thou set at nought 
thy brother? for we shall all stand before 
the judgment-seat of Christ ; for it is written. 
As I live, saith the Lord, every k^<^^ ^^ 
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DIAL. n. bow to me, and every tongue shall confess to 
"~^ ^ " God. So then every one of us shall give 
account of himself to God. Let us not 
therefore judge one another any more : but 
judge this rather, that no man put a stum- 
bling-block, or an occasion to fall in his 
brother^s way." 

SCLBRUS. 

But we must make a distinction between 
the good and the bad. There is such a dis- 
tinction, and your reasoning would seem to 
imply that it is of no consequence whether a 
man be good or bad, as all will be eventually 
happy. We must not shut our eyes to such 

Matt xxi 44. ihreatenings as these: "Whosoever shall 
fall on this stone shall be broken ; but on 
whomsoever it shall fall, it will grind him 

iPetii7,8. ^ powder." "XJnto them which be dis- 
obedient, the stone which the builders dis- 
allowed, the same is made the head of 
the comer, and a stone of stumbling, and a 
rock, of offence, even to them which stumble 

2 Cor. ii. 16. at the word, being disobedient." To some 
Christ is a savour of death unto death, as to 
others a savour of life unto life. There 

Bom hL 2. are vessels fitted for destruction as wqjl aS 
vessels unto honour. 

PHIMAS. 

The distinction, I say again, of the good 
and the bad is much to be insisted upon ; 
and it will assuredly be of the greatest con- 
sequence to any on© m «xi.o\k<^x ^^A^^ 
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whether he has heen good or bad in this. dial, il 
But nothing that you have said proves that "^ "^"^^ 
those even who are disobedient will without 
end be tormented. That is the question, 
you will remember, not whether they will be 
punished; for I allow that they will, and 
severely too, if their disobedience has been 
flagrant and inveterate. It is not Christ, 
however, but the Apostles, who are said to 
be a " savour of death unto death to them 
that perish;" and the meaning is plain 
enough, as the obstinate rejection of any 
great good will leave a man worse than he 
was. No doubt there are vessels fitted for 
destruction ; but let us take what is written 
about them as we find it. God is said 
to endure them with much hngmffering. 
Now, if the vulgar interpretation of tins 
verse were the true one, there would be in 
their case no longsufiering of God; there 
could be none, but (let me speak it with 
reverence) the greatest cruelty, if the longer 
they continued impenitent, the heavier were 
the punishment in store for them for ever 
and ever. No; this cannot be; our Hea- 
venly Father does not so play with " the 
creatures that He has made." " The long- 2Peterni. 15. 
suffering of our Lord is salvationj^ We can 
understand, partly, how good may come out 
of evil, even out of sin ; but all our under- 
standing falls to pieces, we are lost in hor- 
rible amazement, if we can believe \5aaX) ^^ 
destruction which awaits the wicked ViJX X^^i 
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DIAL. n. endless torment, when God, thongli able to 

"~^ ^ stop them, has allowed them to go on in 

their wickedness. If this is to be their 

doom, and there are so many wicked in the 

Job xxxviii. 7. "^^^Idj the moming-stars had no cause of 
rejoicing ; all the sons of God needed not to 
shout for joy at its creation ; more cause had 
joimxyi.2i. they for bitter crying and tears; a woman, 
when she brings a man into the world, 
would have just cause for sorrow, little for 

Gen. 1.28. rejoicing; to be fruitful and to multiply 
would be a curse and not a blessing. Nay, 
I will say more ; if it is true that more men 
hoin into the world go finally to such a 
heU as some profess to believe in, than go 
to heaven, no one could endure the thought 
of being a father or a mother; any one 
would be stark mad, who could abstain, 
night and day, from tears. I have heard, 
indeed, of persons who had the reputation 
of being "pious" men, talking with con- 
cern, or with a holy unconcern, of their 
fathers or mothers haviag died "in an 
unconverted state," and as being certainly 
doomed to perdition. You, I think, could 
not talk so. But what are we to think of 
our many countrymen, perhaps relations, 
now dying on the field of battle without any 
warning, and who we know had been living 

Gal. V. 21. in practices of which it is said, "they which 
do such things shall not ioherit the king- 
dom of God ?" Is thete not in the mind of 
every one, an irTes\B^\>\& ^oxmo^iw^ ^SwaX. 
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^ame mercy will be shown to those ? Be- dial, il 
yond the kingdom of God, "into which RevTxxra?. 
nothing that defileth enter eth ; '' we hope 
that there will be ages of mercy which thet/ 
will enjoy. But we must falsify all the 
words of God, if we say that all mankind 
will be divided into two classes, to be sepa- 
rated for an endless duration of time, and 
that such men as these will be among the 
good or in the favoured class. 

SCLERUS. 

You seem to go on the supposition that, 
if your doctrine is not true, the greater 
portion of God's intelligent creatures will 
be for ever unhappy. But this I do not 
believe ; for (not to mention other worlds, 
if there are any inhabited, whose inhabi- 
tants have, probably, never fallen from the 
fevour of God), let us recollect that in our 
owil, at least half the children bom die in 
infancy, and are, doubtless, happy in a 
future world ; that such of the heathen as 
"do by nature the things contained in the 
law," and whose consciences excuse or 
acquit them, will be admitted into bliss for 
the Bedeemer's sake } that, though for ages, 
true Christians may have been the minority, 
yet a time will come, and that not of short 
duration, " when the earth shall be full of 
the knowledge of the Lord ; " let all this, I 
say, be recollected, and duly considfite^ ^sA 
there will not remain ike eliadow oi a ^"v^ar 
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DIAL. iL picion that the greater part of mankind will 
'"'"■"''^^ be eternally miserable. The damned may 
be looked upon as similar to criminals, 
whom a prince is obliged to detain for life 
in prison, but who form only a very small 
part of his sijbjects. 

PHIDIAS. 

Whether the number of those condemned 
were great or small, would not materially 
affect the question. That any one single 
man or woman should be so is contrary to 
the voice of God without and within us. 
The weakness of a human prince, who keeps 
a prisoner for life, has no parallel in God. 
Even a tyrant will liberate a conspii'ator, if 
he is secure from his future machinations 
against himself: and will our gracious 
Father, whose nature and whose name is 
Love, who has proclaimed from heaven 

Luke a. 14. "goodwill toward men" as the motto '(so 
to speak) of His kingdom upon earth, be less 
forgiving, harder to appease ? His name be 

iTheM.T.9. praised! "He hath not appointed us to 
wrath, but to obtain salvation by our Lord 

Col 1 15, 20. Jesus Christ." Him has the Father set 
forth, who is the first-born of every creature^ 
to make peace through the blood of His 
cross, and to reconcile all things unto Him- 

Eph. i. 10. self. All things shall be gathered together 

in Christ, and accepted in Him. We do 

^.,. notj indeed, yet see this fully accomplished ; 

'"ss!"' ' but let us wait, we sbaYL »e^ \\,. ^^^<5t \!cl^ 
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earnest expectation of the creature waiteth dial, il 
for the manifestation of the sons of God, " -^ ~^ " 
For the creature was made subject to 
vanity, not willingly, but by reason of Him 
who hath subjected the same in hope, 
because the creature itself also shall be de- 
livered from the bondage of corruption into 
the glorious liberty of the children of God, Kom, v\tL 
: For we know that the whole creation *^-**- 
groaneth and travaileth in pain together 
until now. And not only they, but our- 
selves also, which have the first-fruits of 
the spirit, even we ourselves groan within 
ourselves, waiting for the adoption, to wit^ 
the redemption of our body,'* 

SCLERTJS, 

If all the creation is there spoken of, it is 
indeed a very strong passage, God knows 
it is not willingly that we are subject to 
■ vanity, 

PHIDIAS, 

He knows it, for ^^ He remembereth that Psaim tiii. u. 
\ we are dust," and He " worketh all things Ephvi ii. 
u after the counsel of His own will." I will 
\ not weaken these words of St. Paul by 
^^ any remarks of mine, I will, however, 
^\ repeat to you the best comment that I have 
\ ever seen upon them, a comment almost 
^. Worthy of the text : — 

•a 
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DIAL. n. 

Loogfellow ; 

•* The Goblet 

of Life." 



" suffering, sad humaniiy ! 

ye afflicted ones who lie 
Steeped to the lips in misery, 
Longing and yet afraid to ^e, 

Patient, though sorely tried I 

1 pledge you in this cup of grief. 
Where floats the fenners bitter leaf! 
The battle of our life is brief. 

The alarm — ^the struggle — ^the relief — 
Then sleep we side by side.*\ 



DIALOGUE III. 



OF THE MEANING OF THE WOED ETEENAL. 



SCLERTJS— PHIDIAS. 
SCLERUS. 

All this plausible reasoning will, however, 
fall to the ground, if it can be shown that 
the eternal destruction or the eternal punish- 
tnent spoken of means really what it seems 
to do, something that will have an endless 
iuration. Now the word translated " eternal," 
Dr "everlasting" (oawviosj^ evidently comes 
5*om oiMv^ and that rrom »el This last means 
•' always ; " so that a«a>v means time that lasts 
ilways, or without end ; and cumiog^ the cor- 
responding adjective, means " endless," ojp. 
Literally, " ever lasting." 

PHIDIAS. 

I will not dispute as to the derivation of 
aicov J but am willing to discuss each of the 
Words, beginning with the most funda- 
Baental. 'Ae/ then does mean " always* " ort 
*'ever ; " but like these English. ^oxAa^ \X,\^ 
o^n used in a limited, not an afe^oV>aL\,e> 



DIAL. m. 
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MAL. iiL sense. This, I think, is, without exception, 
Mwk xvi^s! ^^^ ^s^ ^ the New Testament ; for even the 
Aetsvii,6i. exOTessions "for ever" and "forever and 

2Cor.iv. 11. -^ ., . » . , . 1 

vi. 10. 6ver " are not m one instance transla- 

He^ili \o *^^^® ^^ t^^ simple word ael. Of the eight 
1 p 'ter m 15. passages in which it occurs, the first may be 
2 Peter i 12. taken as a true specimen of its meaning. 
" And the multitude crying aloud, began to 
desire him to do as he had ei^er done unto I 
them.*^ This had been (as we say) a con- 
stant practice of Pilate: but it had a be- 
fftrmmffy when he began to be, and would 
have cm endy when he should cease to be, the 
governor. We are in the daily use of our 
English words in the same sense : we say, 
*^ when I go to the country / alwatfs meet 
my friends.'^ We pray that "we may 
embrace, and ever hold fast the blessed 
hope of everlasting life ; " though the time 
will come in which there will be no room 
for hope ; just as Judah said to his father, 
Gen. xim. 5^. " If I bring him not unto thee, and set 
him before thee, then let me bear the blame 
^t^a^isk.for ^^," «>., "all my days." The doubling, 
too of the word " ever," as when we say 
^' for ever and ever," and our saying " for 
everm^^," seems to imply that the simple 
word by itself has not that absolute meaning 
which it ought to have in order to have any 
weight in our present argument. 

SCLERUS. 

Although a hundied ipa^s.^^^^^ \o^^Q^,\i'^ 
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adduced in wliich otel has a limited meaning, dial. m. 
it does not follow that it has not strictly 
and properly an unlimited one ; that depends 
upon the subject which is being treated; 
and very seldom is absolute eternity or end- 
less duration the subject spoken of: for — ^if it 
were, then eiel might be capable of that en- 
lai^ signification. The doubUng of the 
word " ever," or adding " more " to it, 
does not imply that it is capable of exten- 
sion or excess, but merely renders the phrase 
more forcible and impressive. I do not, 
however, see much use in entering at 
greater length on this little word, but think 
we had better go on to the next, otKiv. Now, 
that contimied existence is the essential idea 
comprehended in it, we know upon the au- 
thority of Aristotle. Speaking of the 
celestial intelligences, he says, "they are 
without change or infirmity, and possessing 
' a most excellent and satisfactory life, they con- 
tinue through all eternity (tov avavra dicSva),'^^ 
• Then follows this remarkable passage : " For 
. this word has been divinely spoken by the 
ancients; for the consimimation containing 
] the time of every life not supernatural is 
^ called its a^e (its period of duration). For 
the same reason, the consummation of the 
whole heaven, and the consummation con- 
\ taining the unlimited duration, and the im- 
l mensity of all things, is eternity, derixm^ 
I its name from always being — ^imimoTtaV otiSl ^^•'^•^^' 
} IXfine/^ This passage (whicli 1 coxda^^ 

IE 2 
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DIAL, TIL I have quoted at second hand) seems to 
"-^ ^ ^ mark clearly enough what Aristotle's 
ideas on the subject were* Now, what 
other than a proper eternity can be the 
meaning in the following passages : " The 
Pb. ix. 7, xxix. Lord shall endure for ever." ^^ The Lord 
iJ^'^/J^'-H^^ sitteth King for ever/' and numberless 
iraiahiie. othcrs in the Book of Psalms; "my sal- 
Lam, T. i». vation shall be for ever ; " " Thou, O Lord, 
remainest for ever ; thy throne from genera- 
tion to generation ? '' We find the same use 
of the expression e^ rw oiMvot in the New Tes- 
^ohn IT. 14. tament, " Whosoever drinketh of the water 
that I shall give him shall never thirst'' 
^ohnTi.51. ^^y 1^^ h4ft}(rYi h^ rov afwvay ^' If any man eat of 

this bread he shall live for ever" («^ rov 
^obnviii.3». ^^ V ,,rpjj^ ^^ abidoth ever" (hi$rhy 

^^' ^^ 2®- itHom). The Son " is consecrated for ever- 
more " («^ rov aw5va). Even God is said to be 

1 Tim. i 17. « fjjr^Q King etcmal " {rwv amvajv) ^ literally of the 
eternities. Surely every one of these phrases 
^and many more might be added to them) 
implies a proper endless duration. Now we 
find the very same expression used with 
reference to the punishment of the wicked, 
not once or twice, but over and over again. 

Mark iii. 29. ^^ He that shall blaspheme against the Holy 
Ghost hath never forgiveness" (1^^ rov awva), 

« Peter ii. 17. There are persons spoken of ^'to whom the 
mist of darkness is reserved for ever" 
" ® ^^* (1*^ cuSivay There are " raging waves of the 
Boay foaming out their own shame; wan- 
darings stars, to wTq^oiel \s xe^ir^^^ ^<^ >3^5ai!3>&r 
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ness of darkness for ever " (his rh a^covoi), dial. in. 
** And the smoke of their torment ascendeth R^CxivTn. 
up for ever and ever '' (f«^ «»a)vaj aimveav 
*' Her smoke rose up for ever " (eig rohg ai(omg ReT.xix.3. 
Toov atdivcavy ^* And the devil that deceived Rev.xx. lo. 
them was cast into the lake of fire and 
brimstone, where the beast and the false 
prophet are, and shall be tormented day 
and night for ever and ever " (^U Toug aaova$ 
raov uiimyy Is it not clear, though it be very 
sad, that there will be no release to the 
wretched men who have chosen evil for 
their portion? 

PHIDIAS. 

You have certainly brought together a 
most formidable array of expressions, which, 
if they bear the interpretation that you put 
upon them, are indeed very sad and very 
dreadful. Before examining them, how- 
ever, I will ask you to accompany me in 
looking at the meaning of the word ottMV 
itself. Part of the passage quoted by you, 
from Aristotle (for which I think it is a pity 
you did not refer to that author himself), 
no doubt gives the correct idea of the im- 
port of the word a*civ. It may mean, and 
does, I believe, sometimes mean, something 
irrespective of time ; but its proper meaning 
has a reference to duration. It means the 
period of one^s life, as where HerodotvsL^ u^.v^^ 
speaks of ending this period, i.e.,, oi ^Y'^^-* 
nsinff the word synonymouAy wittx ^^^s, ^^ 
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DIAL. TIL the New Testament it means an age or- 
^^^^^ " period of a limited duration ; and in no in- 
stance that I know of does the word in itself 
(i.e.^ I mean when not used in a phrase of a 
peculiar form, such as ^U tov aiwva) signify or 
imply the notion of endless duration, or 
anything like it ; certainly it does not in 
any of the passages quoted by you. Take 
as samples of its meaning in a limited sense, 
Matt.xii.32. in the singular, the following: "Whoso- 
ever speaketh against the Holy Ghost, it 
shall not be forgiven him, neither in this 
world, neither in the world to come " 

(66t€ §v tovtco TO) aicovi 66re Iv rco jxeAAovri): one age 

must come to an end before another can 

Matt.xui.22. follow it. " The care of this world,'' or of 

the age^ is noticed as choking the word. 

Matt xiii. 40, Nay, the end of the world, or " the com- 

"*^*2o"^"'pletion ofthe age" is spoken of more than 

once (i5 a-uvrixeia toO aicovogy St. Paul says, 

1 Cor. ui. 18. " If any man among you seemeth to be 

wise in this world (in this age, «v rco 

Snwvi TouTO^j let him become a fool, that he 

iTiin.vii7. may be wise." "Charge them that are 

rich in this world" (ev toJ vDv diotviy Sometimes 

it has a more refined meaning than that 

Rom.xn.2. of mere duration; as, "Be not conformed 

iCor. i.2o. to this world." "Where is the disputer 

of this world?" "Wherein in time past 

ye walked according to the course of this 

world " (KOTOL TOV OUSiVOL TOU XOC^OU TOUTOv) &C. 

That the word does in itself imply endless 
duration seems evident ixoTci ^<^^^ ^^tL- 
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siderations: 1. It is qualified, by this age, diah itl 

the age to come being spoken of (as in seve- " -^ "^ ' 

ral of the above passages) ; for — ^but it would 

be impossible, if eternity meant an absolute 

endless duration, to say, '^ this eternity," or 

" that eternity,'^ or, " the eternity to come.^^ 

2. It is frequently used in the plural ; "all 

the ages " are spoken of, Travra^ roh^ onxva^ ; j^^^^ 25. 

but it is impossible to speak of anything that 

is unlimited in the plural, when it is used 

in that unlimited sense. We may speak of 

" these spaces," meaning "these portions of 

absolute space," but we could not say 

" these spaces," using the word " space " 

in the sense of " unlimited space." 3. Nay, 

we read of the ages that are past, or that 

will be past one day. " Now, once in the Heb. ix.26. 

end of the world (s^r* o-yvTeXs/a ToiV aicSvcoVj i,e.^ 

at thfe conclusion of the ages), hath 
He appeared to put away sin by the 
sacrifice of Himself." St. Paul tells the icor.x. 11. 
Corinthians that the ends of the ages 

' (rot riXfi twv arJovoDv^ translated in our version 

I " the ends of the world "), had come upon 

them; on which Lightfoot remarks, "'A*W, Hebrew and 

^ age, in the Scripture, very ordinarily is the ExSdoL 
Jewish age. In which sense. Circumcision, on 1 Cor. x. 
the Passover, and other Mosaic rites are ^^* 
said to be, for an age. So the disciples 
inquire of Christ, ^spl tyi$ o-vvtsXuois to5 enMvo$^ Matt. xxiv. 3. 
concerning the end of the age ; and he laxxr 

* swereth concerning the destruction oi ^ ejtw- 
salem/^ The word^ then, in itseVi \m^v&^ 
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DIAL. iiL simply a finite portion of time ; of the ages 

^— ^^f^-^ spoken of, some are already past ; in one of 

eb. 1X.26. ^j^gj^^ which WB may call tiie age of the 

Matt, xxriii. Gospcl dispensation, we now are ; this age 

,. ^^•.. .^ will come to an end ; and after it there will 
' be another age or other ages ; in all which 
ages God has been, is, and will continue 
to be, working out His gracious plans. 

There are many passages, you know, 
in which e^s rov ouoom^ and kindred phrases 
do not and can not imply endless duration ; 

Exod. xxi. 6. as thcsc from the Septuagint : " His master 
shall bore his ear through with an aul ; and 
he shall serve him for ever," {eis rh 
a»«y«), which clearly means till the end of 

Exod. xxxii. his life. " All this land that I have 

^^' spoken of will I give unto your seed, and 

they shall inherit it for ever" (^^s roy 

l)an.ii.4. atoom). The phrase "0 king, live for 
ever" (h$ too^ dwvag)^ is well known; 
and, in fact, the instances of this kind 
might be multiplied almost indefinitely. 
We shall now, then, perhaps, be in a con- 
dition to examine the same forms of speech, 
when applied to Almighty God. If we go 
to the Word with a previous understanding . 
that certain phrases have a certain meaning, 
and we are determined to give them that 
meaning, we can, if we choose, so fail to 
see their real force and import. But a 
Ixuer way is to find out, as far as we can, the 
meamng of the words in known passages, and 
6'om them to pass to ^^lete^ \\, \!^ uuteivowfii. 
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Now, in these that I have brought before dial, m 
you, ««5 Toy euoovoL can not mean endlessly ; ^ -^ ^ 
what it does mean may still be not quite 
clear ; but that it does not mean that is all 
that we have to do with. When, then, 
I read, " The Lord sitteth King for ever," 
whatever the meaning may be, it is not that 
He will never cease to sit as king. That 
may be true ; it is quite true, but it is not 
the thing which the words express. I can, 
indeed, see a meaning in all these passages, 
and a very important one, one that we are 
apt to lose sight of in str^g after a real 
or an imagmary infinity; and it is this; 
that God is the King of this age^ that He 
now reigns upon earth, that He did reign 
when David and other men so spake of Him; 
men who did not forget that which many 
among us seem to have forgotten. That 
Christ, too, has reigned in former ages ; that 
He was King in the age of the Apostles ; that 
He is now King, and that He will so con- 
tinue, is perfectly consistent with His never 
ceasing to be with the Father ; but it is not 
the same idea. So it was said by the angel, 
" He shall reign over the house of Jacob for Luke las. 
ever (^«j rou$ oncom$^^ and of his kingdom 
there shall be no end;" otherwise the 
second clause is a mere repetition of the 
first ; but angels and inspired Apostles do 
not generally repeat the same idea in dif- 
ferent wordsf. 80 said Jesus, " tiiey ^^Sl ^^^^'^'^ 
never (its robg dtwva$) perish. ; neitkier ^tvaSL 
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DIAL. iiL any man pluck them out of my hand ;'' 
^~*^ ^ " they shall not perish, but shall have life^or 
the ages; and, besides that^ no man shall 
Johojtiv.ie. pluck them out of His hand. " And I will 
pray the Father, and He shall give you 
another Comforter, that He may abide with 
you for ever" (e*^ rh amm). The Apostles 
needed to be confirmed and comforted during 
the period that they remained in this world ; 
so do those who come after them ; and that 
is what our Saviour here promises. If du- 
ration is impUed in the expression, it is not 
endless duration, although it may be true that 
the person or thing spoken of has an endless 
Pbaiinciu26. duration; as it is said, " They shall perish, 
but thou shalt endure." From that word 
alone, it could not be inferred that God 
would endure for ever ; although it is quite 
true that He will endure for ever. As to the 
passage quoted by you, in which He is called 
I Tim. i. 17. "the King Eternal," it is clear that the 
rdv diwvwv meaning there is not " endless," because that 
Wprv>. is expressed in the next word " immortal." 
According to your view, there is no diflference 
between " eternal" and " immortal;" but is it 
likely that the Apostle should have used two 
words close to each other to convey but one 
truth? With respect to the passages in 
which punishment seems to be spoken of as 
eternal, I will only say now, that, as far 
as time is involved in these expressions, the 
meaning is, that the thing going on is con- 
tmuous^ not that it will be endless; ^^X^'-^^ 
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going on without ceasing, and so long as it dial. in. 

does go on, there will be no intermission in "-^^^ ' 

it. In all the passages quoted by you, the 
action is represented ^b present^ not future^ 
except one, in which the expression "day Rev.xx. lo. 
and night " is used, which seems to explain 
" for ever and ever; " and the meaning of 
that phrase we may gather from the nu- 
merous uses of it in the Book of Psalms and 
elsewhere; as, "I have cried day and night 
before thee ; '^ i.e.^ " I have cried without in* Ps. baxriii. 
termission." But, perhaps, it will be better 
to reserve the fuller discussion of this part 
of the subject till we come to the word 
kimviog. One thing I should like to ask 
you, vw.j "Is the idea of endless duration 
in the word oniv itself? or is it obtained 
by the repetition of it, or by its being used 
in particular phrases ? " 

SCLERUS. 

The idea I believe to be in the word itself; 
and its being used in the plural, or in pecu- 
liar phrases, only, I believe gives greater 
force to that idea. That it is sometimes used 
in a limited sense, I allow ; but if it is ever 
used in a wider s^nse, it seems, at any rate, 
most dangerous to give any but the sense of 
interminable and endless duration to those 
passages, in which the punishment of the 
^ck^ is spoken of. But shall we 110^ ^<5> 
on to tha word dimio^'i Tliat t\na TXi^^Jva* 
^mdlesa^^in the largest sense Beems ^Vv&LevA 
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DIAL. in. from its being a frequent epithet of God in 

GcnTxxrss. the Old Testament, as Abraham "called 

^f xx*"**^ there on the name of the Lord, the everla^t- 

isaiah xiv. 17. ing God." So it is said, " Israel shall be 

cutTtipiav saved in the Lord with an everlasting salva- 

dii^viov. ^-Qj^ .jj jjf duration is implied in that, it can 

be but endless duration. Now, we find the 
same epithet applied to punishment even in | 
i»a.xxxui. 14. the Old Testament : " Who among us shall (p 
dwell with the devouring fire ? who among 
us shall dwell with everlasting burnings ?" 
, and more distinctly with reference to the 
Dan.»L2. resurrectiou ; " Many of them that sleep in , 
the dust of the earth shall awake, some to 
everlasting life, and some to shame and ever- 
lasting contempt ;" in both cases the word 
uicovios is used in the Septuagint, 

PHIDIAS. 

I am glad that you have limited your 
remarks at present to the Old Testament, as 
mixing up Old and New together in an 
argument of this sort would only confiise 
the question. Confining myself, therefore, 
in what I now say, to the former, I would 
make the same remark as before, that the 
right way of arguing is 4o go fix)ni that 
which we know in whole or in part, to that 
which we do not know, or do not know so 
well. We must not argue in this way: 
" God is without beginning and without end, 
the epithet a»»vio5 ot '^teroal,' ia applied 
to TTim J therefore^ iiivios ot ^^jotqsJl^ \&»fl^ 
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that which is without beginning and without dial. in. 
end." If this is our style of arguing, we ^ ^^ ~* " 
may as well say : "God is Almighty ; He is 
called ondvios^ therefore «<«Jv<o^ means Al- 
mighty;" in fact, in this way we might 
make it mean anything. But we must say : 
" What is the meaning of dimio^^ in those 
passages where it is known? then let me 
pass to those in which it is not so well 
known, and see if I cannot apply the same 
meaning to them." Now, that onmio^ derived 
from dim "age," should mean "of or be- 
\ longing to age or ages," is according to all 
the analogy of language ; and if a<«5v in 
itself does not mean " endless duration," it 
is equally according to the analogy of lan- 
guage that didvio^ should not mean " endless" 
or " intermioable." Now, let us look at 
the Old Testament. We find many passages 
in which it can bear only a limited meaning ; 
e.y., "I will give unto thee, and to* thy Gen. xvii.s. 
seed after thee, the land wherein thou art 
a stranger ; all the land of Canaan, for an 

Ieverlastmg possession." " Be ye lift up, ye Psalm. xxIy. 
everlasting doors." The everlasting hills Ge"xiixr26. 
and mountains are spoken of. In these the Hab. iii. 6. 
(Greek word used..is didviog ; it is also used in 
the following, which has most clearly a finite 
meaning: "Eemove not the ancient land- Prov. xxH. as. 
mark." When then the same word is applied 
V to God, it no more follows that it ther^ 
k means " ot interminable duration,'^^ ot ^^ Smv- 
^ mrtal,^^ tbaji it would follow from"Saa\>^Vw% 
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DIAL. la called " Mighty," and not " Almighty," 
^"^'"^^ that Mighty meant Almighty. It is quite 
true that He is "immortal;" but that is 
not the truth expressed by His being called 
is&. xxxiii 14. eternal or everlasting, or dimio$. As to 
the first of your passages, in which punish- 
ment is mentioned, it is clear that the pro- 
phet is, throughout, speaJdng only of tern- | 
poral judgments. The sense seems plain K 
enough in the translation of the learned j 
Bishop Lowth : — 
T. 14. '' The sinners in Sion are struck with 

dread : 

" Terror hath seized the hypocrites : 
"Who among us can abide this con- 
suming fire ? 

"Who among us can abide these continued 
burnings ? 
T.15. "He who walketh in perfect righteous- 

ness, and speaketh right things : 

" Who detesteth the lucre of oppression: 
" Who shaketh his hands from bribery : 
" Who stoppeth his ears to the proposal 
of bloodshed: 

"Who shutteth his eyes against the 

appearance of evil : 

y. 16. "His dwelling shall be in the high 

places, &c." 

SeeLowthon The whole chapter treats of the threat- 

isaiah xxxiu. ^^^^ iuvasiou of Senuachcrib, and of that 

alone ; it has no reference whatever to any- 
thing after death. lu n. 14^ the questioa 
is asked, who among t\veai ^wiSi. \i^ ^5^^ \#^ 
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endure this terrible calamity that is coming dial, in 
on ; and the 15th and 16th seem to an- ^^^^^ ^ 
swer that question : " The man who will be 
able to endure these continued burnings is 
He who walketh ia righteousness, &c.'' 
This gives a rational meaning to the passage, 
consistent with the whole of God's revealed 
will : but the vulgar interpretation which 
connects these words with the future punish- 
ment of an endless hell-fire, seems to be 
utterly inconsistent with the context, and as 
near an approach to nonsense as we could 
well desire. There remains, then, the soli- 
tary passage out of ihb Book of Daniel : on 
which, as it is very similar to New Tes- 
tament expressions on the subject of the 
Eesurrection, I will now only make this 
remark : for — if it proves anytlnng, it proves 
too much ; and if " eternal '^ or " ever- 
lasting," there means " of endless duration," 
the doctrine of a future retribution, and of 
immortality, is clearly contaiued in the Old 
Testament. But it is said that Jesus Christ 
" hath brought life and immortality to light ^ rpim. l lo. 
through the Gospel." Now, even granting 
the meaning of this to be that He has 
thrown light upon, or has rendered clear, the 
doctrine of immortality, that it was not 
possible for Him to do, if the doctrine was 
plainly declared beforehand. It is, no 
doubt, implicitly involved in some parts of 
the old writings ; and it was one "paart* oi ^k^ 
work of Christ to announce expAicVVV^ ^^\» 

^2. 
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DIAL. m. which was so implicitly contained ; but there 
" "^ ^ ' is no implicit or concealed doctrine in these 
words — " some shall awake to everlasting 
life, and some to shame and everlasting con- 
tempt," if ^'everlasting" clearly expresses 
the same idea as " immortal." If it is clear to 
us, it must have been clear to those who first 
read the Book of Daniel ; so that six hun- 
dred years before the coming of Christ, the 
endless duration of the life of man, and the 
endless continuance of their happiness or 
misery, was as clearly taught, and ought to 
have been as truly known by all Jews, as it 
has been taught by Him, and as it may be 
known by His disciples ! I do not, there- 
fore, see what great light He threw upon 
it, or could throw upon it. 

SCLERUS. 

But surely in the New Testament at least, 

aiwvio? means eternal in the sense of an 

absolute interminable duration. What else 

can it imply in such passages as these : 

^ratt.xix.l6. "What good thing shall I do, that I may 

Lukexvi.9. have eternal life?" ''Make to yourselves 

Mends of the mammon of unrighteousness ; 

that, when ye fail, they may receive you into 

everlasting habitations." God will render 

Romans u. 7. " to them who by patient continuance in 

well-doing seek for glory, and honour, and 

immortality, eternal life." Because another 

word. msLj mean the same thing, I still 

cannot see how the wot^ c«xi\i«M^ «cl^ ^^3wsc 
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meaning, when applied to the Almighty ; dial. hi. 

for we read of " the everlasting God" and of r^^TI!^. 

'^ the eternal Spirit." Nothing seems clearer Heb. ix. u. 

than the distinction between the things of 

this life and those of the life to come ; " for 2 Cor.iv. is. 

the things which are seen are temporal (?>., 

last for a time) : but the things which are 

not seen are eternal" (^.^., have an endless 

duration). If there be any doubt of the fall 

import of the words, this would seem to 

remove that doubt. Now this same word 

oLKjoviog is over and over again applied to 

punishment, as in the following: "It is iMatt. xviii. s. 

better for thee to enter into l2e halt or 

maimed, rather than having two hands or , 

two feet, to be cast into everlasting fire," 

called also "hell fire," and "the fire that ^-^ 

never shall be quenched." " Then shall He JJfj^^"}-^- 

say also unto them on the left hand. Depart 

from me, ye cursed, into everlasting fire, ^^"•^^'^^- *!» 

prepared for the devil and his angels." 

" And these shall go away into everlasting 

pimishment;" the very same word diMviog 

being applied to the reward of the righteous 

as is to the punishment of the wicked. " He ^*^^ i"- 2». 

that shall blaspheme against the Holy Ghost 

hath never forgiveness, but is in danger of 

eternal damnation." They that know not 

God, and that obey not the Gospel of our 

Lord Jesus Christ, " shall be punished with ^ Thess.i.8,9. 

everlasting destruction from tiie presence of 

the Lord, and from the glory oi "Hia ^o^^x?'^ 

Stkfom and Oomorrah are set ioiVK ion «s^ >xA»"v 
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DIAL.IIL example, suflFering the vengeance of eternal 
" -^ ^ " fire. We must throw aside all our precon- 
ceived ideas, and give these expressions a 
very forced and unnatural interpretation, if 
we can draw out of them any hope of release, 
at any time however distant, for those who 
shall be so condemned by the just judgment 
of God. 

PHIDIAS. 

I must again ask you to begin with me at 

the beginning ; and from the knovm meaning 

of the word, to pass to the consideration of 

phrases, in which it is not so well known. 

Now, that the word means "lasting" or 

" permanent," and not " ever lasting " or of 

endless duration, appears certain, at least, in 

Philemon 16. the following passages : " For perhaps he 

therefore departed for a season, that thou 

shouldst receive him for ever" (7va dimm 

avTov «V8xi}f)5 which is evidently the same 

thing as is expressed in the law of Moses, 

Exodus xzi. <' he shall scrvo him for ever." Thig 

is very clear, where a past eternity or past 

ages are spoken of. St. Paul mentions 

Rom.xTL25. *' the mystcry, which was kept secret since 

MAcknight's the world began" (xfxfvoij «i«yioij), t.e.y "in 

^^^'*"*^"^ the times of the ages," as Macknight makes 

it, er "in the eternal times;" but these 

eternal times had had a beginning, and had 

come to an end, before the Apostle wrote. 

The same thing is expressed by him, when 

ji^UL 9. he speaks "of the mystery, which from the 
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beginning of the world hath been hid in dial. m. 

God" (aTOTwv aiwv«v)j i,e.j ^^ which was hid MackUightT 

from the ages in God;" as in the book ^^^.*^''^" 
of Psalms, " I have considered the days of 
old, the years of ancient times" (eT>j diiviu)^ 
literally " the eternal years ;" but they were 
past and gone, they had come to an end. 
Nay, we read of the eternal times, and some- 2 Tim. i. 9. 
thing is spoken of which took place before 
those eternal times. Our translation has it, 
" before the world began ;" but that is evi- 
dently no translation of the words ^/?o xpovcov 
aiwv/wVj which are better rendered in the 
Vulgate, "ante tempera seecularia;" by 
Macknight, " before the times of the ages ; " 
and by Hammond, " long time ago :" at any 
rate, those '' eternal times" had had a begin- 
ning, and had had, or were about to have, an 
end. The same expression is used in the Titus 1.2. 
Epistle to Titus in close contact with 
"eternal life." "In the hope of eternal 
life, which God that cannot lie promised 
before the world began, ^.^., before the times 
of the ages." There are other passages, 
again, in which the idea of time is not 
involved at all, and where the meaning of 
aicoviojj which is a meaning that I believe 
will hold in all cases, is "of or belonging to 
the age or ages." The "eternal Gospel" is Rev.xiv.e. 
the good news or glad tidings with which we 
who live under the dispensation of Christ 
and of the Spirit are favoured. The " eteY\i-aI^'Ysx^%^:xx,v 
QouBolation " with which we ma^ \>^\A!^%^^^V^ 
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DIAL. HL such BB is made known to us in the Gospel. 

"Heb.v?9." The "eternal salvation" of which Christ 
became the author, is that which in these 
ages is conferred on "all them that obey 
Heb.TL2. Him." "Eternal judgment" is that judg- 
ment with which we and others, disciples of 
Christ, shall be judged. It may be true, or 
it may be not true, that the salvation will 
have no end, or that the execution of the 
judgment once passed, will go on without 
ceasing ; but these are not the things here 
referred to. What is said is that these 
things form part of the arrangements of " the 

Heb.xiii.2o. eternal covenant" between God and us, of 
the economy or dispensation in which He 

Gen. xTii. 18. has graciously placed us. To Abraham the 
covenant of circumcision was an everlasting 
covenant, t.e.^ one pertaining to the dispensa- 
tion in which h^ was placed. We are under no 
such covenant ; that everlasting covenant has 
come to an end : under our present everlast- 
GaL T. 6. ing covenant, " neither circumcision availeth 
anything, nor uncircumcision; but faith which 
worketh by love." The judgment and the 
salvation revealed to us by Jesus Christ are 
to be the objects of our faith. All this appears 
to me so plain, that I am really at a loss 
to understand how any one looking at the 
original can connect the word dKioviof with 
an endless duration of time, or will not, in 
order to be consistent, agree that the Jew is 
still right in practising ckc\vmda\cw^ because 
. that WSLS given as an. eteraaX. Qtdccc^ax^^;^^ 
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Either the Jew is right in still keepiag it up, dial. in. 
even on that ground, or Christians are wrong 
in arguing that the same word when applied 
to their dispensation means "of an endless 
duration.' ' Let it not be supposed for a 
moment titat I deny this endless duration, or 
our immortality, or the connexion between 
the Gospel of Jesus Christ and that immor- 
tality, or the infinite importance of all these 
matters. Kot at all ; all that I argue for 
is, that the use of tiie word onmio^ when 
applied to the Gospel, or to parts of the 
Gospel, does not declare this immortality or 
this connexion : that^ however, is clearly de- 
clared in other ways. That our thoughts 
should have taken altogether a wrong turn 
respecting this word, seems to have arisen 
from the fact, that there is no really English 
adjective connected with the word " age,'' or 
with any word which is a translation of the 
Greek onwv\ indeed, our language seems 
to have great difficulty in the formation of 
adjectives, so that we are constantly coin- 
ing a sort of bastard adjectives, and. talking 
of <?052i?^?-scheme, " Bible Society," &c. ; 
whereas, if there were words meaning "of 
or belonging to the Gospel," and " of or per- 
taining to the Bible," they would be more pro- 
perly used. Now, it is precisely such a word 
related to the word "age," or any other 
English word that is the correct rendering of 
aia»y, that we want as the coxi^€^\i<^c£sv% 
JSiigUsb word to the Greek aiwvios^ dicnN^ 
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DIAL. III. from «««v, and tlie Latin "setemus" from 
^"^''*" " " setas ;" neither of which has in it any 
yestige of the notion of ^^asting," which is 
implied in our word "everlasting." But, 
remembering merely that a.nLv\oi means "per- 
taining to the age or the ages," let us look 
at some of the passages in which it occurs. 
John iii. 36. '^ He that belicveth on the Son hath eternal 
John V. 24. life^?? u^g ^jjg^^ heareth my word, and 

believeth on Him that sent me, hath eternal 
life, and shall not come into condemnation, 
but is passed from death unto life." Both 
these mark the present possession of the life 
belonging to the dispensation of the Gospel ; 
the not coming into condemnation at a future 
time is additional to this possession, not a re- 
statement of the same truth in other words. 

rohnvi.47,54. Similarly, "He that belieyeth on me hath 
eternal life." "Whoso eateth my flesh, and. 
drinketh my blood, hath eternal life ; and I j| 

Johnxii. 60. wiU raisc him up at the last day." "T 
know that His commandment is life eternal." 

John xvii. 3. " This is life eternal, that they might know 
thee, the only true God, and Jesus Christ, 
whom thou hast sent." So St. John says, 

I John 12. '^ We show unto you that eternal life, which 
was with the Father, and was manifested unto 

I John V. 11, us." " This is the record, that God hath 

13, 20. giyen to us eternal life, and this life is in His 

Son." " These things have I written unto 

you that believe on the name of the Son of 

Ood ; that ye may know that ye have eternal 

lifey and that ye may 'beAiev^ on >ik<^ t^sms^^ ^1 . 
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the Son of God." "And we know that the dial. m. 

Son of God is come, and hath given us an 

understanding that we may know Him that 

is true, and we are in Him that is true, even 

in His Son Jesus Christ. This is the true 

God, and eternal life." Let any man read 

these for the first time without any previous 

. notions about the meaning of the word 

' "eternal," and say whether it is possible 

1 that the sense intended to be conveyed is, 

I that of a future life, of which there will be 
no end. 
When the epithet «»aJvio^ is applied to 
God, as in the passages quoted by you, I 
suppose that it means just what the phrase 
Tav cumm means ; ^. ^., " belonging to 
the ages," and declares a truth, which it 
Would be well for us to bear in mind, that 
He is the God of this age, and will be 
the ages to come ; which is not the 
saiae as His being immortal, though equally 
true, and perhaps equally important. 

To come now to the passages in which this 
word is applied to punishment, not much need 
be added, if what I have already said be 
true. The punishment will be such as per- 
tains to the age or ages of the Gospel, and 
win be in every way suitable to the light 
and advantages and gifts of that dispensa- 
tion : that is what is meant, when it is said 
I to be aimios^ or eternal. But that it will \i^ 
I of long or oi short duration, is not, \ ^liKflJsi^ 
ttbe consideration; any more thscDi ^ ^^^ 

Of 
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DIAL. in. were to go into France, and to say : " There i 
^ "^ "^' I shall be subject to French laws, I shall ob- 
tain French protection ; and if I do wrong, 
I shall be punished with French justice." If 
you had confidence in the French ruler, and 
the French laws, would you trouble yourself 
by inquiring what was the duration of the 
punishment of certain offences ? Now, we 
have a King eternal, who is Almighty, per- 
fectly just, and perfectly merciful ; we believe 
that He is judging, and will judge us, and 
may we not, with unwavering faith, leave the 
judgment in His hands without vexing our- 
selves with inquiring into the duration 
of His punishments ? Or if the notion of 
time is in it at all, the meaning is that it is 
Bengei, on " that which touchcs upou and goes beyond 
Matt. xxT. 46. the limits of earthly time"; not ^er-lasting 
or endless. The "fire" mentioned, I sup- 
pose, every one allows to be figurative ; and * 
the "destruction" from the presence of 
God means exclusion from that blessed pre- 
sence, in which the true death of man con- 
sists. 

That olimios^ whether applied to the feli- 
city of the righteous or the punishment 
of the wicked, does not mean " endless," 
appears evident from a very striking pas- 
sage, which it is worth while to try to 
find out the meaning of. It is in our 
I Cor. ir., 17. English version so : " For our light afflio- 
tion, which is but for a moment, worketh 
ibr IIS a fax more exc^efiis\% asA ^X^tmJl 
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weight of glory." The " and," you will ob- dial. in. 
serve, is not in the original, and its insertion 
changes the sense very much, as it is evident 
that *KoA* wrepfiok^v bi$ vvepfiax^if coming imme- 
r diately before dtcivm qualifies ^Y, and does 
1 not apply a separate quality to fiotpos] 
i so that if the English words could bear being 
il put together so, the translation might be, 
" an exceedingly exceedingly eternal weight 
2! of glory." Macknight makes it " a most ex- 
i ceeding eternal weight of glory ; " and what- 
ever be the best way of rendering the words, 
it is clear that aiavw^ is capable of having 
degrees, and of being rendered more intense. 
That is quite possible if it has another 
meaning, but it is absolutely impossible if 
dl it signifies endlessness, as that admits of 
no degrees, for one thing cannot be more 
endless than another ; and everything that is 
endless being altogether endless, it is non- 
sense to say that anything is exceedingly 
endless. 



td 

0/ 






SCLERUS. 



You do not mean, I suppose, to exclude 
futurity altogether from your notion of 
"eternity," for that seems to be impUed 
J. I often; as in these passages: "He that johniy. ss. 
1 reapeth receiveth wages, and gathereth fruit 
r j tinto lif e eternal." " He that loveth his life John xu. 25. 
wl shall lose it, and he that hateth his life in 
kl this world shall keep it unto life efcerM^?'^ 
m If any man is said to have etemalAife iio^'i 
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DIAL. iiL he has the foretaste and beginnings of that 

^"'"""■"^ to which there will be no end. 

When it is said : " these shall go away 
into eternal punishment, but the righteous 
into life eternal;" if the wicked have a 
grain of hope of ever escaping from their 
punishment, the righteous, it seems, would 
have at least equal reason to dread, that, I 
after a similar duration, they may lapse j 
from virtue and happiness into wickedness ' 
and misery ; and thus the good and the bad 
may change places at the end of that eternal 
period, which is here alike placed before each 
class of persons. Nay, by depriving dimioq 
of the sense that plain people have been in 
the way of giving it, you deprive us of a 
strong argument for the unchangeable, inter- 
minable existence of God. 

PHIDIAS. 

Whatever may be the meaning of a«aJv«o; 
I think you may be quite at your ease on 
both those points. For, with regard to the 
first, there are expressions applied to the 
continued existence and blessedness of the 
righteous, not depending on the meaning of 
any such doubtful word, and altogether 
different from any phrases applied tb express 
the continued misery of the wicked. Here 
johnx. 28 29. are some of them ; " And I give unto them 
eternal life ; they shall never perish, neither 
shall any man pluck them out of my hand. 
My Eather, which gave \k«v£Lmfc^V^ ^<^\fc^ 
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than all ; and no man is able to pluck them dial. m. 
out of my Father^ 8 hmidP There are those ^ -^ ^' " 
" who seek for glory and honour and mmor- Kom. ii 7. 
tality^'^ and that which they seek for, they 
will undoubtedly find. Their crown is 
" incorruptible?^ St. Paul's description of i Cor. ix. 25. 
the Kesurrection of the dead, applies, at any 
rate, to the lust; and in it he says "it is sown ^ ^*; ^T- **» 
in corruption ; it is raised in incorruptionr 
" The dead shall be raised incorruptible^ and 
we shall be changed. For this corruptible 
must put on incorruption^ and this mortal 
must put on immortality.^^ Christ "hath 2 Tim. i. 10. 
abolished death, and hath brought life and 
imrmyrtality to light through the Gospel." 
This language is all much stronger than any 
applied to the future punishment of the wick- 
ed, and is all independent of the word " eter- 
nal." It is not the application of this word to 
their blessedness, but such language as that 
now quoted, that proves to us that they will 
be safe without the danger of ever falling. 
An endless or indissoluble life is spoken of, Het).TU. i«. 
but punishment or death is not once said to 
be endless or indissoluble. "Of Christ's Luke 1 33. 
kingdom there shall be no end;" but it 
is not once said that there will be "no end" 
of the misery of the wicked. It is written, 
" There shall be no more death ; " but it is Key. xxi 4. 
not written that for any " there shall be no 
more life." Neither is our belief in the 
endless existence oi God in th.e ^^iDte^^X. 
degree due to Hia having the epittie^. avivvo^ 

^1 
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DIAL. iiL applied to Him, nor shaken by allowing that 
1^8^' ^2. that does not mean " endless." For '^ before 
the mountains were brought forth, or ever 
He had formed the earth and the world. He 
Mai. iii. 6. is God." " He changes not." " With Him is 
James i. 17. j^q variableness, neither shadow of turning." 
Psalm cii. 27. " He is the same, and His years shall have 
Heb. vii. 3. uo end;" " having neither beginning of days, 
Heb.xiii. 8. nor end of life;" "the same yesterday, to- 
iTim.il 7. day, and for ever." He is "the King 
1 Tim. yi. 16. immortal," "who only hath immortality.'' 
All this is independent of the word dicovios 
or " eternal ; " and it would, at least, seem 
very strange that a doctrine, such as the 
endlessness of the torments of the wicked, 
which, according to the views of those who 
think with you, is so fitted to strike men 
with salutary awe, should, if true, be con- 
veyed in language less explicit and distinct 
than that which teaches us that the righ- 
teous shall never cease to be in happiness, 
and that God shall never cease to exist. 

SCLERUS. 

The doctrine, however, does not rest on that 
word alone ; there are others, perhaps quite 
as strong, that I hope to speak to you about 
some future day. 



DIALOGUE IV. 

OF GOD AND HIS IMAGE ON MAN. 

*' There standeth one among you whom ye know not." 

S. John L, 26. 



PHIDIAS — S CLE RUS. 

PHIDIAS. DIAL. TV. 

Are you disposed now to consider the sub- 
ject, as it bears upon what we are taught to 
believe respecting God ? 

SCLERUS. 

That is what I was going to propose. I 
am convinced that a great deal of the loose 
talk that there is about " universal restitu- 
tion," arises from imperfect and one-sided 
views of the character of the Almighty, if 
such a term is allowable. The mistake seems . 
to lie in separating the Divine goodness from 
His holiness and justice, whereas justice and 
holiness are as essential to the notion of God 
as goodness. ^' He will judge the world in Acta xvii.8i, 
righteousness," or justice. He has told us 
that He " will bj no means clear t\ie go2A^ -^^ ^^^^x^.^-*: 
iht ^^evil shall not dwell with. Hixn V^ ^'^ ^'^ -^wica^^ 
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DIAL. iv. foolish Bhall not stand in His sight ; and ^e 
^"""■"^"^ hateth all workers of iniquity ; " that we ^e 
Mau.x,28. to fear Him, because " He is able to destroy 
both soul and body in hell." Kow/ we 
must take these threatenings as we find tiiem, 
and not allow our over-sensitive and refined 
notions of the mercy of God to shut our 
eyes to the truth, that what He has threat- 
ened He will also do. 

PHIDIAS. 

No doubt the guilty will not go unpun- 
ished ; no doubt God is displeased with sin 
and with those who do sin ; that is what is 
meant, when it is said that He " hates '^ any 
one ; not that He has any " malice '^ towards 
him ; for the Hebrew word, which has that 
notion in it, is never, I believe, used of 
God. But although the foolish shall not 
stand in His sight, so long as they are 
foolish, it is in His power to take away their 
foolishness, and thus to render them capable 
of being admitted into His presence ; and 

Pi. cxxxTiii that He has promised to do. He has made 
us, and He will not forsake the work of His 

Psalm cxIt. owu hauds. *' The Lord is good to all; 

^' and His tender mercies are over all His 

works." Unless the judgment of all will be 

in mercy, there would be no cause of such 

Psalm xcTi. rejoiciug as the Psalmist notices. *^ Let the 
^^■^^' heavens rejoice, and let the earth be glad; 
let the sea roar, and the Mneas thereof. Let 
the field be joyful, axifli «S\. \ka\» \& ^^'^% 
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tlien shall all the trees of the wood rejoice dial, iv, 
before the Lord : for He cometh, for He ^^^~^" 
Cometh to judge the earth ; He shall judge 
the world with righteousness, and the people 
with His truth.'' K^ay, our blessed Saviour 
holds up t)ur Heavenly Father as an example 
to us, in that " He maketh His sim to rise ^*''- ^- **• 
on the evil and on the good; and sendeth 
rain on the just and on the unjust." But 
there would be no force in this example, it 
would be a sort of mockery to point to it, if 
God's dealings in this world were more mer- 
ciful to any than they will be in the world 
to come; if He will be merciful to all 
here, and will show His mercy to a few 
only or a portion only of His creatures, 
hereafter. Besides, this is quite incon- 
sistent with His being '' the* same yesterday, Heb. xuis* 
to-day, and for ever." 

SCLERUS. 

That God will be merciful, to a certain 
extent I admit, limited by His other attri- 
butes ; but we have no measure of that 
extent, except so far as He has furnished 
us with it in the Scriptures; we go too 
far when we draw inferences from His 
dealings in this world as to what He will do 
in the next ; that we must learn by direct 
revelation ; and we are sufficiently cautioned 
against relying upon vague mercy, by b^m^ 
assured tnkt ^^the wrath of God aJndeth oiv ^^x^^kvu 
unbelievers;'^ and that "he sJia\i\ia-^e y^A^- ^«s»«*' 
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DIAL, IV. ment without mercy ^ that hath showed no 



mercy." 



PHIDIAS. 



It is not my meaning that we shall be 
judged by mercy only, but I believe that if 
we knew more of God, we should see that His 
mercy and His justice were not two attri- 

1 John L 9. butes, but one and the same. *^ He is 
faithful and jmt to forgive us our sins, and to 

Ptaim bdi. 12. cleanse us from all unrighteousness." "Unto 
Him belongeth mercy ^ for He renders to every 
man according to lus work." We may go 
too far in our reasonings ; but we are surely 
at liberty to argue against any conclusion 
that we may seem to have arrived at, if we 
find it to be a flat contradiction of other 
parts of His revealed will, and repugnant to 
John 1. 9. " the Light which lighteth every man that 
Cometh into the world." The passages that 
you have quoted do not, I think, justify your 
inference from them. Because ttie wrath of 
God abideth^ i.e., resteth and continueth, for 
a time, upon unbelievers, it does not foUow 
that they will never cease to be linbelievers, 
or that that wrath will be on them without 
end. That " he shall have judgment without 
mercy, that hath showed no mercy," is 
a strong way of telling us what we are told 
in the Bible from beginning to end, that we 
shall be judged according to our works, 

Mr//, ru s. ^^ "^^rith what measvite^ ^^ Taate it shall be 
measured to ub ag^in. Ti>afc \!tiet^ \a TisjQiis^ 
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that connects those words with a day of final dial, it 
judgment, and they do not imply that no "~*^'^^" 
mercy will ever be shown to him that has 
shown none himself (if, indeed, there ever 
was, or ever can be a man that from be- 
ginning to end of his life shows no mercy). 
But to give them yoixr narrow interpretation 
would be to deny that the Lord is good 
to all ; and that His mercy is over aU His 
works. 

SCLERTJS. 

This seems to make out that the work of 
redemption by Jesus Christ was unnecessary. 
So that this argument nearly destroys all 
obligation to Jesus Christ for dying to 
expiate human guilt; since the criminal 
would have suflfered the full demerit of hiff 
own sins in a limited time ; and it imputes 
to a Being of unbounded wisdom, justice, 
and love, tiie injustice of bruising BCLs dearly 
beloved Son, of putting Him to grief and 
shame, and leading Him to an ignominious 
death, to cancel the sins of mankind, which 
He was bound to forgive without any sacri- 
fice. 

PHEDIAS. 

Now I think you have been arguing on a 
matter which it would be better for us simply 
to receive with faith. The sacrifice of the ^^ ^ ^ 
death of Christ is spoken of in Scripture aa 
the means appointed hj God the TfaVltLex Icrt 
reconciling the world unto HimBeA£) «a^^^ 
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DIAL. rv. will show mercy in Christ to those for whom 
'""■^^'"'^ He has died; but it does not follow from 
this that we shall not be judged according 
to our deeds, and receive according to them ; 
which we are repeatedly told that we shall. 
If your argument is worth anything, and if 
I John i. 7. from the blood of Jesus Christ cleansing 
us from all sin, it be inferred that there will 
be no punishment of any hind to those who 
are saved by Him, it would equally appear 
that these should be liable to no sin, and 
should suffer no punishment for sin in this 
world ; for there is nothing in that text that 
limits its application to a future day of 
reckoning. But surely, if we believe that 
the work of Eedemption will be complete, and 
that not one soul for which Jesus shed His 
precious blood will be entirely lost, endlessly 
excluded from the presence of God, our 
estimate of the value of the work of Ee- 
demption is multiplied a thousand fold, and 
our obligations to the Eedeemer enhanced 
infinitely. There is much said about the 
atonement, what I fear has no warrant in 
the written Word ; as if Christ, by what He 
did, altered, instead of fulfilling, the will of 
God ; as if, in consequence of what He had 
done, God was able to do that which, but 
for what Christ had done, it would have 
been impossible for Him to do. But all 
these difficulties are cleared away when we 
take that doctrine as we find it in the Bible, 
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and are content with it as it is there, with- dial. iv. 
out presuming to speculate upon it. ^"^ "^" 

SCLERUS. 

But we are all inclined to think too lightly 
of sin in general, and are all bad judges of 
what is due to our own sins in particular ; 
so we are inclined to palliate sin ; and if to 
palliate it, then to lessen the punishment 
which we think it justly deserves ; so that 
on this account, as well as because of our 
ignorance of the attributes of God, we are 
totally unqualified to determine the adequate 
duration or magnitude of future punish- 
ment. 

PHIDIAS. 

In the name of truth and modesty, let us 
not seek to determine it at all, but leave it 
in the hands of Him who judgeth righte- 
ously. However great sin may be, we know 
that " Christ has appeared to put it away^'^ Heb.ix.26. 
"to destroy the works of the devil;" and UohnUi. 8 
without palliating sin in the least, we may 
still believe that He has put it away, that 
He will one day make it appear that He has 
destroyed the works of the devil. We are 
apt to ascribe too much to ourselves, for 
" he that trusteth in his own heart is a fool ;" i*rov. xxviii 
and to forget that "Salvation is of the jonah*ii9 
Lord." 

SCLERUS. 

We know not to what extent iwJrat^ 
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pujujiv^ misery may result from the nature and dura- 
" tion of the soul, independently of punish- 
ment absolutely inflicted. The loss of the 
chief good, and exclusion from heaven, are 
the necessary consequences of transgression ; 
and a consciousness of this loss, as "well as 
remorse and self-condemnation on account of 
it, may follow naturally from the existence 
of the soul : this mat/ constitute the venom 
of " the worm that dieth not," and of " the 
fire that is not quenched;." and it is easy to 
see that it may be perfectly equitable in the 
Divine Being to suffer these to continue. If 
the greater part of the punishment be con- 
scious guilt, that does not seem very likely 
to produce purity, holiness, and love to 
God, and thus ultimately to issue in resto- 
ration to the Divine favour. 

PHIDIAS. 

I have no doubt that the punishment of 
the impenitent will be something very 
dreadful; far more so, perhaps, it will be 
than you or I think of; and that it will 
be in some way "natural, " as you say, I 
also think is most likely. But I believe that 
even the wicked in the age to come will be 
imder the dominion of God ; and though it 
may be easy for you, it is not at all easy for 
me to see or to believe it possible, that He 
who has declared that He has no pleasure 
in the death of Hm that dieth, whose 
mercy is over all ^\a ^otY^^ ^w^^"W\ias* 
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power to release His creatures from misery, dial. rv. 
will suflfer them to remain in it without ^^-•^^^'^ 
ceasing. I think it becomes us not to specu- 
late upon future punishment, but meekly to 
receive that which is told us, and to leave 
the rest in the hands of One wiser and 
better than we are. -But even taking your 
argument as you put it, the consciousness ot 
guilt is at least one step towards improve- 
ment; and is similar to the work of the 
Spirit in convincing the world of sin. It JohnxvLS. 
seems but reasonable, and according to the 
strictest notions of justice implanted in us by 
our Creator, that sin being committed by 
man, who is a finite creature, in a finite 
period of time, is a finite thing, and therefore 
will meet with a finite punishment, not one 
that is infinite, which it will be if there is 
no end to it. 

SCLERUS. 

If the suflfer iug were in proportion to the 
time of commission, then it would follow 
that some of the greatest crimes, such as 
murder, which may be committed in a much 
shorter time than many other less heinous 
sins, would, for that reason, be more slightly 
punished. So that your objection of tem- 
porary crimes being punished by indefinitely 
long sufferings, is evidently of no force. Sin Psalm li. 4. 
is to be looked upon with reference to God, 
against whom it is committed ; and He beix!k% 
infinite^ it must really be so in i1[;a^^\5cLQKV^ 
it may not appear so to us, 1 
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DIAL. IV. PHTDIAS. 

^ ^^^^""-^ If the simple act pf murder were the onl^ 
crime a man was guilty of; if before he 
committed it, he had no malice ; and if, after 
it was done, he was full of gentleness and 
meekness, it would be just, at least, to take all 
this into consideration when the question 
was, what punishment was to be inflicted 
upon him. But this is not often, if ever, the 
case. No doubt every sin has some reference 
to God; and that we ought always to re- 
member ; but it has some reference, too, to 
Psalm cxxx. ourselvcs ; and He will not be strict to mark 
Isaiah i4 16. everything with reference to himself. If 
He were, the souls which He has formed 
would fail before Him. If any one sin is 
infinite in its nature, every sin is so ; and by 
that way of arguing, it would be a work of 
impossibility to pardon even one. He, how- 
ever, is our Father, and the way in which 
He looks upon our sins we may judge 
of partly by the way in whijch we that are 
earthly fathers regard the waywardness of 
our children. If a little infant is "naughty," 
and obstinately persists in doing what he is 
forbidden to do, do we punish him according 
to our own dignity or honour, or the disre- 
spect so shown to us ? do we not consider the 
frailty, the weakness, the ignorance of the 
child, and (if we punish him at all) do 
it according to that^ not according to what we 
are in ourselves ? Would to God we could 
believe that He ia out IJaWi^T, lot \5cisii ^^ 
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should not form such harsh judgments of Him dia£ iv. 
as we do ; nor persuade ourselves that He will ^~^'^^^ 
act as we do only when we are in our worst 
and most unloving moods. He will judge 
us according to our deeds. Some wUl be Luke xu. 47 
punished with few stripes, some with many ; *^- 
of none has He said that the punishment 
will be an infinite number of stripes. 

SCLERUS. 

Surely, however, we are only told, and 
that very clearly, of two places, heaven and 
hell ; and if we do not get into one, we 
shall be consigned to the other ; and into that 
one there entereth not anything that defileth. Rev. xxi 27. 
As to an aJ valorem punishment, if that alone 
were threatened, the consequences would ob- 
viously be, that petty sins would abound, 
that the heart and conscience would become 
cauterised by an indulgence in them, and 
thence proceed without a pang to the com- 
mission of greater crimes. The grand design 
of government is to prevent all crime ; and 
if the apportioning of penalties to trans- 
gressions be not so properly a consideration 
of justice, as a matter of prudence and 
wisdom in the lawgiver, then justice cannot 
I well be said to be concerned in any imagined 
disproportion between sins and sufferings. 
But justice 18 concerned in this, that the 
righteous and the wicked should not be 
treated alike^ as well as that greaVet ^\aa» 
rfzflZZ have a izeayier punishmeiit \ aXV "^^a-Ocl 

s 2i 
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DIAL. IV. may evidently be adjusted in the degree ai 
'"""^'"""^^ intenseness of suffering, without there beii 
any difference in its duration . 

PHIDIAS. 

I am not sure if I quite understand wl 

you mean, as you seem to have borrow 

some of your phrases from pompous tracts 

fusty acts of Parliament. I suppose, ho 

ever, by an '^ ad valorem^^ punishment, y 

mean one which will be strictly according 

works, and by '^ cauterised," "seared 

with a hot iron." Now, nothing seems 

me more clearly taught throughout 1 

Scriptures than a judgment to come, stric 

according to what we shall have do 

There will, no doubt, be, as there always 

Mai. ui. 18. a great distinction "between the righte( 

and the wicked, between him that serv 

God and him that serveth Him not." S 

the following passages are very plain : El 

Job xxxiv. 11. says, " For the work of a man shall He ren 
unto him, and cause every man to find 
cording to his ways." "If thou say 

Prov.xxiv. 12. Behold, we knew it not; doth not He t 
pondereth the heart consider it ? and He t 
keepeth thy soul, doth not He know it ? i 
shall not He render to every man accord 
to his works ?" The heart, I think, will 
become cauterised by having this thou 
Matt xu. 36. always before it': "Every idle word 1 
men shall speak, they shall give accc 
tiereof in the day oi ^Ai^gccvevv^?'' \i 
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think that an "flw? valorem^^ piinishment is dial. rv. 
not consistent with the safety of men or the ^"^^^^ 
justice of Gk)d, hear what He says himself 
by the mouth of His prophet : " Yet ye say, Ezek. xxxUL 
the way of the Lord is not equal. O ye 20. 
house of Israel, I will judge you every one 
after his ways." What did Christ say with 
respect to future judgment? "The Son of Matt.xvi27. 
man shall come in the glory of the Father, 
with His angels ; and then He shall reward 
evert/ man according to his works." What 
did His apostles teach ? " Every man shall 1 Cor. ul 8. 
receive his own reward according to his own 
labour." " For we must all appear before 2 Cor. v. 10. 
the judgment-seat of Christ; that every one 
may receive the things done iu his body, 
accordiQg to that he hath done, whether it 
be good or bad ;" as if we were destiued iu 
some unknown way to receive the very 
things that we have done ; for " whatsoever GaJ. vi. 7. 
a man soweth, that shall he also reap ;" and 
" He which soweth sparingly, shall reap also 2 Cor. ix. 6. 
sparingly ; and he which soweth bount&uUy, 
shall reap also bountifully;" "knowing Eph.vi. 8. 
that whatsoever good thing any man doeth, 
the same shall he receive of the Lord : " 
which, if words have meaning, does not 
apply to those only, who, when mankind are 
divided into two great classes, find them- 
selves in the favoured class; "And if ye 1 Peter 117. 
call on the Father, who, without respect of 
persons, judgeth according to evex^ tsi^^ 
work, pass the time of your so^ouxnavxv^V^st^ 
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DIAL, rv, in fear;" not surely a fear that they should 
not at last be in the favoured class, but a 
reverential awe of God who would note every 
backsliding, every shortcoming in them. 

This, indeed, is in the very nature of 
things ; it is in the very first principles of 

Ge^es^xviii. justice that God has taught us ; and " shall 
not the Judge of all the earth do right?" 
No doubt all His judgments will be done in 
mercy, all in Jesus Christ, who is the mani- 
festation of God's mercy to man, and to 
John V. 22. whom "He hath committed all judgment." 
God is just and merciful ; He is as just as 
He is merciful, and as merciful as He is just ; 
and both these attributes (if, indeed, we have 
any right so to separate His attributes) must 
be in perfect harmony, the one with the 
other. But it would not be just, and it 
would not be merciful, to divide all mankind 
into two great classes, one of which are to 
be blessed without end, and the other mise- 
rable without end, as some theologians teach 
us. While there are some passages that 
seem to countenance this notion, the whole 
moral government of God in this world, and 
such express declarations of His word as 
those now quoted, cry out aloud against this 
notion as a fiction of men. The penetrating 
intellect of Bishop Butler saw tliough this, 
Analogy. ^^^ ^'^ supposcs, as a probablc thing, that 

Part iL, ch. v. future punishmcnt may follow wickedness of 

course^ or in a way of natural consequence, 

so that every man aiter QieaWi TCi^-^ ^ \r3 ^^^A 
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Tinemng wisdom of God, pass into a state dial. iv. 
exactly suited to his behaviour and state "^"^ ^ ^ 
here. This notion, which is perfectly con- 
sistent with the declared will of God, is most 
clearly against all petty sins (for every such lumbers 
petty sin will surely find a man out) ; whereas, xxxii. 23. 
the notion that all mankind will be divided 
into two sets, and that the great object for 
which each lives is, that he may get into the 
better of the two sets, encourages petty sins 
more perhaps than any other error, as any 
one who is in the way of seeing and talking 
to persons in danger of death will testify 
with sorrow. 

As to what you say about justice, I think 
it must be concerned in settling the propor- 
tion between the magnitude of an offence 
and that of its punishment; and though 
you allow (which you cannot but allow) 
that there will be differences in punish- 
ment, yet I am at a loss to see how 
any punishment of infinite duration is less 
than infinite, and how it is consistent 
with perfect justice to inflict this upon a 
man for his sins, which are in their nature 
finite. 

SCLERUS. 

I allow that I took those words that you 
object to from a book I got hold of, that 
treats of this subject ; and from which I have 
taken several other arguments — ^^ ^x^'^Tf'^ 
Letters to a Friend on the Clai\at\axi "^^- 
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DiAiu rv; gion." But, really, if you go on arguing in 
that way, I shall begin to think that you 
either believe in Purgatory, or hold the TJni- 
tarian notion of future punishment, which, I 
am told, excludes mercy and Christ from it 
altogether, and makes it a matter of mere 
justice. 

PHIDIAS. 

I hope, my dear Sclerus, that you will never 
be deterred from embracing the truth, even 
if in doing so you are said to approach a 
doctrine held by those that you have been 
taught from your infancy to hold in whole- 
some abhorrence. Butler was no Papist, 
although he was not without those who 
accused him of being one. Holy and good 
men now are not Unitarians or semi-infidels, 
because they believe in Universal Eestitution, 
and because they are striving to justify the 
ways of God to man, and to extricate the 
doctrine of Ketribution, present and future, 
from the mass of rubbish with which it has 
been encumbered. But, surely, the doctrine 
of future judgment in Christ, according to 
works, as it is laid down in Holy Scripture, 
brings out completely (as far as we are 
capable of understanding them) the perfec- 
tions of God as all-merciful and all-just, 
while the other notion makes Him out (I 
almost tremble while I say so) to be a 
tyrant to some, and aTbitrarily and weaklj 
indulgent to otheia. 
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SCLERUS. . DIAL. IV. 

Then you believe that, in the long run, 
there will be justice and mercy for all ; and 
not justice for some and mercy for others, 
as is generally supposed. 

PHIDIAS. 

Precisely so ; and that seems to me to be 
certainly and inevitably contained in the 
above passages of God's own unerring "Word. 
The apostles did not go about the world tell- 
ing men that there were two places, heaven 
and hell, to one or other of which every one 
was to go after death, and urging them to 
strive very hard, each that he might get to 
heaven. More prevailing motives had they 
to adduce in preaching the Gospel, that had 
been declared to be with this purpose, " that Luke 1 74, 75. 
we might serve God without fear, in holiness 
and righteousness before him, all the days of 
our lifeP They taught " whether ye eat, or 1 Cor. x. sl 
drink, or whatsoever ye do, do all to the 
glory of God." " Behold, the Judge standeth james v. 9. 
before the door." With much truth, says 
a writer of the present day, remarking on a 
picture seen in Paris : " No. It is not God H- b. stowe's 
who eternally pursues undying, patient love, MemoS" 
with storms of vindictive wrath. Alas ! well ^**®^ ^^^• 
said Jesus, ' righteous Father, the world [John xvU. 
hath not known thee.' The day will come, ^^'^ 
when it will appear that in earth's his^torj 
the sorrowing, invincible tendexne^^ \ia.^\>e.^'^ 
uU on Eia part, and that the ^tran^ei ^ox^^ \ 
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DIAL. IV. long-suffering^ means just what it says." So 
^■^^•^^^ far Mrs. Harriet Beecher Stowe. May our 
righteous Father turn the hard hearts of the 
world, that they may know Him better than 
they now do ; that they may indeed believe 
2 Peter iii. 15. that His loug-suffering is long-suffering ; nay, 
Romans ix. 22. ^j^^t it is salvatiou; that He even endures with 
much long-suffering the vessels of wrath 
fitted to destruction. If a Gospel as free 
and as full as that of Jesus Christ were uni- 
versally preached and believed in, and a 
morality as strict and as pure as that laid 
down by Him were even attempted to 
be practised more generally, we might sec 
His kingdom upon earth a reality, and not 
all but a name. 

SCLERUS. 

That there is some truth in what you say, 
I do not deny ; but when most people hear 
Eetribution spoken of in this way, and when 
anything is said to shake their belief in the 
common notions of heaven and hell, and the 
certainty of everybody going to one or the 
other, and continuing there for ever, they 
will then be disposed to say, that it is of no 
use endeavouring to convert the heathen, for 
whether they believe in Christ or not, they 
will be happy after death ; that it is to little 
purpose teaching them to do well : they will 
almost believe that you are obliterating the 
I distinction between virtue and vice. I do 

not say that that is ex3lC^i^:^ my o^\BAsyc^\ \svil 
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I foresee this result in those who look at the dial. iv. 
matter only superficially. ^""""^ ^^ 

PHIDIAS. 

I do think that the minds of many men 
are so corrupted from the simplicity of the 
Gospel, that at first they may be a little 
oflfended at some things that may be said, 
and it will take some time for them to leave 
their systems and theories, and come back 
to it. But on this account it seems all the 
more necessary to strip the truth of all its 
disguises, and lay it down barely as it is. 
As to the heathen, an extract, which I will 
read to you from Butler's Analogy, entirely 
meets your objections, and expresses my 
sentiments:— 

"Nor is there anything shocking in all Analogy. 
this, or which would seem to bear hard^*^^**-^ 
upon the moral administration in nature, if 
we would really keep in mind, that every 
one shall be dealt equitably with : instead of 
forgetting this^ or explaining it away^ after it is 
acknowledged in words [mark that!]. All 
shadow of injustice, and, indeed, all harsh 
appearances, in this various economy of Pro- 
vidence, would be lost, if we would keep in 
mind, that every merciful allowance shall be 
made and no more required of any one than 
what might have been equitably expected of 
him, from the circumstances in -wlinck V^ 
was placed; and not what might \iaNei\i^^'v\. 
expected^ bad he been placed m o)iXiCt cs^x- 
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DIAL. IV. cumstances ; e>., in Scripture language, that 
^ ^^^^^ every man shall be accepted according to what 
2 Cor. viii. 12. ^^ ^^^^ ^^f accordzuff to what he had not 

This, however, doth not by any means imply, 
that all persons' condition here is equally 
advantageous with respect to futurity. And 
Providence's designing to place some in 
greater darkness with respect to religious 
knowledge, is no more reason why they 
should not endeavour to get out of that 
darkness, and others to bring them out of 
it^ than why ignorant and slow people, 
in matters of other knowledge, should 
not endeavour to learn, or should not be 
instructed." 

I would constantly teach the people that 
they are to do good, and avoid evil ; that it 
is always^ and will always be, and must 
always be well with the righteous and ill 
with the wicked, and not in the life to come 
only; that by the unerring Providence of 
Numbers God, cvcry siu that they commit will find 
X3»ii. 23. them out, every transgression and disobe- 
Heb.ii. 2,3. dicuce will Certainly receive a just recom- 
1 John V. 17. pense of reward ; " that all unrighteousness 
1 Johniii. 14. is siu ;" " that he that loveth not his brother 
abideth in death." Whosoever says other- 
wise is a liar, and speaks against the truth 
of God. And such a mode of speaking to 
them would, I believe, have a far better 
effect upon them, than the threatening of an 
I endless punishment, whieh. I think is never 

f tboroughlj believed in Vj au^ oti^^ \5cq}q5l V^ 
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has persuaded himself that he will not be dial. rv. 
consigned to it. So I would make it appear ^^"""""^ 
that tiiere is the greatest possible distinction 
between virtue and vice, and that some 
punishment is sure to come upon every act 
that has in it the nature of sin, so far as it 
has in it the nature of sin ; and that all this 
is perfectly consistent with our sins being 
taken away, and washed out by the blood of 
Jesus Christ. And I would point to such 
an example as that of David, to whom, after 
he had sinned and repented, it was said by 
God's prophet: "The Lord also hath put 2 Samuel xii 
away thy sin. Howbeit, because by this ^^'^** 
deed thou hast given great occasion to the 
enemies of the Lord to blaspheme, the child 
also that is bom unto thee shall surely die ;" 
and carefully guarding them against the 
notion that David was an extraordinary man, 
that God's dealings with him were excep- 
tional, different from his dealings with other 
men, I would point to that as a true sample 
of His way of dealing with every sin that is 
committed and is repented of. 

SCLERUS. 

If these considerations will have any 
weight in deterring people from sin on a 
smaller scale, will they not be all-powerful 
if applied to man's whole being ? Does not 
telling people that they are bom in sin, 
children of the devil, and su\)^^e\, \;0 ^<^ 
wrath of Ood^ and that they mW ^yxfiiet ^Xi^X* 



88 UNIVERSAL RESTITUTION. 

DIAL. IV. wrath, if they do not repent and believe, 

^-^'^^" help to make them repent and believe ? And 

are there not som6 people so far gone, that 

nothing but fearful threatenings will have 

any eflfect upon them at all ? 

PHIDIAS. 

So far as what is said to men is trvs^ let it 
by all means be said ; but let us not exag- 
gerate anything with the hope of a greater 
and more wholesome terror being the conse- 
quence ; and let us not keep back the truth, 
from fear that it may be dangerous. Now, I 
do not think that speaking in the way you 
mention, would have a salutary effect, for 
we are not by nature children of the devil ; 
no man is that by nature; all men still 
retain the image of God ; otherwise there 
Gen. ix.6. would be uo forco in the argument, ^' whoso 
sheddeth man's blood, by man shall his blood 
be shed ; for in the image of God made He 
1 Cor. xi. 7. man ; " or in the application of this by St. 
Paul, to man living in his time, saying : *' He 

Acte xvii 28, is the image and glory of God." All men 

^^' are the children of God, although some may 

forget their Father, and be disobedient to 

Him, as the Prodigal Son forgot his father 

Acts iii 21. and disobeyed him. And at the restitution 
of all things, all will be returned to Him, 

1 Cor. XV. 28. and be in Him. This is what we should 

never forget, when we have anything to do 

with our fellow-men; this is what makes 

me look, upon all men, ox aV \^^'^\, ^^^'skt^^a 
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look upon them, witli holy, charitable, dial. iv. 

thoughts, saying: "That man is made in 

the image of God ; there is a divinity in 

him, though he may not know it, but which 

he will know (if he does not now) when he 

comes to himself; " " Christ is in him, I Lukexv. 17. 

must therefore not deceive him; I must 

honour and respect him, as I am taught to 

honour all men." ^ ^^^^^ "• *"• 

SCLERUS. 

But do you really believe that Christ is in 
every man ? that He has anything to do with 
outcasts and miscreants ? 

PHIDIAS. 

Yes ; I do believe that He has to do with 
them, that He is in every man. He was in 
Saul of Tarsus before his conversion, though 1 Tim. i. 13. 
He was then a blasphemer, and a persecutor 
and injurious. So the apostle tells us, when 
he says that "it pleased God to reveal His GaJ. i. 15, le. 
Son in me ;" which means, not that God put &voKa\vri/ai 
His Son into Paul, and then let him know s^vTod iv iiioi. 
that He was there, but that God revealed to 
him the truth that His Son had been in him 
all along — a truth which, till his conversion, 
he had not been aware of. Christ is "the Johni. 9. 
true Light that lighteth every man that 
cometh into the world." " Christ is all, and Coi. iii. 11, 9. 
in all;^^ and that is the reason why the Eph.i.23. 
apostle tells the Colossians that they tco^^^, 
not lie one to another. And i» tio\) ^\^ ^ 
constraimng reason ? I may "be di^^o^^^ "^^ 
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DIAL. IV. cheat a man and lie to him, especially if I 
see that he is ready to do the same to me. 
But no. I must not do it, not merely 
because if I do, I shall hurt my own soul, 
but because Christ is in that man. This is 
the very argument used by St. Paul why we 

Phil. ii. 12, 13. should work out our salvation with fear and 
trembling, " for it is God which worketh in 
you both to will and to do of His good plea- 
sure." Christ speaks of doing kind acts to 

Matt. XXV. 40. his brethren. Suppose that some of our 
English soldiers on the field of battle visit 
and relieve their Turkish fellow-soldiers, and 
^ bind up their wounds, and are shot dead in 
the act, will Christ, think you, regard that 
kind act as done to Him or not, seeing the 

James i. 17. Turk did not believe in Him ? " Every good 
gift, and every perfect gift is from above, and 
Cometh down from the Father of lights." 

Judges xiv. 6; rpj^g strength of Samsou was as much the 

effect of God's Spirit coming upon him, as 
the gift of healing, or patient continuance in 
well-doing. 

SCLERUS. 

Dial. II., p. 34. Till you mentioned some of these things 
the other day, I never thought of them in 
that light. I used to look upon them, and 
such Uke, as beautiful expressions of the 
greatness of God, and of the earnestness with 
which we should work along with Him. I 
never thought of any gifts being gifts of the 
Solj Spirit, except ^uek a^ \^^ are accus- 
tomed to call spiritusi g\it^. 
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PHIDIAS. v2i^i:J^ 

This is the way in which the true meaning 
is bleached out of Scripture. All the gifts 
and talents that we have, have been given to 
us by God; and if we bury them in the 
ground, or use them in the service of the 
devil, we shall not therefore be excused by 
our saying that we never thought of any 
thing so common and earthly being conveyed 
to us by God's Spirit. The thought that 
Christ is in every man, that there are at 
least the remains of the divinity within him, 
that all nations of men are made of one Actsxvii. 2 
blood, and that that blood has been ennobled 
by Jesus Christ the Son of God taking part Heb. u. 14 
of it, and by His shedding it for the sins of 
the whole world ; this thought should make 1 ^^^^ "• 2 
us love and respect every man, thiok how 
great a sin it is to put a stumbling-block in 
the way of the worst and meanest. This 
thought may lead us to understand how the 
Eomans could never hear without applause 
the line : — 

" Homo sum ; humani nihil a me alienum puto." Ter. Heaut 
' ^ Act L, Sc. 

O ! that a new John the Baptist would arise, 
and go and preach to our masses of ignorant 
and wicked men and women, who are passing 
their days and nights, in factories, and mines, 
and warehouses, without knowing what lk<e^ 
arC; what God has done for ttieia, ^"oA. ^V^V 
tbejr are called upon to do in retuiiv. 
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,5^:^ SCLERUS. 

If he were to tell them to repent, that has 
been told them again and again by ministers 
and missionaries ; and we have surely had 
enough controversy about Baptism already. 

PHIDIAS. 

Far more than enough ; although, if Scrip- 
ture teaching were adhered to, perhaps even 
these stale subjects might have some effect 
upon them. But one thing that John 
taught, it may be, they have not yet been 
John i. 26. toldi ^' There standeth One among you whom 
Act8xvu.27. ye know not." Yes, that One is not far 
from every one of them (This is what St. 
Paul said to the unbelieving Athenians). 
He is among them, and in them, though 
they may know it not ; for even the dead and 
rotten branches of the vine that bear no fruit 
John XT. 2. are in Him. All this might be more per- 
^^ suasive, more convincing than the methods 
of man's devising, that have been already 
tried and have so signally failed. If they 
Heb. vii 26. wcrc told that that One had died for them, 
johnxvi. 7; that He uow livcth for them, that He is 
xiv. 16, 17. continually sending down His Spirit to strive 
Eph.iF.3o. and plead with them for Him; that every 
sin is grievous to that Spirit, whose sign of 
adoption may be upon them ; but that still 
even their sins and forgetfulness of Him 
cannot make Him foxgeit thsm^ or quench 
His love towarda tlaem*, \io^ q^w^l^ ^^^ 
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choose but be overcome and melted by the dial. iv. 
Bxhibition of so much love ? ^^^'^"^ 

SCLERUS. 

They would, at any rate, be very glad to 
lear the last part of your teaching, 

PHIDIAS. 

They would be more likely to turn and 
repent, if they were told of a gracious 
Father still looking down upon them with 
love, than of an angry God, ready to pounce 
upon them with vengeance. The threaten- 
ings of punishment would not come so home 
to them, as the voice of love, in such words 
as those of the poet : — 

" weary hearts, slumbering eyes ! ^^^^^^^^' 

drooping souls, whose destinies * iindymion 

Are fraught with fear and pain, 
Ye shall be loved again ! 

No one is so accursed by fate. 
No one so utterly desokte, 

But some heart, though unknown, 

Eesponds unto his own, 

Eespond8,~as if, with unseen wings. 
An angel touched its quivering strings ; 

And whispers, in its song, 

' Where hast thou stayed so long ? * " 

SCLERUS. 

But I never supposed that in these verses 
Longfellow had any such ttiou^\» yq. ^^^ 
head. 
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BJ^J^tH:^ PHIDIAS. 

Perhaps he had, and perhaps he had not ; 
for the words of the real poet, being the 
truest that are spoken, go beyond the meaning 
that even the author gives to them. 

SCLERUS. 

What you say, however, reminds me of 
the worthy clergyman at home, who (without 
letting it be publicly known) gave orders, 
that he should be buried in a maimer free 
from pomp and ostentation, side by side with 
a man who had been notorious only as being 
the greatest reprobate in the place. 

PHIDIAS. 

Such a man, I should think, was a fit 
Isaiah liii 9. Servant of his Master, of Him who " made 
His grave with the wicked.'^ 

SCLERUS. 

The motives that you mention (so far as 
they are true) no doubt have a great eflfect 
upon good people ; and the nearer they 
approach to perfection, the greater effect will 
they have. But men are not perfect ; they 
are not good ; and threatening, and severe 
threatening, may be necessary for them. 
Tillotson, I believe, has said "that the 
primary end of all threatenings is not 
punishment, but the prevention of it. For 
Ood does not threaten, ^at me^ xokss^ ^\:ol^ 
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be punished ; but tkat they may not sin^ and dial. iv. 

80 escape the punishment threatened. And ^"^^^^ 

therefore the higher the threatening runs, so 

oauch the more mercy and goodness there is 

In it, because it is so much the more likely 

:o hinder men from incurring the penalty 

bhat is threatened." 

PHIDIAS. 

This may be in the main true ; but it is 
^possible for God, who cannot lie, to 
threaten one thing and do another, if the Numbers xxiii 
3onditions on which the threat is made are *^- 
lot fulfilled. If He threatens eternal de- 
struction or eternal punishment to some. He 
jdll assuredly inflict it, whatever may be the 
neaning of the word " eternal." If He were 
:o judge otherwise. His day of judgment i Cor. iv. 3. 
►vould be like that of man, wMch it certainly 
^iU not be. It is not strictly true, however, 
;hat the higher a threatening runs, so much 
he more likely are men to be deterred from 
linning ; it is the certainty of punishment of 
iome kind, not the vague notion that an un- 
lefined but very immense punishment niay 
ivertake men, that keeps them — so far as 
hey are kept at all by punishment or the 
ear of it — ^from doing wrong. This is what 
ur heavenly Father has told us, in almost 
very page of Scripture, is His mode of 
;ovemment ; and the superiority of it tci ^'^ a 

ither may he tested by any father oi a feccK^ *^ 
r master of an establishment trymg ^^ ^^^ 
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DIAL. IV. metliods for a time. Eeally, I should think 
~^ ^^ ' that the effect upon any man must be over- 
powering for good, of his always remember- 
ing such truths as these : — 

Luke XV. 17, 1. That he is a child of God, like the pro- 
^^' digal who remembered that he had sinned 
against his father. 

Gai.Yi. 7. 2. That as he sows, so shall he reap ; and 
Lukexii 2. that '' there is nothing covered that shall not 
be revealed; neither hid that shall not be 
known," which would make him fear sin in 
himself y such as secret pride and envy, more 
than the sins which he sees in others. 

James H. 13. 3. And that still " mercy rejoiceth against 
judgment." The notion of a future judg- 
ment is not the only consideration that 
should weigh with us. We should remember 

Psalm iviii. 11. that " He is a God that judgeth in the earth ;" 
that He is always near us, and sees us 
through and through. 

If we all did this more, we should not, I 
believe, be so ready to fall into, to palliate 
and think little of little sins, as we call them ; 
which, in any case, do us some harm, and 
may do us and others much more than we 
ever dream of* 

SCLERUS. 

I suppose that the more sins we commit; 
and the less holy we are, at least when we 
come to die, bo much. tke> les>s blessedness 
shall we partake oi m VScie^ ^i^^ Vo ^om.^. 
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PHIDIAS. .^I^iiJI; 

But we shall never come to think of these 
things as we ought to do, until we have 
looked at our fellow-men in the relation that 
they stand in to Almighty God, and con- 
sider the respect which on that account is 
due to ourselves and others. A heathen poet 
could teach us that very great reverence is 
due to a child, 

" Maxima debetur puero reverentia ; " Juvenal Sat. 

xiv. L. 47. 

and a heathen philosopher, that a man had 
learned much when he had learned to reve- 
rence himself. " If (says he) we have so far 
profited as to have got a reverence of our- 
selves, we may then well let go a tutor or 
pedagogue." Cum jam profeceris tantum, wif Seneca, quote. 
sit tihi etiam tui reverentia^ licehit dimittas in Barrow's 
poedagogum ! We alas ! have retrograded 
in this matter, and some of us have been 
taught to believe that we are only lumps of 
corruption ; and that unless we are first of 
all convinced, and thoroughly convinced, of 
this, there is no hope for us. Let not this 
be ; and let it not be said that the doctrine 
of XJniversal Eestitution does away with pu- 
nishment, or in the slightest degree dis- 
courages holiness or righteousness of living. 
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DIALOGUE V. 



OF PUNISHMENT. 



SCLEETJS—PHIDIAS. 
DIAL. V. SCLERUS. 

We Lave not yet touched upon the sub- 
ject of Punishment in itself; there are, also, 
some other very dreadful things said about 
the punishment of the wicked, which I might 
have mentioned before, but which I did not 
wish to interrupt you with. I hope you will 
be willing to enter on these matters. Now, 
I have always been accustomed to consider 
sin as an affront offered to God, whose honour 
is thereby affected, and who is thereby 
offended ; and punishment as the just judg- 
ment upon the offender inflicted by Hmi 
who cannot look upon iniquity. 

PHIDIAS. 

It is never, as far as I am a.ware, said in 
Holy Scripture that God is offended with sin 
or with sinners, although it may be said 

2Cbron. that a sinner offends against the Lord, ^. e. 

j^yjji. 13. ^y^^ ^^ trespasses agamst Him. Xom xm^j 
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consider this a small matter ; but it seems to dial. v. 
me of great importance, on a subject so diffi- 
cult, to adhere closely to Scripture language ; 
and such as you have used is most dangerous, 
for this reason, that, if it has any meaning 
that cannot well be otherwise expressed, that 
is a false meaning, unwarranted by His 
Word, and one that makes Him like one of 
ourselves, oflfended and affronted at men's 
transgressions. This is very like thinking 
that God is " altogether such a one as our- PsaimL2i 
selves," whereas He is truly without parts 
and passions. 

When punishment is spoken of, it has 
sometimes the notion that you mention ; the 
root of the word being the Greek word for Tiiiwpia nfi. 
honour : but that notion must be much mo- 
dified, if not entirely changed, when we 
take into consideration the difference just 
noticed between God and man. That an 
affliction or other punishment is brought by 
God upon His own obedient people for their Heb. xii. 4, i 
benefit, is shown by nameless instances and ^^ 
declarations of His Word. But there are 
also cases in which it is used for the cor- 
rection and improvement of the disobedient ; 
as the following: The 83rd Psalm con- 
tains fearful denunciations of punishment 
against the wicked : ^ ^ So persecute them psaim ixxxii 
with Thy tempest, and make them afraid ^^■*®- 
with Thy storm ; fill their faces with shame. 
Let them he confounded for ever •, ^ea^ \^\» 
them be put to shame and pexi^?^ ^^ 
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DIAL. V. nothing more were said, the advocate of 
^^^^ ^^ endless torment might think he had a 
strong argument here : yet the other words 
explain the reason why all this is to be 
done : " that they may seek Thy name, 
Lord," and " that men (or they) may know 
that Thou, whose name alone is Jehovah, art 
the Most High over all the earth." This 
gives altogether a dilBFerent turn to the lan- 
psaim Ux. 13. guage ; as in another Psalm: "Consume 
them in Thy wrath, consume them that they 
may not be ; and let them know that God 
ruleth in Jacob unto the ends of the earth." 
The 26th chapter of Leviticus contains 
awful threatenings of evil to the disobe- 
dient; yet an utter, final, inevitable, and 
endless misery is not hinted at. On the 
Lev. xxvi. 18. contrary : "If ye will not yet for all this 
hearken unto me, then I will punish you 
seven times for your sins;" a fearful pu- 
nishment, no doubt, but not an infinite one. 
^^- 45^*-^** " And yet for all that, when they be in the 
land of their enemies, I will not cast them 
away, neither will I abhor them to destroy 
them utterly, and to break my covenant with 
them : for I am the Lord their God. But I 
will, for their sakes, remember the covenant 
of their ancestors, whom I brought forth out 
of the land of Egypt in the sight of the 
heathen, that I might be their God : I am 
the Lord." Vain is the answer which may 
j be foreseen to this argument taken from the 

' Hooks of Moses, ttiat tevxi^otA \!cmv^ ^\^ 
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are there spoken of : for God's dealings with dial. v. 
His people, as there recorded, are thrown "•— ^^^^-^ 
away upon us, and it is absurd in us to 
think about them, or even to read of 
them, except as a matter of curiosity, 
if they are not strictly analogous to His 
dealings with us. The final restoration of 
the Jews does not there depend upon their 
obedience (for the want of that they have 
suffered and do now, alas, suffer) ; but upon 
a far firmer basis, ^^ I am the Lord ; " and it 
is upon this rock that our salvation must 
be built. So in the case of the wicked 
person among the Corinthians, the instruction 
of the Apostle was : ^^ In the name of our i Cor. v. 4, i 
Lord Jesus Christ, when ye are gathered 
together, and my Spirit, with the power of 
our Lord Jesus Christ, to deliver such an 
one unto Satan for the destruction of the 
flesh, that the spirit may be saved in the day 
of the Lord Jesus." If, however, you will 
name any passages that have particularly 
struck you, we may enter upon the consider- 
ation of them. 

SCLERUS. 

These must at least imply something very 
dreadful : ^^ Of how much sorer punishment, Heb. x. 29. 
suppose ye, shall he be thought worthy, 
who hath trodden under foot the Son of 
God, and hath counted the blood of the 
covenant^ wherewith He was sanetiSifedL^ «». 
unholy things and who hath, done ^l^^-^SJ^ 
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Heb. X. 29. 
TifKopia 



DIAL. V. unto the Spirit of grace ; " " Who shall be 

2The8rir9. punished with everlasting destruction from 

the presence of the Lord, and from the 

viatt. xxv. 46. glory of His powor ; " and " These shall go 

away into everlasting punishment," con- 
sidered merely with reference to punish- 
ment. 

PHIDIAS. 

I am glad that you have selected these 
passages, as in each case there is a different 
word in the original, corresponding to the 
English " punish." In the first, no doubt 
the honour of God (against whom all 
sin is committed) is concerned in seeing 
that a recompense be paid to him who 
would do all the things there noticed. 
But, observe, he was sanctified with the 

. blood of the covenant ; and it is not 
said that that blood will be ineffectual ever 
to wash away his sins. In the second, the 
words denote merely paying a penalty, and 
from them not much, il anything, can be 
drawn for our argument. The last is more im- 
portant, and deserves a more minute exami- 
nation. The word there used and translated 
punishment, ^oAacn^j is derived from ^o\o$^ 
"docked, clipped, stunted, curtal," and 
means "a pruning" as of trees, and hence 
"a checking, chastisement, correction, punish- 
ment," corresponding to the Latin "poena." 
Now, as trees are pruned, not that they 
may die, but that they may be made better ; 

80 the punishment oi t\i<& m^Oi^ ^<^\^^ 
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DIAL. V. 

spoken of, will be a correction for their ""^^ ^^ 

benefit. The two words cumvios and ^o>^oi<ns^ Bengel in lo 

thus throw great light upon each other. 
Instead of being an everlasting punishment, 
in the common meaning of these words, 
according to their strictest and most proper 
sense, it is '' an eternal correction," a chas- 
tisement pertaining to the age or dispensa- 
tion of the Gospel. This is extremely 
agreeable to what we know of God from our 
own consciences, and from the written Word, 
which supplies us with no instance that I , 
know of, of punishment on His part merely 
foff the sake of punishment. 

SCLERUS. 

But you would find it very difficult to 
convey to a plain man the idea of " eternal 
correbtion," 

PHIDIAS. 

Yery likely, with the ideas of " eternal " 
and "punishment" and "correction" that 
we have gathered, not from God's Word, but 
from man's perversions of it; "For His isaiahiv.s. 
ways are not our ways, and His thoughts 
not our thoughts." " Thou shalt also cow- Beut. vm. 5, 6 
Bider in thine hearty that, as a man chasteneth 
his son, so the Lord thy God chasteneth 
thee. Therefore^ thou shalt keep the com- 
mandments of the Lord thy God, to walk in 
His ways and to fear Him." Ah^l ^^ ^^1BL<3^.^x^.'^'. 
have bad fathers of our flesh, ^\ae\i cox- 
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DIAL. V. rected us, and we gave them reverence : 
"""■"^^^^^ shall we not much rather be in subjection 
unto the Father of Spirits, and live. For 
they verily, for a few days, chastened us 
after their own pleasure; but He for our 
profit, that we might be partakers of His 
holiness." That is what He teaches us 
about His chastisements. Would that we 
could believe Him ! 

The use of this word is itself alone, I be- 
lieve, a strong, if not a conclusive, argument 
against the endlessness of the future torments 
of the wicked. For, allowing for a moment 
aicJviof to have the meaning that you would 
assign to it, '' eternal or endless correction " 
might merely mean a correction of which 
some efltects should be permanent, and never 
end ; just as a man who in his infancy has 
had his face scalded, suffers acute pain for 
a time, and has till the day of his death a 
mark upon his face, which, however, has 
long ceased to cause him any pain or incon- 
venience. With respect to this much- vexed 
passage, there are some other things tending 
to modify the harsh conclusions that have 
been drawn from it. 

1. Who are the goats ? was the goat an 

unclean, abominable animal ? Not at all ; it 

both chews the cud and divides the hoof, and 

is in itself a most inoffensive creature. More- 

ExocLxii.5. ovcr, the Paschal Lamb, a type of Christ, 

Zer. xvi, 21, might bc a lamb of the goats ; and the scape- 

^^' goat was a clear type oi ^wxv. Tti<^ ^^ys^i 
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and the goats both belong to the shepherd, dial. rv. 
they are both His; and there is no authority ^ ^^ -^^ 
in the original for our translation in verse 32, 
'^as a shepherd divideth his sheep from the 
goats;" it ought to be, "as a shepherd 
divideth his sheep from his goats," or " as a 
shepherd divideth the sheep from the goats." 

2. The whole discourse of our blessed 
Lord, in this and the preceding chapter, may 
have no reference to a day of judgment which 
is now future ; for it is in answer to the 
question of His disciples, " Tell us, when Matt xxiv. '< 
shall these things be ? and what shall be the 

sign of Thy coming, and of the end of the 
world?" (the consummation of the age.) 
Much at least of what our Lord said refers 
to judgments of this world ; and the valley 
of Hinnom, which was close to the Mount of 
Olives, where He and His disciples then 
were, and which is alluded to by the prophet 
Isaiah as a place of punishment, would give isa. ixvi. 24. 
a significancy to what Christ said about a 
punishment by fire, which is in a great 
measure lost by us. 

3. The fire is said to be " prepared for the Matt. xxv. 41 
devil and his angels," not for the wicked; 

and although it might be endless in itself, 
and to those, it may not be so to these : it is 
not said that they will never come out of it. 

SCLERUS. 

I have heard of this way oi e^L^^^ffiMv^ M 
the word xoAaa-tf, which seems \\tWe \ie\\^^ 
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DIAL. V. than a frittering away of its meaning ; for 
though its derivation may be, and no doubt 
is, what you mention, yet it comes to mean 
" punishment " in the strict and proper sense 
of the word, without any reference to the 
benefit of the offender. We find it trans- 
lated ^ torment," in the only other passage 
of the New Testament, where it is found 

I John iv, 18. " fear hath torment ; " and it is not easy to 
trace there any reference to a benefit for the 

Acts iv. 21, person tormented. So we cannot perceive 
how the punishment, with which the Apostles 
Peter and John were threatened, was calcu- 
lated for their benefit ; the word is xoXaVcovra*. 

2Pet.ii.9. And whcro we are told that "the Lord 
knoweth how to deliver the godly out of 
temptations, and to reserve the unjust to 
the day of judgment to be punished" 
(xoXa?ojX6vouf), the phrase surely cannot imply 
punishment for the benefit of the offender; 
because, if so, the worst offenders are singled 
out to experience that benefit ; for they are 

2 Pet. ii. 10. ^^ chiefly they that walk in the flesh after the 
lust of uncleanness, and despise govern- 
ments," &c., that are selected to undergo this 
beneficial process. 

PHIDIAS. 

You argue upon what we can see or not 

see; but if we look into these passages, I 

believe we shall find that every one of them 

18 on my side. When. St. John says "fear 

bath torment,'' ox ^' coTtecX.ioiv^^'^ V^Jb ^\aJ^^ ^ 
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particular instance of that which is univer- dial. v. 
sally true, viz. : that every sin or imper- ^"^^^^ 
fection, by the unerring wisdom and pro- 
vidence of God, brings some chastening from 
Him, something to remind us, poor erring 
creatures, that there is a more excellent way, 
such as that pointed out by the Apostle, love 
instead of fear, and thus leads us into that 
more excellent way. Such is the correction 
of our gracious Father ! Compare a passage 
of the Son of Sirach on wisdom : " Eor at eccIus. iv. 17 
the first she will walk with him by crooked 
ways, and bring fear and dread upon him, 
and torment him with her discipline, until 
she may trust his soul, and try him by her 
laws," When the Jews found nothing how 
they might punish Peter and John, the use 
of the word xoAaVcovra*, if it proves anything, 
proves that their rulers had sound views on 
this subject of punishment ; but that in every 
particular case they should reflect whether 
the step they were about to take, would or 
would not benefit the offender, is as ujilikely 
as to suppose that an English magistrate in 
administering justice has any other thoughts 
than merely acting according to the laws of 
his country. The rulers were acting as inter- 
preters, not as makers of the laws. 

In your last passage, the words ^^ to be " 
are put in the English without any cor- 
responding word in the original : the punkk- i 
ment is there represented as pxe^eiv^^ \^o\> I 
fiituroy and so may be exerted in o. ^\x:c^^ 
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DIAL. V. corrective way. The Apostle does not say 
^ that the worst offenders are singled out to 

be benefited; but he says that certain 
great sinners are especially subjected to 
punishment; just as a man convicted of 
murder would have a heavier sentence passed 
upon him, than one who had been guilty of 
petty theft. As the earthly judge, who 
would pass sentence on the two last, would 
express a hope that, in each case, the punish- 
ment might prove a warning to the culprit ; 
so our unerring Judge, when at any time He 
passes sentence upon us, does it according 
to our deeds, and in such a way as is calcu- 
lated for our correction and improvement. 
His goodness will undoubtedly triumph over 
all the difficulties that we may now have, 
in conceiving this probable or possible. 

SCLERUS. 

But, independently of any abstract no- 
tions of the nature of punishment, there 
are some very express declarations, which 
seem to carry, on the face of them, that there 
will be no end to the misery of the wicked. 
Psalm ix. 17. ^^ They shall be turned into hell," says 
Luke xvi., 23, David, '^ and all the nations that forget 
2^- God." Now, what is this ^^heU" but the 
place of torment, from which the rich man 
sought in vain to be delivered, and to the 
fire of which our Saviour said he would be 
Matt. J., 22 <?bnoxious, who should say "thou fool" to 
his brother ? 
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DIAL. V. 
PHIDIAS. Nv.-^..v-.^-^ 

In the Old Testament, I believe, the word 
rendered " hell," never means anythmgij^t 
an nndergronnd place, or "hades," and'^ig 
often translated "the grave," as wh^re 
Jacob says: " Then shall ye bring down my Gen. xUi. ss. 
gray hairs with sorrow to the grave. ^^ 
Torment has nothing more to do with it, 
than where David says again, "If I make p^.cxxxix. 
my bed in hell^ behold Thou art there." 
The truth then said is, that the wicked shall 
be destroyed, perish from off the face of the 
earth, and, like Korah, Dathan, and 
Abiram, disappear in the tomb. And that 
this is for a good purpose to offenders appears 
from the last verse, of which Hammond's 
paraphrase is : " To chastise them sharply and Ps. ix. 20. 
subdue them, that by this means they and 
all other presumptuous sinners may be 
humbled and instructed, brought to a sight 
of themselves, and a fear of Thee, in Thy 
judgments." The same word in the Greek 
"hades," though sometimes in the New #5ijc 
Testament it means " grave," is applied to 
the place in which the rich man was 
tormented. But though a great gulf was Luke xvi. 26 
fixed between Abraham and him, so that 
there was no passing between them then^ 
it is not said that it would be always im- 
possible. Besides, Abraham's addresam^ 
him as '^Son/^ and his own wisii ^Jaafc \ja.% ^•'^^^ 
brethren might not comp to tbie saxae ^"aaei ^.•i»- 
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DIAL. V. of torment, indicate that all good had not 
MatTv!^ loft him. And the hell spoken of by our j 
ytewa. Loid in the Sermon on the Mount, " ge- » 
henna" (of which the corresponding Greek I 
Bengei in loc. word is never used in the Septuagint), means 
simply the valley of Hinnom, in which the 
dead bodies of criminals lay and were 
burnt. 

SOLEEXJS. 

You will, at any rate, teach a very acoept- 
able doctrine, if you deprive " hell " of all 
its horrors. But can you hold out any hope 
Matt. y. 26. whou it is Said, " Thou shalt by no means 
come out thence, till thou hast paid the 
uttermost farthing ? " 

PHIDIAS. 

Neither you, nor I, nor any man can 
deprive hell of its horrors, or add to them; 
and every man is so far now suffering the 
torments of heU, as he is serving the devil, 
and not the God of heaven. We completely 
draw the point out of such texts as that 
quoted by you, when we refer them only to 
something that will take place after death. 
Our Saviour is not speaking about that at 
all, but about a man bj^ing committed to an 
earthly gaol for a debt that he has inourred ; 
and so far as it is applicable to things 
unseen, it would be a very strange way of ' 
declaring that a punishment was to be end- 
Jess, to say, " Till thou hast paid the utter- 
most farthing.'' Such, a ^TiXievi^^ ^:;/^\i^^ \fi*» 
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be too explicit or plain, and if the condem- dia i^v. 
nation were to have no end, there wonld be "~^'^' 
no "till." 

SCLERUS. 

But that some sin or sins will never be 
forgiven, that those who commit them shall 
never cease to suffer for them, seems clearly 
enough expressed by our Lord when he 
says : " The, blasphemy against the Holy Matt. xiL 31 
Ghost shall not be forgiven unto men ;" or, 
still more strongly : "He that shall blaspheme Mark ul 2s 
against the Holy Ghost hath never forgive- 
ness." What can be clearer than that ? 

PHIDIAS. 

You say that the latter expression is 
stronger than the former, which it appears 
to be, and which it would be, if "never" 
were a translation of the Greek word ouTroTt^ 
which properly has this meaning ; but in 
reality it is much weaker, for it is the 
rendering of 6uk — hg tov mSivot,, and the true 
translation is, " hath not forgiveness for the 
age;" and that "the age" is finite, or has 
nothing to do with "never," appears from 
the verse of St. Matthew immediately follow- 
ing that quoted by you: " Whosoever Matt. xii 32 
speaketh against the Holy Ghost, it shall 
not be forgiven him, neither in this world, 
neither in the world to come ;" where the 
same word is used aictfv, translated " world," 
certainly not in an infinite Beu^e. T^\» ^ 
person is not foTgLYm, for the oge, XL^evfioLfcx itv 



I 
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DIAL. V. this age nor in the age following^ does not imply 

^"^ "*^ ^ that he wiU never be forgiven, any more 

John vii. 8,10. than our Saviour's saying, " I go not up yet 

unto this feast,'' was to prevent Him from 

going up very soon after, as He did. This 

same answer is to be given to many like 

passages that might be brought forward, as 

johnvm.21. whero Josus Said, "Whither I go, ye cannot 

come," viz., that "wo^" does not mean 

^' never J^ 

SCLERUS. 

But if there are some for whom Jesus does 

John xvii. 9. uot pray, as He says, " I pray not for the 

world," can we believe that thegwHl ever be 

partakers of the benefits of His redemption ? 

PHIDIAS. 

He does not say, " I ask God to confer no 
blessing upon the world," but " I do not ask 
" De mundo." any qucstiou or ask for any thing concerning 
Bengei in loc. ^^^ ^orld." At that momcut the world was 
not the subject of His petitions, but His disci- 
ples were ; and they alone were capable of re- 
ceiving those blessings which were then in 
His mouth, and which the world could not at 
John ui 16. that time receive. But He loved the world, 
John xvii. 20, and just after He did pray for it : " Neither 
21,23. pi^y I fQj. these alone, but for them also 
which shall believe on me through their 
word ; that they all may be one ; as Thou, 
Father, art in me, and I in Thee, that they 
also may be one in us ; that the world may 
ibelieve that Thou \ia»t ^exA, xcka.^'^ ^«^ ^'^'^^ 
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>rayed even for His cruciflers ; and we are dial. v. 
commanded to pray for all men. i^rSriTu 

SCLERUS. 

In general this is our duty ; but there is 
I sin mentioned for which we are forbidden 
to pray — "There is a sin unto death: I do iJohnv. i6 
aot say that he shall pray for it ;'' and what- 
ever that sin may be, it is qIqbAj unpardon- 
Tble. 

PHIDIAS. 

'' The sin unto death," says Bengel, " is a Bengei in lo 
son not obvious and sudden, but such a state 
of the soul, that faith, and love, and hope, in 
short, the whole new life, is extinguished." 
"Now God does not wish His servants to 
pray in vain; as He said to Moses, ^ Speak Deut.iii.2c 
no more unto me of this matter ; ' " so St. 
John does not strictly forbid such prayers ; 
he only does not command them; his lan- 
guage is not " I say that he shall not pray 
for it," but " I do not say that he shall pray 
for it!" Those who sh/theireyes agSxi 
the truth, and reject it, are indeed to be 
strongly admonished that they are thereby 
hardening their hearts, and that there re- Heb.x.26, 2 
maineth for them no more sacrifice for sin, 
than that which they have already set at 
nought. But it is not said that there is no 
mercy in store for them at any time. 

SCLBEUS. 

Then you do not think that tke end ^^gd^«^ 

1.^ 
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DIAL. V. of, where it is said, " whose end is destruc- 

PhuTi^g] tion," and " that which beareth thorns and 

Heb. vi. 8. |)riars is rejected, and is nigh unto cursing ; 

whose end is to be burned," means literally 

the end, but some time beyond which there 

will be another state. 

PHIDIAS. 

The " end" of anything is the issue, re- 
sult, or eflfect of it — ^that to which it tends ; 
as where St. Paul to the Komans says, 
Romsnsvi.2i. ^^ What fruit had ye then in those things 
whereof ye are now ashamed ? for the end of 
those things is death;" though they had, by 
the grace of God, escaped that natural issue 
of their doings. The notion of time is not 
necessarily involved in the word at all ; but, 
so far as it is, there may be some time beyond 
it, as there will be time after the completion 
Heb. Ti. 8. or end of the age. When land is unfruitful 
of anything good, and bears only thorns and 
briars, it is burned, not that it may blaze for 
ever, iut that, afte^ being burned/it may be 
fertile. 

SCLERUS. 

Whatever may be the meaning of this, 
you will have more difficulty in giving any 
explanation according to your theory of the 
passage which I have reserved to the last, 
and which seems to me plainly unanswerable : 
^Mark ix. "And if thy hand oflfend thee, cut it off: it 
18 better for thee to eutet into life maimed, 
than having two YvaMa to %o \fi!to \s!^ 
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into the fire that never shall be quenched ; dial. v. 

where their worm dieth not, and the fire is "~^^^' 

not quenched. And if thy foot offend thee, 

cut it off : it is better for thee to enter halt 

into life, than having two feet to be cast 

into hell, into the fire that never shall be 

quenched ; where their worm dieth not, and 

title fire is not quenched. And if thine eye 

offend thee, pluck it out : it is better for 

thee to enter into the kingdom of God with 

one eye, than having two eyes to be cast 

into hell fire; where their worm dieth 

not, and the fire is not quenched. For 

every one shall be salted with fire, and 

every sacrifice shall be salted with salt. 

Salt is good ; but if the salt have lost his 

saltness, wherewith will ye season it ? Have 

salt in yourselves, and have peace one with 

another." 

This k, indeed, an awful warning, and is 
calculated to produce the deepest conviction 
on all who receive the Scriptures as the 
word of God. The expression, " where their 
worm dieth not, and the fire is not quenched," 
is reiterated with solemn and dreadful energy; 
nay, it is a fir6 that never shall be quenched : 
and the declaration, "every one shall be 
salted with fire," implies, I conceive, if it 
imply anything, that as salt preserves from 
putrefaction flesh to which it is applied, so 
those unhappy victims of Divine justice ^\^aJi. 
be salted with iSre, and instead oi \>e\Tv^ eeroL- | 
8umed by ify shall, in the wret^ike^ «i\io^^^ 
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DIAL. V. to which they are oonfined, continue immortal 
' -^'^^^ in the midst of their flames ! 

PHIDIAS. 

Let us, at least, go quietly and calmly to 
work in endeavouring to find out the true 
sense of such tremendous denunciations. 
Our blessed Saviour, when He uttered them, 
was not speaking to men who, like us, haye 
only a vague notion of such words as " hell" 
and " unquenchable fire," but to those who 
had constantly before their eyes the " hell" 

'*^b!vL*24^**' to which he alluded — viz., " GFehenna, or the 
Valley of Hinnom, which was very near to 
Jerusalem to the south-east, and which was 
the place where the idolatrous Jews cele- 
brated that horrible rite of making their 
children pass through the fire, that is, of 
burning them in sacrifice to Moloch ; " and 
who were acquainted with the words of their 

r8a.b:vL24. prophet to which He referred: "And they 
shall go forth, and look upon the carcases of 
the men that have transgressed against me ; 
for their worm shall not die, neither shall 
their fire be quenched ; and they shall be an 
abhorring unto all flesh." Now, abstracting 
ourselves for a moment from our fire^sides in 
England, and placing ourselves in front of 
Him who spake as never man spake, and 
having, perhaps, also in our minds the recol- 
lection of the smoke of some dead bodies 
that we had lately seen burnt under the 
-Mount of Olives, ^\\at ^qvsXSl ^<b 'ikso^ 
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when we heard these words ? Should we dial. v. 
say, as we are inclined to say, when we read 
commentaries on the Bible at home, " There 
is at least this distinction between the punish- 
ment in Gehenna and that of which I am 
now hearing, that the sufltering of the one is 
transient, whereas that in the other will be 
without end ? " Should we not be at once 
checked, if we said so, by the thought? 
"Nay, but the very same words are applied 
by our Prophet to a punishment that I know 
1ms come to an end ; for Isaiah has said of it, 
and of carcases, real dead bodies, the actual 
bodies of men who have been alive upon the 
earth, ^ their worm shall not die, neither 
shall their fire be quenched.' He who is 
now speaking to me, is not quibbUng with 
me ; He is not merely giving me an enlarged 
and spiritual interpretation of that of which 
I and others know the meaning full well. 
As He is quoting firom Isaiah, He is using 
Isaiah's words in the sense in which Isaiah 
wrote them : and certainly that Prophet was 
not speaking of the endless punishment of 
any after death." I do not mean to say that, 
when our Lord thus spake. He had no refe- 
rence to a punishment after death ; but I do 
mean to say that, to an audience already 
familiar with certain words, which to them 
had a most limited sense, it was the most un- 
heard-of thing possible that He should ha.^^ 
used all but the very same woid.^ m ^ ^^sv^ae^ 
iaJSniteljr more comprehensive, «xi.^ ?^^ 
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DIAL. V. with unutterable horror, without at the same 
time giving them the sUghtest intimation 
that He was so altering and enlarging their 
meaning. 

That a thing, of which it is affirmed that 
<^it shall not be quenched,'^ shall never be 
quenched, we dare not assert, of which there 
is proof abundant in the above passage in 

2 Kings xxu. Isaiah, and this : ^' Therefore mv wrath shall 
be kindled against this place, and shall not 
be quenched;" for the fire in the valley of 
Hinnom has been extinguished now for 
many ages, and is not now burning ; as any 
one can tell you who has visited tiie Holy 
Land; and I suppose no one believes that 
the wrath of God will abide literally on 
Jerusalem without end in your sense. And 
this word never, on which you seem to lay so 
much stress, is not found in the original. 
Nay, you may well be astonished ; but so it 
is. The Greek word for which the corre- 
sponding words in our English version are, 
" that never shall be quenched," is simply 

Matt.iii.i2. flf(r/3g(rro^, "unquenchable," and is properly 
translated in another passage, and means, 
when applied to a fire, one that never goes 

Exod.xxvii. out, like the lamp in the temple that was 
kept burning night and day, not one that 
never will go out. I do not know which of 
the translators of our Bible, if any, had the 
chief hand in rendering the Gospel of St. 
Mark ; but I wish I had him before me, and 
I would axraign Tmltcl as ^. \^^ c^3\:gt\^»\a.^Jw^ 
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sight of God, for having dared so to falsify dial. v. 
His word as to translate ovK—h$ rhv cuma, M^JmTSg 
"never/' thereby frittering away its mean- 
ing, and oKT^sarog twice, " that never shall be Mark ix. 43 
quenched," when the idea of never does not ^^• 
in the remotest degree enter into either ; I 
would charge him with having dared to look 
at the word of God with his own preconceived 
notions ; to treat it as notes to a text^ consist- 
ing, of some system of men, and to put down 
anything out of that system that was not 
sanctioned by the words, and the words 
alone, that were before him. 

I am really concerned to hear the way you 
speak of the salt mentioned in this passage. 
If God lays up and preserves any of the 
creatures that He has made in this way, He 
surely cannot be the all-merciful Father that 
He has told us that He is. But, if your argu- 
ment proves anything, it proves too much, 
for it is said, " every one shall be salted with ver. 49. 
fire." Whatever the process there repre- 
sented may be, it is one which you and I, 
the good and the bad, must all pass 
through; otherwise, our blessed Saviour 
would not have said " every one." 

SCLERUS. 

But if such words do not imply endless 
punishment, what stronger words could have 
been used to express this ? 

PHIDIAS. 

I have already tried to s\io^ ^wx. ^CiaaX. ^^*^^ 
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DIAL. V. there arc expressions applied to the con- 
tinued existence and blessedness of the 
righteous, different from any that are applied 
to express the continued misery of the wicked. 
To what I then stated let me now add, that 
the term " immortal," which you just applied 
to the wicked, or '' incorruptible," is never, 
as far as I am aware, so applied to them in 
Holy Scripture; and that we are nowhere 
there told that after the lapse of millions and 
millions of years heaped upon each other, 
they will be as far as ever from a release. 
These facts, fictions, or fancies, whichever 
they may be, it has been reserved for modem 
ingenuity to bring forward. No, no. It is 
not in such ways, or by the use of what we 
may think strong language, that our Heavenly 
Father pleads with us. He would rather 
allure us with real love, than scare us with 
imaginary terror. 
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OF EEPENTAKCE. 



S CLE EUS — PHIDIAS. 

SCLERUS. DIAL. VI. 

I should like to hear what you make of 
all those passages of Scripture, in which the 
necessity of Eepentance in this life is, or, at 
least, seems to be, laid down : such as the 
following : " Where the tree falleth, there it Ecci. xi. 3. 
shall be." "Seek the Lord while He may isa. w.e. 
be found, call ye upon Him while He is 
near." "Ephraim is joined to idols; let Hos.iv.17. 
him alone." "Because I have called, and Ptoy. i. 24-28. 
ye refused ; I have stretched out my hand, 
and no man regarded; but ye have set at 
nought all my counsel, and would none of 
my reproof: I also will laugh at your ca- 
lamity ; I will mock when your fear cometh ; 
when your fear cometh as desolation, and 
your destruction cometh as a whirlwind; 
when distress and anguish cometh upon you. 
Then shall they call upon me, but I wiU not 
answer ; they shall seek me early, Wt ^<s^ 
shal] not £nd me." " When OTLCie \!SifcTCL^a^\R5t ^id^^fc-K^xx, 
of the house is risen up, and. \iaAi5ft. ^tt\\}^ \^ 

It 
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DIAL. VI. the door, and ye begin to stand without, and 

^~^ ^ " to knock at the door, saying, Lord, Lord, 

open unto us ; and He shall answer and say 

unto you, I know you not whence ye are." 

2 Cor. yi. 2. " Bchold, uow is the accepted time ; behold, 

Heb. iiL 7, 8. now is the day of salvation." " To-day, if 

ye will hear His voice, h^en not your 

hearts, as in the provocation, in the day of 

Rev. xxiiii. temptation in the wilderness." "He that 

is unjust, let him be unjust still: and he 

which is filthy, let him be filthy still ; and 

he that is righteous, let him be righteous 

still ; and he that is holy, let him be holy 

stiU." 

From all which it seems clearly to be in- 
ferred — 

1. That our present life is the period of 
probation assigned to ws by God Ahnighty, 

2. That death is the point that must not 
be passed without our turning to Him by a 
true and hearty repentance. 

3. That if we do not so turn, there will 
be no more room for repentance ; therefore, 

4. That there can be no hope for those who 
live in sin, and die without repenting of it. 

PHIDIAS. 

I am persuaded equally with you that our 
present life is allowed us as a period of proba- 
tion; and that repentance is very much 
insisted upon. We are not, however, told, I 
tliink, so clearly as you have laid it down, 
that that is a thing t\iat ^ «xv:5 ^aXfc tss»^\^ 
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done before death— on the contrary, many of dial. vi. 
the passages quoted by you speak of this "^^ "*" " 
work as a work to be done to-day^ noWy 
without any delay. Some of them seem to 
or simply that even in this life repentance is 
impossible, e.^., if a man has hardened him- 
self in sin ; and in not one of them is it said 
or implied, " Be sure that you do this before 
deal^P But, without replying to particular 
texts, the whole interpretation you put upon 
them, and one that I allow is extremely 
common, goes upon a supposition that is 
entirely without foundation, and most per- 
nicious m its consequences — ^viz., that God 
does not now act by perfect unerring laws, 
but that at some fature time He will come 
in, and put things right, which He now 
allows to go wrong ; whereas, those words 
apply quite as much to thi^life as to the life 
to come ; and to refer them only to a future 
state, is a sort of atheism^ of which, I fear, 
a good deal is now to be found on the earth ; 
atheism, I say, in removing God from this 
world or state, when we are told that He is 
the God of the ages, and then assuredly of this i Tim. i. 17, 
age. I do not mean in any way to accuse 
you of atheism ; but if you will consider the 
effect of putting the whole interpretation of 
such passages as you have cited on a future 
state, you will, I believe, find it to be that 
people will think that they can live "with- ii^K.vv.vk. 
out God in the world." Tko ^m^\:xsx^R» 
quoted by you declare we^lity trxxflw^^ ^^ 
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DIAL. VI. not merely those into which they have been 
"~^'^ ' spiritualised. They lay down general, 
irresistible, immutable laws of Nature, or 
rather of the God of Nature, that the effects 
of every act conUntie; that all things that 
men do tell in the long run for or against 
them ; that if a man will shut himself out of 
happiness he will be miserable inevitably; 
that if he allows to pass the allotted time 
for doing anything, that thing will remain 
undone to his sorrow and pain. But not 
any of them can mean that God rejoices in 
inflicting upon men that punishment which 
they, in fact, in the natural course of things 
bring upon themselves. The chapter of 
Butler's '^ Analogy," on " The Government 
of God by Eewards and Punishments," is 
full of matter that would help to correct the 
erroneous notions' that have been taken up 
on this subject. After giving instances of 
natural punishments, inflicted in this life, he 
says : — 
Butler's . " Thcsc thiugs are not what we call ac- 
•• Analogy/; cideutal, or to be met with only now and 
"' then ; but they are things of every day's 
experience ; they proceed from general laws, 
very general ones, by which God governs 
the world in the natural course of His pro- 
vidence. And they are so analogous to what 
religion teaches us concerning the future 
punishment of the wicked, so much of a 
piece with it, that botli ^o\M naturally be 
expressed in the very ^a\xi^ ^otdia «sA \mss^- 
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ner of description. In the Book of Proverbs, dial, vl 
for instance, Wisdom is introduced as fre- ^""SwlT^ 
quenting the most public places of resort, 
and as rejected when she offers herself as 
the natural appointed guide of human life. 
. . . And the whole passage (he says) is so 
equally applicable to what we experience in 
the present world, concerning the conse- 
quences of men's actions, and to what re- 
ligion teaches us is to be expected in another, 
that it may be questioned which of the two 
waa principaUy intended." And in another 
part of his work he tells us that it is as 
much the language of natural religion, as of ^ 
Christianity : " He that is unjust, let him be Part u. Ch. i 
unjust still ; and he that is holy, let him be 
holy stin." 

Much good might be done in the present 
day by a man of .Butler's stamp, who 
would meet the diflB.culties of the doubting 
as they are presented^ and who would not 
shock reason, and religion^ and common 
sense, by insisting on things being beUeved 
that are not revealed, and that really are 
never truly believed, except by enthusiasts. 
If, indeed, the nonsense is believed that is 
talked about persons repenting " at the 
eleventh hour," and such maxims as, " while 
there is life there is hope," are in the mouths 
of those who should teach others, need we 
be surprised that poor souls are buoyed u^ 
by a false security, and are cextmaV^ V.^ <^"a. 
to misery ? ^ 
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SCLERXTS. 



I am no Mend to death-bed repentances, 
as they are called ; and I would join you in 
hailing with pleasure any means that might 
be devised by which men should be led to 
put no confidence in them, but to do the 
work of God while they are in health and 
strength. 

PHIDIAS. 

For this purpose we must aim a blow and 
endeavour to strike at the root of the mis- 
chief, and that is the common belief that 
death is the sole turning-point in man's 
existence. Take a man at random, and ask 
him what he thinks he ought to live for? 
"For heaven," he will probably answer. 
" But you are not living for heaven : what 
then?" " I hope to do so," he will reply, 
" at least hefore I dieJ^ This atheism, my 
dear Sclerus, must be got rid of at any rate. 
The very foundations of "the religious 
feelings " of the country, as they are called, 
are out of course. The service of God is 
thrust into a comer, instead of being {he 
work of every day of our lives. Man 
must be told that God is the God of this . 
world ; that evert/ sin hardens a man ; that, • 
as a matter of course, and of as much cer- 
tainty as that two and two make four, evert/ 
sin makes a man worse than he was before 
he committed it •, t\vat if he allows himself 
to be carried away Vy \i\^ \\3L^\a».j V^ ^^^S^l 
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inevitably become worse and worse every dial, v 
day ; and that if he has allowed himself so 
to be carried along, he is not to expect that 
from an immense exertion, and strong 
" feelings " of his, a sudden afflatus is to 
come upon him and whiff all his sins away 
at once, so that he will hear no more of 
them. If this last is true teaching, we may 
as well at once put our Bibles into the fire, 
for they are certainly exploded, very good, 
it may be, for the days in which they were 
written, Wt not fit for the enlightened 
nineteenth century. 

Such are some of the sad effects of ex- 
plaining away (as Butler expresses it), after 
allowing in words the truth that we shall all 
be judged strictly according to our deeds. 
Fearful are God's denunciations against im- 
penitent offenders. If we will believe Him, 
fearftd will be the hypocrite's, fearful will be 
every hardened sinner's looking for of judg- 
ment ; and fearful will be their doom ; not 
the less so, if there is no imaginary ad- 
dition made to the terror, from the bugbear 
of endlessness, which really seems to pro- 
duce no salutary effect whatever. 

SOLERUS. 

Although it may be wrong and very dan- 
gerousf to look upon death as the only turning- 
point of a man's existence, still we must 
believe that his state hereaitet ViSV ^^"^^^v?^^ 
upon the state in which, deatla. ^oiSl^ \ii5sv\ 
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DIAL. VI. and although it may be very desirable tha 
-^ ^ " men should daily live as good Christiaiis 

still, if they do not, it is better that thej 

should repent some time before death thac 

.uke xvi. 22, Hot repent at all. It was immediately aftei 

23,25. death that the rich man and LazaruB were 

consigned, one to misery, the other to hapja- 
Johnix.4. ness, "The night cometh," said Jesus, 

"when no man can work;" that surely 
Rey. ii. 10. means death. It is, if we are faithful unto 

death, that we shall receive a crown of life. 

PHIDIAS. 

From all these we may conclude that there 
is a time to work, and a time when we cannot 
work, and that we ought to work when wfi 
can ; that our conduct in this life will be 
recompensed by our finding ourselves in a 
suitable condition in the next ; that if we 
continue doing the work of God day by day 
faithfully so long as we live. He will reward 
us with a crown of life. But they represent 
our great work not as one to be done at some 
point of time, or at any rate before a eertaii] 
point of time ; but as a continuous work, 
never to be broken off till it is accomplished, 

SCLEBUS. 

Butj to return to what is more properly 
our discui3sion^ Suppose a man lives as 
ungodly life from first to last ; suppose he if 
frequently warned, and he does not take 
irammg, but dies mtlaoxA xe^ii&cL%\ ^\iaJ 
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•eason have we to believe that he will ever dial, vl 

>e released from that misery, which, accord- ^"^ ^^ 

ng to your own showing, he has brought 

ipon himself ? Is there any place of repent- eccI ix. lo. 

ince in the grave, where there is said to bo 

10 work, nor device, nor knowledge, nor 

wisdom? 

PHIDIAS. 

You now ask me a question, that I confess 
[ cannot give a clear and particular answer 
to. Our Almighty Creator knows best how 
much to reveal, and how much to conceal 
from His creatures. He now lets us see a 
little of His designs, and He has told us that 
there will be a restitution of all thiugs. But 
the particulars by which He will bring that 
restitution about, and still judge every man 
according to his deeds, it is not in my power 
to tell you, simply because God has not told 
me. I suppose you would be equally and 
for the same reason at a loss to tell mo what 
your great-grandfather, who died fifty years 
ago, is doing at this moment. I know, how- 
ever, that with Him all things are possible, 
that He can do all things ; and I know that 
He has already touched the hearts of many, 
such as Manasseh, St. Paul, John Bunyari, 
and John Newton, and turned them to Ilim- 
aelfl Some of these have gloried in their 
former infirmities, and magnified the grace 
and the power of God, that have been sKowvl 
tipon them whet^^u were revelling ia aV/ral- 
mUesin. J I ana. toVd ^e ^i«^- 



1 
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DIAL. VL trary by God Himself, which I do not find 
^^^^"^^^^ that I am) I have full confidence that the 
same Almighty power may be exerted in a 
Matt.ziL32. suoceoding age (in which it would appear 
that siiiB may be forgiven), or in succeeding 
ages, to cleanse even those who have lived 
and died in the grossest iniquities. I am 
content to leave this matter in the hands of 
God. 
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DIAL. VI 



SCLEETJS— PHIDIAS. 
SCLERirs, 

There are many particular examples of 
disobedient, wicked persons ; if you believe 
that all shall be one day restored to the 
favour of God, they must be; but will this 
be true of such men as Esau, the idolatrous 
inhabitants of Canaan, and Judas Iscariot ? 
I select these, as they are all contrasted with 
others; Esau, with his brother Jacob, the 
idolatrous inhabitants of Canaan, with the 
Israelites, and Judas, with the other 
Apostles. 

PHIDIAS. 

Other examples you might have men- 
tioned, that would have illustrated our argu- 
ment better, Adam, for instance. Now no 
one doubts that he lives unto God, and will 
continue with God ; at least, I never heard 
of any one that supposed that he would be 
for ever miserable ; " For otherwia^ " \^ ^vs»^ 
^he words of J3engel, " I do not \mi^fit^\»«sA ^'^^ 
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DIAL. VII. how the restitution effected through Christ 
can be worthily celebrated in heaven," If 
then he, who is the very type of a sinner, is 
not lost entirely, much less, it would seem, 
will any of his descendants, who have in- 
herited their sin from him, and who could 
point to him as their ringleader and captain. 
The fruit surely cannot be worse than the 
root from which it springs. 

SCLERUS. 

As to Adam, I allow that I never thought 
of his being damned eternally ; for it would 
Lukeiii. 38. be hard to believe that the father of us all, 
the son of God, should be so dealt with. 
But we are not called upon to inquire into 
his case, which may be altogether of an 
exceptional character. 

PHIDIAS. 

We are too ready to make cases that go 
against our theories exceptions. . The case of 
Adam, who is the type oi man in his natural 
state, I should rather think, is likely to be 
the case of every man ; at any rate it seems 
highly improbable that he should be more 
leniently dealt with than any of his pos- 

i Cor. 15, 22. terity. When it is said, "As in Adam all 
die, even so in Christ shall all be made 
alive," it is not hinted that any benefit is 
conferred upon him that will not be conferred 
upon all. But in trotti^ \iotk the first man 

)i, and the second Adam, N^et^ ^^^^^^ <^^ isnskclxbL 



EXAMPLES. 133 * 

eneral. As they were both under the dial. vn. 

ominion of sin for a time ; Adam, by giving 

ray to it in his own person; Christ, by 

ecoming sin for us, and taking our sins upon 

lim ; yet sin was not the normal condition 

f either; they were both delivered from it : 

sin is not the natural, proper condition of 

tny man; though every man is naturally 

nclined to sin, yet every man when he does 

lin, is going against the highest natural 

Divine principles within him, and knows 

nore or less distinctly that he is; he is 

Jubject to vanity, not willingly; and he Rom. viii. 20, 

groans and travails until he is fully delivered. ^2. 

You have not taken any example out of 
Ihe New Testament, after the full establish- 
ment of the Kingdom of Heaven upon earth, 
srhich would have been more nearly parallel 
to our case. 

SCLERUS. 

Such instances, however, might have been 
?iven, as that of Ananias, who was struck Acts y. 5. 
lead at the word of the Apostle ; those of 
¥hom St. Peter writes that " it is happened 2 Peter ii. 22. 
them according to the true proverb, The 
log is turned to his own vomit again ; and 
he sow that was washed to her wallowing in 
he mire ; " and Alexander the coppersmith, 
tf whom St. Paul just before his death said, 
'The Lord reward him according to his 2Tim. iv. u. 
forks." 

PHIDIAS. 

Tie ease of Ananias may "be an W\vv^\>TaXA«vi 
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DIAL, vn of Jeremy Taylor's remark, "God sometimes 
Jer7fa^r^ givos pardon beyond all His revelations and ' 
Ser. XXVII. declared will, and provides suppletories of re- 
and Note in' pentanco, occeptiuff a temporal death instead of 
last Edition, ^f^ eternal ; tlmt although the Divine anger 
might interrupt the growing of the fruits, yet 
in some cases and to some persons the death 
and the very cutting off shall go no further^ \ 
but be instead of explicit and long re- 
pentances ; " and this view of the particular ' 
case of Ananias has, it seems, been taken by ^ 
some of the Fathers of the Church. 

The second instance brought forward by 
you, is only a striking illustration of a ' 
universal law, that, if a man sins against j 
light, and knowledge, and conviction, it wiU 1 
be worse with him than if he had always re- 
mained in darkness, and ignorance, and 
hardness. 

The last case, that of Alexander, is but 
an example of God's universal law of { 
retribution, which we find illustrated in some 
way in almost every page of Scripture, and 
almost every day of our lives. There is no 
harshness, as there seems to be, in the 
Apostle's saying, "Alexander the copper- 
smith did me much evil ; the Lord reward \ 
Bengeion2 him according to his works." "The ■ 
Apostle knew that he would not go un- I 
punished, therefore he subscribes to the 
judgment of God ; " and if we knew more 
than we do, we skould Trnder^tand that such 
a word is nothing d\ffieteofc feoxci ^ik<^ ^Nq^Slq^ ' 



Tim. It. 14. 



EXAMPLES. 135 

that we ourselves offer up daily, " Thy will dial, vil 
be done in earth, as it is in heaven." ^^^'"" " 

In not one, however, of these cases, is an 
endless punishment implied. But I have no 
objection to enter upon the consideration of 
the instances first mentioned by you. 

SCLERUS. 

As to Esau, then, we shall leave out, if 
you please, all reference to predestination, 
as a matter that we have nothmg to do with. 
Esau, it is plain, was a man regardless of 
God, ^^a profane person," as the Apostle Gen. xxy. 29- 
calls him, disobedient to His commands, and ^ 5 ^^"- 3*» 
self-willed; when tempted with a mess of Heb.xii. le, 
pottage, he fell: so he was rejected, and ^^^l'^ 3 
did not receive the blessing of his father; Rom.ix.'is. 
but was cast out for ever from the presence 
of God ; for what else can be the meaning 
when it is said, "Jacob have I loved, but 
Esau have I hated," and that " he found no 
place of repentance, though he sought it 
careftdly with tears ? " 

PHIDIAS. 

As predestination is a matter that I think 
we have a great deal to do with ; if we lay 
it on one side for the present, it will be with Dial. Vra. 
the understanding that we shall consider it 
another time. I agree with much that you 
have said of Esau, but not with all, especially 
not with this, that " he was ca^t o\A fet ^"^<et 
ivm the presence of God," wbis^ i& tmA» «si^ 
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MAL. VI. and although it may be very desiiuble that 
-^'^" " men should daily live as good Christians, 

still, if they do not, it is better that they 

should repent some time before death than 

ake xvi. 22, Hot repent at all. It was immediately after 

23,25. death that the rich man and LazaruB were 

consigned, one to misery, the other to happi- 
Johnix.4. ness. "The night cometh," said Jesus, 

"when no man can work;" that surely 
Bey. iu 10. means death. It is, if we are faithful unto 

death, that we shall receive a crown of life. 

PHIDIAS. 

From all these we may conclude that there 
is a time to work, and a time when we cannot 
work, and that we ought to work when we 
can ; that our conduct in this life will be 
recompensed by our finding ourselves in a 
suitable condition in the next ; that if we 
continue doing the work of God day by day 
faithfiilly so long as we live. He wiU reward 
us with a crown of lifia. But they represent 
our great work not as one to be done at some 
point of time, or at any rate before a eertain 
point of time; but as a continuous work, 
never to be broken off till it is accomplished. 

SCLERUS. 

But, to return to what is more properly 

our discussion^ Suppose a man Uves an 

ungodly life from first to last ; suppose he is 

i5requently warned, and he does not take 

TFaming, but dies mtkouV. xe^T3A3ca%\ ^^^W 
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reason have we to believe that he will ever dial, vl 

^e released from that misery, which, accord- ^^^' " 

ng to your own showing, he has brought 

ipon himself ? Is there any place of repent- eccI. ix, lo. 

ince in the grave, where there is said to bo 

10 work, nor device, nor knowledge, nor 

wisdom ? 

PHIDIAS. 

You now ask me a question, that I confess 
[ cannot give a clear and particular answer 
tx). Our Almighty Creator knows best how 
much to reveal, and how much to conceal 
from ffis creatures. He now lets us see a 
little of His designs, and He has told us that 
there will be a restitution of all things. But 
the particulars by which He will bring that 
restitution about, and still judge every man 
according to his deeds, it is not in my power 
to tell you, simply because God has not told 
me. I suppose you would be equally and 
for the same reason at a loss to tell me what 
your great-grandfather, who died fifty years 
ago, is doing at this moment. I know, how- 
ever, that with Him all things are possible, 
that He can do all things ; and I know that 
He has already touched the hearts of many, 
such as Manasseh, St. Paul, John Bunyan, 
and John Newton, and turned them to Him- 
self. Some of these have gloried in their 
former infirmities, and ma^ified the grace 
and the power of God, that have been shown 
upon them whm they were revcUiug m obomv 
m^Ji^ sin. AuA (unless 1 ani \io\5L ^^ ^^^^ 



138 UNIVERSAL RESTITUTION. 

DIAL. VII. the meaning is, that he found " no way to 
^ change his mind," for he had hardened his 
heart, as every man does who wilfully sins ; 
or "no change of the blessing pronounced by 
his father," for his father uttered the judg- 
ment of God, which should be accomplished. 

SCLERUS. 

As to the idolatrous nations of Canaan, 
they who sprang from accursed roots, gave 
themselves up to all wicked deeds, and thus 
angered the Lord against them ; their crimes 
must have been great, when the Israelites 
were commanded to execute vengeance upon 
them by cutting them off, and when even 
now a curse rests upon those of them that 
remain. Can we expect that they will be 
better off in the world to come ? 

PHIDIAS. 

No doubt those nations were, and in some 
measure even now are, striking monuments 
of the just judgments of God. But if those 
evils that you mention have come upon 
them and rest upon them, may we not hope 
that these punishments will prove enough 
for them ? It is, at least, very remarkable, 
if God intended to punish them for millions 
and millions of years, and never to bring 
them out of their torments, that He never 
gave them any hint to that effect. Surely 
that was not like tiie God of truth^ who 
willeth not the deatla. oi ^ma. >ik^\» $)c^^^. 
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Surely (to speak with all reverence) it was dial. vir. 
more like a cruel tyrant, and not like a ^^-'''^"^*-^ 
Father, who pities the work of His own 
hands, to let them go on in their abomina- 
tions, and all the time not to warn them at 
all of the far heavier and more enduring 
wretchedness that was in store for them. 
If the threatening of a hell-fire, of which 
there shall be no end, has, in modern times, 
any such good effect as those who believe 
it true allege that it has, or, at least, ought 
to have, it would have had an equally good 
effect upon those nations. 

SCLERUS. 

Now you are talking as the rich man in 
the parable spoke to Abraham, when he Luke xw. 27, 
asked him to send and warn his five brethren, ^®- 
lest they should come into the place of 
torment where he was. It is evident that 
we cannot argue in that way. Besides, one 
of the sorest punishments inflicted upon 
those nations by Almighty God, may have 
been His blinding their eyes, so that they isa.vi. 9, la. 
should not see the truth and be converted. 

PHIDLAS. 

If this was their punishment, it was one 
aot inflicted upon them alone, but upon 
God's favoured people. But, at any rate, 
with respect to the others, ttiere are tT[v<^^vi^ 
lUeviatiiz^ circumstances to take \tA,o ^e,- 
H)unt: 
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d iMmYU . 1. They were not entirely cut off. 

jodjTxT. 6s ; 2. Of those that remained, some were 

xYi. 10, &c. distinguished for their virtue, which could 

only have been the fruit of the grace of 

^^y^j*-/; ; God, as Kuth the Moabitess, Uriah the 

2 Sam. xkiv.* Hittito, and Araunah the Jebusite ; and the 

22, 28. greatness and power of such people as the 

Sidonians and the Carthaginians (descended 

from those nations) were undoubtedly gifts 

of God. 

Rnth iy. 18- 3. Somc of them were among the ancestors 

Matuf *6, &c. of David, and of Jesus Christ. 

4. There had been various intimations of 
the providence of God over them, and His 
mercy towards them, as in the case of the 

Lake iy. 26- widow of Sarepta; noticed by our blessed 

»'• Lord. 
Murk iii. s. 5. A great multitude of them about Tyre 
and Sidon, who were of those nations, were 
among the first who, when they had heard 
what things Jesus did, came to Him, and 
doubtless became His disciples; and many 
of them now are disciples, and eminent 
disciples of Him. Among all these God 
never left Himself without a witness, but 
always preserved a seed, to show that the 
stock was not all dead, but woidd one day 
revive and flourish. 

SCLERUS. 

Concerning Judas, I hope to say nothing 

but what there i» ^gilaicL authority for in 

jScripture. Of him it \j^» m^\s^ ^^^^»^ ^ 
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he was the son of perdition ; that of those dial, vh 
given Him by the Father none was lost but johnxviL i 
he ; and that it would have been good for Matt, xxvi 
him, if he had not been bom. Then we are ^*- 
told that "Satan entered into him;" that Johnxiii.2: 
after betraying Jesus he went and hanged ^*"' "^"* 
himself, having by transgression fallen from 
his apostleship, "that he might go to his own ^^^ .^ ^^^ 
place." 

Now what can that place be but hell, the 
place of torment ? How at least can he ever 
get out of that place ? What vestige of hope 
is there for him in anything that is written, 
especially when we have the word of our Lord 
himself, " Woe unto that man by whom the 
Son of man is betrayed ! it had been good 
for that man, if he had not been bom." 

PHIDIAS. 

A great part of what you have said is per- 
fectly true ; but even in the case of Judas, 
whose example is a most fearful one, and 
whose exception from the rest of the Apostles 
is a sad one, and renders his case if any an 
exceptional case, from which little or nothing 
can be deduced applicable to others, I do not 
think that you are justified in drawing the 
conclusions that you have done. What I am 
now going to say does not seem to myself 
altogether satisfactory ; but, independent of 
the general argument, from which it a^^^-ax^ 
that all men will be restored^ aivd ^Jciet^l^t^ 
Judas among the rest, there are^ ig«x\Assv3^S)X 



{ 



142 UNIVERSAL RESTITUTION. 

DIAL. VII. circumstances that would lead us to hold out 
"~^ ^ " some hope even for him ; such as these : — 

1. It is hardlv too much to suppose that 
he had some good in him; othe^ he 
would not have been chosen by Jesus Christ 
one of His twelve Apostles ; much less would 
he have been selected to an office of some 
distinction among them, that, namely, of 

John xii. 6. treasurer or purse-bearer. 

2. He had been clearly marked out in 
prophecy, and his betrayal of Jesus had been 
foretold some time before it took place. The 

P8.XU.9. words of the Psalmist, "Yea, mine own 
familiar friend, in whom I trusted, which did 
eat of my bread, hath lifted up his heel 
against me,'' had been applied to him by 

rohnxiii. 18. Christ. And it was " that the Scripture 

Fohnxvii. 12. might be fulfilled " that none of them was to 
be lost, biit the son of perdition. It may be 
said, and it often has been said, that Judas 
prepared himself for all this wickedness, into 
which he was at last hurried, by his previous 
dishonesty and avarice. But the Bible does 
not tell us that ; and will any one who has so 
spoken, allege that even when he had sinned 
to a certain extent^ it was not possible for the 
restraining grace of God to interpose, and 
suflfer him to go no furtiier ? But it was not 

j\m xiii. 21- so ; and it was not till after Jesus had 

2^- intimated that he was the one that should 

betray Him, and had given him a sop, that 

the devil took poBSesaioa of Ima; " After 

the BO]p Satan entered into \i\xx> "^^ 
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3. He does not seem to have been fully dial, vi 
aware of what he was doing, when he made ^^~'"*^ 
the agreement with the chief priests and ful- 
filled it ; it is not unlikely that he thought 

Jesus would declare himself a king all the 
sooner, and would assert His power by His 
own deliverance; for he was evidently 
astonished at the condemnation of Jesus. Matt, xxvii 

4. Nay, he confessed his sin openly to 
those with whom he had had to do in the 
commission of it ; and he made full, exact 
restitution of the money which he had re- 
ceived. All this appears from the account 

of St. Matthew : " Then Judas, which had be- Matt. xxni. 
trayed him, when He saw that He (Jesus) was *» ^• 
condemned, repented himself, and brought 
again the thirty pieces of silver to the chief 
priests and elders, saying, I have sinned, in 
that I have betrayed the innocent blood." 
He may have even thought of in some 
measure atoning for the crime to which his 
eyes were now opened by the offering of his 
own life, when '' he cast down the pieces of 
silver in the temple, and departed, and went 
and hanged himself." 

5. " His own place," even if that be the 
right translation, need not necessarily mean 
"hell ; " it means that peculiar place allotted 
to him, just as each man will, after death, go 
to some place, which will be his own place, 
the very thing for which he is suited. But 

there is good reason to believe, NoSt^liaxfiL- ^«sssi&ksc 
mondy that ^^ the place" mentioiieA. xelet^ t^^^» ^'**' 
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DIAL. vn. to Judas, but to his successor, so that the 
^^^'"^^ translation would run, '' that he may take that 
part of the charge (which did, or should have 
belonged to Judas, but was deserted and 
forsaken by him ), and so betake himself to 
the discharge of it." 

6. The sin of Judas, like all other sins 
most probably, was overruled for good. I 
\o not mean that this is any palliation to 
the person who commits a sin with his eyes 
open; but it may help to make us look 
more calmly at the course of this world, and 
to repose more firmly on our Qt)d, when we 
reflect that the ultimate good resulting from 
a crime may be in some measure in pro- 
portion to its heinousness ; and, at any rate, 
that the greatest crime with which we are 
acquainted, issued in the greatest benefit 
that has ever been conferred on mankind; 
the betrayal of the Son of God in the 
shedding of His blood to take away the sins 
of the whole world. 

7. I confess that I cannot explain alto- 
gether that word of Jesus, "It had been 
good for that man if he had not been bo^." 
I might say twenty things, but they would 
be such things as have not satisfied my own 
mind; and throughout this discussion I 
have endeavoured to look arguments steadily 
in the face, to meet them as they were 
presented and meant, and not merely to 
jf glance by and pooli-pooh. t\i^T£i\ awd I have 

nevevy that I am aware oi, \sto\3L^\. i<^\^^s^ 
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anything on my side that rmghihe an argu- dial, vil 
DQient, but which I did not really believe '^^^'^^'^'^^ 
was one. Now, I cannot understand, if 
CTniversal Eestitution be a truth, how it can 
be that it would have been well for any one 
if he had not been bom. I wiU only say that 
perhaps Jesus is speaking in something of 
the same way as St. John is, when he says, 
"And there are also many other things which John xxL 25. 
Jesus did, the which, if they should be 
written every one, I suppose tiiat even the 
world itself could not contain the books that 
should be written ;" and that the wise and cha- 
ritable Bengel remarks, on the passage, that Bengei on 
the question of the endless duration of punish- ^*«-^^^^- ^^' 
ment is not affected by it at aU: as it is a 
proverb, and directs a comparison to be made 
with Liike xxiii. 29, " For behold, the days Lukexxiii29. 
ire coming in the which, they shall say, 
Blessed are the barren, and the wombs that 
lever bare, and the paps which never gave 
juck;» with the language of Job, u j^^t '^^^ ^- ^' ^^• 
iie day perish wherein I was bom, and the 
light in which it was said. There is a man 
jhild conceived. Because it shut not up the 
loors of my mother's womb, nor hid sorrow 
rem mine eyes:" and that of the son of 
Jirach, " Be iot forgetful before them, and so Ecdus-xxiii. 
hou by thy custom become a fool, and wish ^*- 
ihat thou hadst not been bom, and curse the 
lay of thy nativity.'' 

8. Lastly. This difficulty goes «iia Tis>>2!DMi-% 
ompared with the weight of teBtimioiry otx.^^ 
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DIAL. vn. other side, which to me is quite overpowering. 

^-^""^^^ I still believe that Judas was among those for 

Luke xxiii. whom Josus prayed, when he said, " Father, 

34. forgive them, for they know not what they 

do," and that that prayer was answered ; that 

Rom.xi.26. ^ "^11 Israel shall be saved," he among the 
rest will be; that the infinite merits of Christ's 
death, of which he was the guilty cause, will 
reach even him ; so that he shall be made 

1 Cor. X?. 45. alive in Christ, and not through endless and 
endless ages be excluded from the presence of 
that Master whom he once followed upon 
earth. 



DIALOGUE VIII. 



OF PREDESTINATION AOT) ELECTION. 



PHIDIAS— SCLERTJS. 

PHIDIAS. DIAL. VHL 

I will now ask you to go along with me 
on a very brief discussion of a subject that, 
perhaps, we ought to have begun with, 
Predestination and Election. 

SCLERUS. 

The less that is said on that head, I think, 
the better. 

PHIDIAS. 

There is a great deal about it in the Bible ; 
and whatever is there written, is not written 
for us to pass by. Jesus could say to us, as 
He did to His Apostles, " Ye have not chosen john xv. le. 
Me, but I have chosen you." The very 
words " elect'' and " Church," so common in 
the New Testament, imply as much. This 
must be the ground of our faith and practice, 
as it was of the Colossians', whom the Apostle 
addressed "as the elect of God\^^ qI ^^ ^^\Cx,vl. 
Vbessalonians^ to whom lie ^wxote^ ^^ ^^ \^t?w»^.^^' 



148 UNIVEESAL RESTITUTION. 

DIAL. VIII. hath not appointed us to wrath, but t( 

"^^^^ " obtain salvation by our Lord Jesus Christ 
who died for us, that whether we wake o: 
sleep, we should live together with Him;' 

Acts ix. 15. nay, of St. Paul himself, who was a chosen 
vessel, and of all those strangers scatterec 

1 Peter i. 1, 2, about the world, to whom St. Peter wrote 
^- and whom he addressed as " elect according 
to the foreknowledge of God the Father 
through sanetification of the Spirit, unt( 
obedience and sprinkling of the blood o 
Jesus Christ ;" and if we are not, like them 
" kept by the power of God," what strength 
have we to stand before our enemies ? 

SCLERUS. 

All this I believe ; but if you are goinj 
to take me into very deep water, I hope yoi 
will at any rate hold me up, and keep m< 
from sinking. 

PHIDIAS. 

We have both need of the help of God 
May He be with us to guide us into all truth 
and to enlighten our minds I 

There is a metaphysical idea of all thing 
past, present, and future being equally pre 
sent to the Divine mind. I confess that '. 
cannot quite fathom this idea, although I se 
its accordance with the name by whicl 
Jehovah made himself through Moses knowi 
Exod. til 14. to the children of Israel, saying, ^^ I AK 
THAT I AM;^ aDLfiL ^^\ K5!L>M&flsi^^\&TQi 
^oha viu. 58. unto you*," aiidmt\i^\i^^^^«v3^«aSA^''^^^^ 
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Aubraham was, I am ; '' but if it be true, it dial. viii. 
Iielps us to see that there is no real difficulty '^^'^'^ 
in the matter of Predestination in itself, but 
that all the diflGiculty arises from ourselves. 

SCLERUS. 

That thought I cannot imderstand at all. 

PHIDIAS. 

Leaving it, then, let us look at some things 
that are clearly revealed, " The Lord looketh pgaim xxxiii. 
from heaven ; He beholdeth all the sons is. is. 
rf men. He fashioneth their hearts alike 
[i.e.^ together, or ' one by one,' as Hammond Hammond in 
3ays) ; He considereth all their works :" ^^^• 
'' Known imto God are all His works from Acts xv. is. 
the beginning of the world." Some particu- 
lar things were foreknown and fore-ordained ; 
and if some, must not all be ? For instance, 
flie redemption by Christ was determined on 
by God before this world was made ; for ^^ He ' Eph. i. 4. 
Iiath chosen us in Him (Christ) before the 
foundation of the world, that we should be 
holy and without blame before Him in love;" 
and Christ " was foreordained before the i Peter i. 20. 
foundation of the world." Some particular 
events (as we call them) were foretold ; not 
only so, but some particular sins of particular 
persons, as Pharaoh's, of whom the Lord said, 
" I will harden his heart, that he shall not Exod. iv. 21. 
let the people go ; " Peter's, to whom. Jek-sviiS* 
Baid^ ^ ^ Yeihy^ I say unto thee, tihat VSo^ tj^^^^-^ ^^nju-ec^ 
^ore tb^ cock crow, Thou Bh^alLt ^160:5 ^^ 
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DIAL. vm. thrice ; '' and Judas's, which we have alread 
^^;r^ Bpoken of. 

SCLERU8. 

These, however, we must look upon a 
extraordiQary cases : and besides, they ar 
sometimes said to have hardened their ow 
hearts. 

PHIDIAS. 

No doubt, there must be a perfect agree 
ment between that and the assertion tha 
God hardened the heart of any ; but I do no 
think we are to look for that agreement bj 
saying that up to a certain paint a man wen 
on sinning against what he knew to be th< 
will of God, and then^ as a recompense fo: 
what he had done, God gave him up to hi 
sin. Nor are we at all entitled to look upoi 
these cases^ or, indeed, any cases, as extraor 
dinary or exceptional, though they may h 

Dan. iv. 35. Qo to US. For iu God's sight, " all the inha 
bitants of the earth are reputed as nothing 
and He doeth accordiag to His will in Ihi 
army of heaven, and among the inhabitant 
of the earth ; and none can stay His hand 
or say unto Him, What doest thou ?'^ Yefi 

Eph.i. 11. for " He worketh all things after the oounse 

of His own will;" and in such oases ai 

Pharoah, Peter, and Judas, He, as it were 

takes the responsibility upon Himselt Whei 

X hear the mawViB^i esLe\v&^ that ]iay< 

I^BR flomeiJiaeB bxou^t ior^w^ ^9^ VI ^ 
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Almighty Lord wanted any such, I have dial. vm. 
thought— ^^^.^-^--^^ 

l^on taU auxilio, nee defensoribus istis ^. ^ 

TempuB eget. jj^^^ l^^ 521, 

Let us not fear. He can bear the responsi- 
bility. We do not know all the antecedents, 
and all the consequents, of any one act that 
was ever done ; and until we do, we cannot 
argue safely upon it. In the cases men- 
tioned, in which we have some difficulty in 
understanding how a sin could be foretold 
by God, we see very good reasons why that 
sin should at least be permitted; for Pharaoh's 
sin issued in God's power being magnified, 
and the children of Israel being delivered; 
Peter's, in his own deep repentance, and (in 
aU probabUity) his greater influence in con- 
verting others; Judas's, in the redemption 
of the world. And, if we knew more, we ^ 
might see equally good reasons why any 
otl^r sin is permitted or even pre-deter- 
mined. Does any one doubt that such men 
as Jehu and Nebuchadnezzar were raised up 
by the Almighty to carry out, through their 
wickedness. His purposes of judgment and 
mercy ? And does any one doubt that kings 
and ^ants of later times have been raised 
up in like manner ? 

SOLEBUS. 

This seems to make God the A^A^iot cfl 
miy and anything that does ftiat \a ^^t^ 
locking. You have already "tetoxxj^ltA tcl^ 
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DIAL. vin. into very deep water, and I feel the ground, 
' --^"-^--^ as it were, slipping from below my feet. 

PHIDIAS. 

Have you forgotten that we prayed God 
to be with us ? and do you not believe that 
He will be with us, that He now is with us ? 
If so, be not afraid. The reason why people 
get bewildered on this subject is, that they 
lose sight of the meaning of a phrase, which 
is often in their mouths, ^' the will of God." 
Inverting the words of the prophet. He 

jer. xxiii. 23. might Say to US, " Am I a God afar oflF, and 
not a God at hand?" "We are ready to 
acknowledge that He is afar off, away from 
our concerns, looking at them from a dis- 
tance; but we can hardly be brought to 
believe that He is near us, about us, within 
us, in the concerns of us and others ; that 
the thing that is done upon earth, He 
doeth it Himself. But let us be persuaded 
that He is our Father, that He willeth 
not the death of a sinner; that He will 

Rom. ix. 16. have all men to be saved; that **it is 
not of him that willeth, nor of him that 
runneth, but of God that showeth mercy P If 
we believe this. He will not forsake us at 
other times nor now ; for He has promised, 

isa. xUu. 2, 3. " When thou passest through the waters, I 
will be with thee ; and through the rivers, 
they shall not overflow thee: when thou 
waJtest through. tT[ie &ce, ^o\l dialt not be 
burned; neither a\ia\i \3afe ?L«xs^^^5i^^ 
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thee. For I am the Lord thy God, the dial, yn] 
Holy One of Israel, thy Saviour." 

God cannot be said to be the author of 
sin, although undoubtedly, while He might 
prevent it. He does permit it. And to me 
the notion of Him must be dreadfiil, if, 
while I believed that He consented to permit 
it, He did not at the same time ordain a 
remedy for it, and for all who are subject 
to it. I coxdd only then seek to hide my face 
jfrom Him, and bury myseK out of His siffht. 
So the Calyinistic doctrine of an absolute Jre- 
destination of some to eternal life, and others 
to interminable misery, though perfectly 
consistent with the power of God, is alto- 
gether opposed to ffis goodness, and to His 
own Word, that He is good to aU ; yet I can 
find no standing ground between that doc- 
trine and that of "Universal Eestitution ; " 
for the notion of a conditional predestination, 
as it is called, seems utterly absurd, and 
altogether inconsistent with BGis perfect 
knowledge of all things past, present, and 
future. Not such, however, as either the 
Calvuiists or the Arminians make God to be, 
is the God and Father spoken of by St. 
Paul, and the other writers of the Bible. So 
far is the Apostle from representing God as 
foreknowing sin with a view to its punish- 
ment through endless ages, that he lays 
•almost the whole stress upon the remedy 
hronght in for it ; and he seem.^ \a^ «a:^ ^^t^ 
plainly that the benefitB resdAixig itoixk ^^e^^^^ 
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DIAL. vm. sins of men will, . on the whole, be greater 
than their evil consequences ; which would 
be fallacious and unmeaning, if, of those in- 
cluded in Adam's transgression, not all were 
bona fide included in Christ's renovation. 

SCLEEUS. 

But if you argue in that way concerning 
God, I might say, why does He permit evil 
at all ? Ajad, as you seem to insinuate that 
it would not be just in Him to punish end- 
lessly a sin which He has permitted, is it 
just in Him to punish for a limited period^ 
a sin which He has permitted? 

PHIDIAS. 

The origin of evil is a subject that has 
always baffled inquiring minds ; and no one, 
I suppose, can thoroughly understand it in 
this life. But that the permission of evil 
and the limited punishment of it, may be the 
very best arrangement that could have been 
adopted, we can readily believe, though we 
cannot thoroughly understand the subject, 
from such considerations as these. 

We cannot conceive of happiness except as 
a contrast to misery. Of that which con- 
stitutes felicity or blessedness in itself we 
have hardly an example or a notion. Eor all 
that we know, this may be in the very nature 
of things ; so that, in order to be happy or 
to have real enjOTmeiit, it laac^ \i^ TtfMiesaary 
for creatures sudoi «ift "Vf^ m^ \*> "Vmsv^^ \358^fi&L 
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in some way the opposite, misery, and this dial. Tin 
misery may be, necessarily, in the nature of ^— ^>''^— - 
things, connected with sin ; so that it would 
not be such misery as would give the 
required contrast with happiness, but for 
sin. However this may be, at any rate we 
find that holy men were chastened and 
corrected, and so made holier and happier. 
The prophet prayed, "0 Lord, correct me, jer.x.24. 
but with judgment, not in thine anger, lest 
thou bring me to nothing." Even Jesus 
Christ, the Captain of our salvation, it Heb.u.10. 
pleased the Father to make perfect through 
mfferings. Nay, " He hath made Him to be 2 cor. v. 21. 
sin for us, who knew no sin ; " as if in some 
mysterious way, by taking the sins of 
others upon Hun, without himself doing 
any sin, and by intense suffering. He accom- 
plished His work, while we can accomplish 
ours only by passing through sin as well as 
suffering. Those love much, to whom much Bengd on 
is forgiven ; and no doubt in a state of bliss, 2Cor.v.io,§6 
the endless recollection of a debt that has 
been forgiven, wiU greatly encourage and 
augment the love and gratitude of those who 
know that they have been loved and forgiven. 
In this way it may be that there will be fax 
greater bl^sedness on the whole than if 
Adam had never transgressed, and if we had 
never sinned, or had no tendency to sin. If 
something of this kind is in store for us ixL 
fbtore ages, all the mists tiiisit a\» y^^^^x^ 
brken m will be doared away» 
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DIAL. vm. On the subject of Predestination, it is not 
'^ unusual to find such detached passages as 
these brought forward to show how absolute 
Rom. ix. 13, it is : " Jacob have I loved, but Esau have I 
18,21. ' hated;" "Therefore hath He mercy on whom 
He will have mercy, and whom He will He 
hardeneth;" "Hath not the potter power 
over the clay, of the same lump to make one 
vessel unto honour, and another unto dis- 
honour?" But the mistake that is made 
(and a great one it is) is, considering these 
passages as declaring the final state of any 
man ; whereas, that is clean contrary to the ' 
whole teaching of the Apostle St. Paul 
When so interpreted, they lead to such doc- 
Westminster trine as this : "By the decree of God, for the 
*^^°?^f p^^ °^ nianifestation of His glory, some men and 
lit IV. vii. angels are predestinated unto everlasting 
life, and others fore-ordained to everlasting 
death. These angels and men, thus predes- 
tinated and fore-ordained, axe particularly 
and unchangeably designed; and their 
nimiber is so certain and definite, that it 
cannot be either increased or diminished. 
. . . The rest of mankind God was pleased, 
according to the unsearchable counsel of His 
own will, whereby He extendeth or with- 
holdeth mercy as He pleaseth, for the glory 
of His sovereign power over His creatures, 
to pass by, and to ordain them to dishonour 
and wratii for their sin, to the praise of His 
glorious justice " But li ^^ \akfe tke ^hole 
teacliing of th© A.]foe.t\fe, ^^ ^!asiSLT\sA»^ife^Rftu 
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to sucli opinions as these ; for it is clear in dial, vn 
his argument that all such apparently harsh "— '--^— 
expressions apply only to a temporary state, 
not to the final unchangeable condition of 
any, on which he has taught us surely with 
as much plainness as we could desire, "All Rom. xi. 26, 
Israel shall be saved ;" " For God hath con- ^^* ^^• 
eluded them all in unbelief, that He might 
have mercy upon all;" "For of Him, and 
through Him, and to Him are all things." 
Let any plain, unlearned, but sensible and 
honest man, not having a scheme or plan of 
theology in his head, read oyer, without note 
or comment, the eighth, ninth, tenth, and 
eleventh chapters of the Epistle to the 
Bomans, and then let him ask himself 
whether St. Paul believed in absolute or 
conditional Predestination of some to endless 
blessedness, and of others to endless misery ; 
or whether he did not hold that the sin and 
sorrow of all were destined and determined 
by God to result in the holiness and blessed- 
ness of all. I have very little doubt as to 
what conclusion he will come to. 

SCLERUS. 

Much of your argument would apply 
equally well to devils and apostate spirits, 
and would lead us to conclude that there is 
some happiness in store for them. But as 
to men, it would certainly be rnvjicii tdlqi^ 
agreeable to beJieve as you Ao\ ^^\» ^^"^oct 
doctrine seems too good to \>e tnve^ oai ^^"c^ 
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DIAL. vm. to me has the appearance of dSSstcing the di»- 
'^^^^^^^^'^^ tiiictioii between the good and the bad. 

PHIDIiJS. 

With respect to devils or the inhabitants 
of any other worlds besides this one, I 
really think that, while we are here, we 
have nothing to do with inqniring into their 
fate ; and I have purposely avoided saying 
anything in the course of our discussion that 
would render it more compUcated than it is. 

*^^' If we knew all, I suppose we should know 

that no doctrine is too good to be true ; for 
God's goodness far transcends our present 
feeble conceptions of it. The doctrine that 
all men will be restored does not do away 
with the dictinction between the good and 

Dial rv., pp. the bad, as I formerly said. Eighteousness 
^'•''- is always pleasing to God; unrighteousness 
is always displeasing to Him: the one is 
agreeable to His will ; the other is contrary 
to His will. The good should remember 
that all the good that they have is of Gtodj 
not of themselves; for if they forget this, 
and trust in themselves that tibey are 
righteous, even the publicans and the 

Malt. xxi. 31. harlots may enter into the kingdom of 
heaven before them; that there is much 
danger if they think of priding themselves 
in blessings which are not shared by others ; 
that if they be vessels to honour, there are 

^^''•^^' others, though to ^IciOTUsva^ «i\ai m tha 
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same house ; and that it does not hecome dial. viii. 
the vessel of gold or silver, sanctified by the ^r^ 
Master, and meet for the Master's use, to 
despise the earthenware pot, that is good 
enough for the servants ; for it is God alone i cor. iv. 7. 
that maketh one to differ from another. 
And the wicked should remember, and re- 
member with trembling, that surely their Num.xxxii. 
sin will find them out ; that whatever vile ^^' 
practices they may indulge in with impunity 
here, a day is certainly coining, when for all Eccies. xi. 9. 
these things God will bring them into judg- 
ment. Sad as the course of this world may 
seem to us, we may all take comfort from 
the thought, that above, around, underneath, 
nay, in us in some mysterious way, is the 
Will of our gracious Father. The counsel of Prov. xix. 21. 
the Lord, that shall stand. He has been 
King of all the earth : He will continue to 
reign there. He will overrule all that comes 
to pass for wise ends ; and as He has already 
done. He will make even the sins, and follies, 
and perversenesses of His wayward children 
instrumental in working out His own gra- 
cious purposes. If anything has been said, 
either by you or me, merely out of our own 
fancies, with any other design than that of 
setting forth the truth, and advancing His 
glory, may He pardon it, and hinder it from 
causing evil to any : and if anything has 
been said by either of us agreeable to Hi% 
will and hy Hia inspiration, may Ti^ ^«x.\ 
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DIAL. viiL and confirm it. Yet a little while, and 
we hope, by His grace, to know those 
things well which we now darkly conjecture 
upon. May He give us more and more 
light ; and to Him be all glory, world with- 
out end. 
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